Book of Prayers 181

Rulings of Legist-Doctors on The
Question of Recital of Al-Fatihah

Imam Shafa'i and some other leading legist-doctors have
inferred from the foregoing and a few other similar Traditions that
it is obligatory to recite surah al-Fatihah in prayer whether one is
offering it alone or in congregation, leading the congregation or
participating in it as a Mugtadi, and offering an audiable prayer or
an inaudiable. Imam Maalik and Imam Ahmad Hanbal, and other
Scholars on the other hand, hold that if the worshipper be a
Mugtadi and prayer is an audiable one, the recital of surah
al-Faithah by the Imam will suffice for the Mugradis. In that case,
the Mugqtadi should abstain from reciting it. But in all other
circumstances one must recite surah al-Fatihah in prayers. The
same view is supported by Imam Abu Hanifah who, further,
believes that the recital by the /mam will do for the Mugtadis as
well in Rak'ats that are offered silently.

Below we shall consider one of the sayings that have led these
doctors to conclude as above.
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(585/113) It is related by Abu Hurayrah % that the Messenger
of Allah && said: "The Imam has been appointed for on other
reason than that the Mugqtadis follow him. Thus, say Allahu
Akbar when the Imam says Allahu Akbar, and listen in silence
when he is engaged in recitation."
(Abu Dawood, Nasai and ibn Majah)
Commentary: Some other Companions s, too, have related.
excatly in the same words, the advice of the Prophet & about
listening quietly when the /mam is engaged in recitation. For
instance. in the course of a long Tradition, quoted in Sahih Muslim,
on the authority of Abu Musa Ash'ari 4%, the afore-mentioned
instruction is given in identical words. The Prophet's e
exhortation, evidently, is based upon the Qur'anic injuction.
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Imam Abu Hanifah's view that even in prayer which is offered
silently recitation by the Imam will suffice for the Mugtadis is
derived from Sayyidina Jabir's 4% narrative mentioned, in their
compilations, by Imam Muhammad, Imam Tahaawi and Imam Dar
Qutni, on the authority of Imam Abu Hanifah himself. The report

cited in Imam Muhammad's Muwatta reads:
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It is related by Jabir bin Abdullah % that the Messenger of

Allah 8% said: 'Whoever offers prayers behind the Imam, the
Imam'’s recitation is his own as well."

Note: The issue whether the Mugtadi should recite surah
al-Fatihah behind the imam or not has been the subject of a
vehement controversy. And during the prcsent century and
hundreds of books have been written on it from both sides. But to
go over the discussion here will not only be redundant, but can,
also, be dangerous, in some ways, for the classes and the purpose
for which Ma'arif ul-Hadith! is being written. The proper attitdue
to adopt in such disputes is to think highly of all jurists-doctors, to
have faith in their sincerity and to believe that whatever
conclusions they have arrived at, in the light of the Qur'an and the
Sunnah and the conduct of the companions @, are in good faith
and none of them is guilty of falsehood or distortion. It is not, at
all. opposed or antihetcal to aligning oneself with a particular
school of jurisprudence. The path of justice and moderation
pursued by Shah Waliullah «ds & s>, in Hujjatullah-il-Baligha s,
in our view, the best and the wisest course in the current
circumstances through which unity can be borught back into the
disintegrated ranks of the Mulims.

©. The name of this book in Urdu.
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Recital of The Qur'an by The
Prophet 5% During Fajr
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(586/114) jabir bin Samurah narrated that the Messenger of
Allah 8 recited surah Qaaf and other surah like it in the Fajr
prayers, and, later on, his prayers used to be light. (Muslim)

Commentary: Commentators have interpreted the concluding part
of the above Tradition in two ways: One that the Prophet's &8
prayers after the Fajr service. i.c., those of Zuhr, Asr, Maghrib and
Isha used to be lighter, and in the other recited less of the Qur'an as
compared to Fajr, and the other that the Prophet's B prayers were
usually long in the earlier days of Islam when the Companions
were few in number and those who formed the congregation
behind him were Muslims of the highest calibre, but later when the
number of worshippers had increased and they included Believers
of the second and third grades as well. the Prophet & began to
offer comparatively shorter prayers as the more worshippers, the
greater was the possibility of there being among them some weak.
sick and faint-hearted people for whom long prayers could be
tiresome.

Both the interpretations are correct from the factual point of
view, but, to us, the latter appears to be more convincing.
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(587/115) It is related on the authority of "Amr bin Hurayth that
he heard the Messenger of Allah reciting Wal-leyl-i-Iza-'as-'as
(i.e., Surah al-Takwir) in the Fajr prayers. (Muslim)
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(588/116) Sayyidina Abdullah bin Sa'b 4% said that the
Messenger of Allah &% led us in prayer in Makkah and began
with the surah Al-Mu'minun but when he had come to the
reference of the Sayyidina Musa and Harun st g, or to the
reference of Sayyidina Isa %8\, a cough got the better of him,
and he (stopped and) went into the ruku'. (Muslim)
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(589/117) Sayyidina Abu Hurayrah <8 said that the Messenger

of Allah & recited in both raka'at of Fajr the surah Qul ya ayyu

hal kafirun (Al-Kafirun) and Qul hu wa Allahu ahad (Al-Ikhlas).
(Muslim)
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(590/118) Mu'z bin Abdulalh al-Juhani related that a member of
the tribe of Juha' na told him that once he heard the Messenger
of Allah & recite, /za zulzilat in both the rak'at of Fajr (The
narrator, then, added that) he did not know whether the Prophet
@ had forgotten or did it delibertely. (Abu Dawood)

Commentary: The usual practice of the Prophet was to recite
different surah in the two rak'at of a prayer. So, when he, once,
recited the surah of /za zulzilat in both the rak'at the Companion
«%. on whose authority the above Tradition has been related, felt
uncertain if the Prophet & had done so unintentionally or

intentionally in order to indicate that it, too, was permissible.
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(591/119) Tbn 'Abbas related that the Messenger of Allah .%E&

used to recite the verses, Qooloo aamanna billahi wa ma unzila
ilaina- of Surah Al Bugara, and the verses, Qul yaa ahl
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al-kitaabi ta'alaw ilaa kalimatin Sawaa-in bain-nana wa
bainakum- ... of Surah Aal-Imran (respectively) in the two
Rak'at of Fajr. (Muslim)
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(592/120) 1t is related by Ugba bin 'Aamir <& "In a journey |
was going along on foot, holding the reins of the Prophet's
camel in my hand. During the journey, the Prophet & said to
me: 'Ugba, may | teach you two of the best surah of the Qur'an?'
And, he taught (me) the Surah Qul 'aoozu be rabbil falaga, and
Qul 'aoozu be rabbin naas. He, then, felt that | had not been
very happy with the choice of the two Surah. So. when the
Prophet 58 dismounted for the Fajr prayers, he led the prayers
by reciting both the Surah. At the end of the prayers, he turned

towards me and said: 'Ugba! What did you see and how did you
feel?" (Musnad Ahmad, Abu Dawood and Nasai)
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(593/121) It is related on the authority of Abu Hurayrah L@f) that
the Messenger of Allah &2 used to recite Alif laam mim 1anzil

(i.e.. the Surah As-sajda) in the first rak'at of Fajr, and Halata al

alinsan (i.e., Surah Ad-Dahr) in the second rak'at.
(Bukhari and Muslim)

Commentary: All the reports concerning the recital of the Qur'an
by the holy Prophet & in Fujr show that, generally. it used to be
longer than in the other services, but, sometimes, he, also, recited
the shorter surah like Qul ‘avozu be rabbil falag and Qul ‘aoozu be
rabbin naus (probably owing to a special reason). It is. again,
related that though the customary practice of the Prophet B was to
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recite full Surah in a prayer, occasionally, he recited only a few
verses from a surah. Similarly, at certain times, he recited the same
surah in both the rak'at.

Dewelling upon the significance of the recitation of the surah
of Alif laam mim tanzilas-sajda and Ad-Dahr in the Fajr prayer on
Fridays, Shah Walliullah 4l & &>, remarks that "in both of them
the events of he Last Day and Final Requital have been described
most vividly, and, as it appears from the Traditions that the Hour
(of Doom) is going to be on a Friday, the Prophet & preferred to
recite them in the Fajr on that day, perhaps with the object of
putting the people in mind of the Resurrection and Final
Judgement. But Allah knows best.

Durlng Zuhr And Asr
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(594/122) 1t is related by Abu Qatadah &% that the Messenger

of Allah 8% used to recite Surah al-Fatehah and, besides it,

two other surah in the first two rak'at of Zuhr, and surah

al-Fatihah alone in its last two Rak'at and, sometimes, (in the

Rak'at that are offered quietly) he recited one or two verses

audibly that we could hear it, and, in the first Rak'at, he made a

long recital, and,in the second ra’‘at, he did not make it so long.

And the same was his practice for the Asr and Fajr prayers.

(Bukhari and Muslim)

Commentary: It shows that, occasionally, in rak'ar that are to be
offered in silence, the Prophet 82 recited a few verses with such a
loud voice that those offering the prayers behind him heard it.
Commentators have remarked that it could be due to excessive
absorption in prayers. And it was, also, possible that, sometimes,
he did it intentionally so that people knew what he was reciting or

he wanted to demonstrate by his action that it was quite legitimate .
if one or two verses were recited so loudly in rak'at that were to be
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oftered silently that the Mugtadis could hear them and prayer did
not suffer by reason of it.
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(595/123) It is related by Jabir bin Samurah &% that the Prophet
B used to recite the surah Wal- layl iza yaghsha in Zuhr
prayers. In another report it is stated that he recited the surah of
Subbi hisma rabbika- a'ala. And a surah of almost an equal
length in Asr prayers and a little longer one in Fajr prayers.

(Muslim)
During The Maghrib
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(596/124) It is related on the authority of Abdullah bin Utbah
&% that the Messenger of Allah 8 recited the Surah Ha-Mim
ad-Dukha in Maghrib prayers. {Nasasi)
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(597/125) 1t is related by Jubayr bin Mut'im u“é“y) "l have heard
the Messenger of Allah 2 recite the Surah Al-Tur in Maghrib
prayers. (Bukhari and Muslim)

H Yoqs s s . 2FE -1 ’ e
el Jgwy Cands EJU Syl cy Juadlh pt B8 (0aA/V Y1)

(s 3.5 st ol g ) u}éum;ﬂbuﬁa\g\”’g.;jwiu\
(598/126) It is reported by Umm al-Fadl bin Al-Harith g &1 o,
that she heard the Messenger of Allah & recite the surah wal
mursalati 'urfan in Maghrib prayers.
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(599/127) It is related by Sayyidah Ayshah \gs &1 c», that the
Messenger of Allah ﬁi& recited the whole of the Surah Al-A'vaf
in the Maghrib prayers by dividing it between two rak’at (Nasai)

Commentary: None of the surah mentioned in the above
Traditions is among the shorter ones which, in the Islamic
terminology, are called Qisar. On the contrary, all of them belong
to the category of longer surah, called Irwal, and Surah Al-A'raf
which has been mentioned in Sayyidah Ayshah's \gs & oo,
narrative, is, in fact, spread over one and a quarter Juz! of the
Qur'an. In all the four Traditions, however, it is stated that the
Prophet &% recited the longer surah in the Maghrib prayers while
from some of the Traditions, given below, we learn that his normal
practice was to recite the shorter surahs in that prayers. Most of the
authorities, however, are of the opinion that the facts appertaining
to Maghrib prayer mentioned in the foreging narratives. showing
that the Prophet &% recited the longer surah, are merely incidental
while. as a rule, he recited the shorter surah. This view is also
supported by the letter writen by Sayyidina Umar <& to Abu Musa
Al-Ash'ari 4% which we shall take up later.

During 'Isha
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(600/128) 1t is related by Sayyldma Bara 4% " | heard the
Messengr of Allah &% recite the Surah Wat-teen-i-waz-zaitoon
in 'Isha prayers and | have never heard anyone possessing a
better voice (than him)." (Bukhari and Muslim)

Commentary: From some reports quoted, again, in Sahih Bukhari
and Sahih Muslim it appears that the event referred to in this
Tradition took place in the course of a journey and the Prophet &
had recited the surah War-feen in one of the rak'ats of the Maghrib
prayers during it.
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©. One of the division of the Qur'an 30 Juz (parts).
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(601/]29) Sayyidina Jabir <% said that Sayyidina Mu'az bin
Jabal & used to pray along with the Prophet 5% then come and
lead his people in prayer. One night he prayed the Isha prayer
with him then came to his people and led them in prayer
begining with (surah a/-Fatihah followed by) al-Bagarah. A
man turned aside pronouncing the salutation, and prayed his
individual prayer and departed. (Since it was novel to shun the
congregation) the people said to him, "Have you become a
hypocrite?" He replied, "I swear by Allah that | have not, but |
shall certainly go to the Messenger of Allah & and tell him."

So he went to him and said, "Messenger of Allah £ we look
after camels used for watering and work by day. After having
offered the Isha prayer with you, Mu'az 4% came and began
with surah Al-Bagarah (as he led us in prayel) The Messenger
of Allah &% then approached Mu'az <% and said, "Are you a
troubler, Mu'az?" Recite, Wash shamsi wa duhaha, the surah
Ad-Duha, Al-Layl iza yaghsha and Sabbihisma rabbika
al-a'ala. (Bukhari and Muslim)

Commentary: It seems that Sayyidina Mu'az & offered the Isha
prayers twice with the Prophet B and as Imam of his people. The
ulama are agreed that one of these must have been an optional
prayer. Imam Sahfa'i believes that he offered the prayer in the
Masjid Nabawi as Fard while when he led his people, he formed
an intention of an optional prayer. That is why, Imam Shafa'i holds
that one may offer one's Fard prayer behind an Imam who prays
the supererogatory prayer. However. Imam Abu Hanifa and Imam
Malik hold that one cannot offer one's obligatory prayers behind an
Imam who prays that optional prayer. They believe that he led his
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tribe 1n the Isha Fard prayers and formed his intention accordingly
and since he was with the Prophet &% at the time of /sha, he did
not miss the opportunity of obtaining blessings of his prayers. He.
therefore, offered his supererogatory prayers behind the Prophet b3
when he led the Fard Isha. A detailed discussion on this subject is
found in Fath Al-bari, Umadah Al-Qari and Fath al-Mulhim.
Neverthless. the lesson the hadith offers is that the /mam
should not lenghten his prayers to such an extent as to
inconvenience the Mugladi - the old and weak among them.

During The Namaz of Different Hours
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(602/130) It is related by Sulaymdn bin Yaseer, the Taba'ee on
the authority of Abu Hurayrah <%, that he (i.e., Abu Hurayrah).
(speaking of an Imam of his time), said: "I have never offered a
prayer behind anyone which was more comparable to that of the
Messenger of Allah 8% than the prayer offered behind him."
Sulayman bin Yasaar added that | too, prayed behind that Imam.
His usual practice was that he recited the longer surah in the
first two and the shorter surah in the last two Rak'at of Zuhr,
and kept the Asr light, and in Maghrib he recited Qisar
Msfassal, and in 'Isha, Ausat Mufassal, and, in Fajr, Tiwal
Mutassal." (Nasai)
Commentary: The term Mufassal is used to describe the Surah of
the last Manzil! of the Qur'an, i.e., from the surah al-Hujurat up to
the end. It has, further, been divided into three parts: The surah
from a/-Hujurat to al-Buruj are callaed Tiwal Mufassal, from
al-Buruj up to al-Bayyinah are called Ausat Mufassal, and from
al-Bayyinah till the end of the Qur'an are called Qisar Muffassal.

Neither Sayyidina Abu Hurayrah <% nor Sulayman bin Yasaar

©. The Qur'an is divided into seven Manzils, each beginning with a particular
surah,
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has given the name of the /mam but it has no bearing on the
substance of the report. What is material to our study is that the
general practice of the Prophet 3 regarding recital in the five daily
prayers was similar to what was done by the Imam. i.e., longer
recitation in Zuhr, shorter in Asr, Qisar Mufassal in Maghrib,
Ausat Mufassal in 'Isha, and Tiwal Mufassal in Fajr.

The Same advice is contained . s s e

in Sayyidina Umar's <8 letter C}‘ s ! & eE S
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have just mentioned. It reads: g e o7
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Maghrib, Ausat Mufassal in FEENT R ) .

’ }.a.a.d\ | ’ka c..a.‘\
Isha and Tiwal Mufassal in A J Sl eanti
Fajr. (Nasb-ur-Rayah). (4 i)

Alluding to this letter, Imam Tirmizi has, also, mentioned the
advice about the recitation of dusat Mufassal in the Zuhr prayers.

Evidently, Sayyidina Umar % would have given the advice
only when he had beeu led to it by the vocal or practical guidance
of the Prophet &% Most of the authorities have, as such, held the
letter of Sayyidina Umar % to be the main guiding factor
regarding the length of the recital in the various obligatory services

and the conduct forming to it as most comendable.

During The Friday Prayers
And The Two 'Id Prayers
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(603/131) Ubaydullah bin Abu Rafi' (son of the Prophet's i
well-known attendent, Abu Rafi' afs"s“@) narrated to us that
Marwan, (when he was Amir Mu'awiya's Governer in Madinah),
went to Makkah (for some reason) and appointed Abu Hurayrah
to officiate (during his absence). So, Abu Hurayrah led the
Friday Prayers, and, he recited Surah al-Junmui'a in the first and
Surah al-Munafigoon in the second rak'at, and remarked: "I
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have heard the Messenger of Allah B recite the two surah on
Fridays." {Muslim)
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(604/132) Nu'man bin Bashir &% narrated that the Messenger of
Allah 8% used to recite Sabbi-his-ma rabbikal a'ala and Hal
atéi -ka hadecthul ghashiyah in the two Eids and Fridays, and if
the 'ld occurred on a Friday, he recited the two surah in Fid and
Friday prayers. (Muslim)
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(605/133) 1t is related on the authorlty of Ubaidullah bin Utbah,
(the nephew of Abdullah bin Mas'ud <) that Umar bin Khattab
(once) enquired from Abu Wagid al-Laythe what the Messenger
of Allah & used to recite in the Eidul Adha and Eidul Fitr?!
Abu Wagqid replied” He recited Qaf wal Quran-ul- majeed and
lqatara-ba-tis sa'ah in both of them." (Muslim)

Commentary: From the above Traditions we learn that the
Prophet & habitually recited the Surah al-Juma and
al-Munafigoon or al-A'ala and al Ghashiyah in the two ra'kat of
the Friday.

In the two Eids. he either recited the Surah 4’'a/a and
al-Ghashiyah or of Qaff wal Quran-ul-majeed and Igatara baltis
sa'ah.

We conclude from the Traditions concerning the recitation of

Qur'an in the five daily prayers and those of Friday and the two

©. Some commentators have remarked the Sayyidina Umar's «s & o2, enquiry
could, obviously, not have been due to ignorance or failure of memory. It is
hard to imagine such a thing about him. What is more plausible is that either
he wanted to test the range of information and memeory of Abu Wagqid or to
let others hear it from him or to seek the comformation of his own knowledge.
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'Ids, discussed above, that:

(i) The general practice of the Prophet & was that he made
long recitals in Fajr, and mostly recited Tiwal Mufassal,
and in Zuhr, too, made fairly long rectials, and Asr and
Maghrib, he kept light, and in Isha he preferred to recite
Ausat Mufassal. But, occasionally, he departed from the

practice.

(ii) The Prophet #& neither commanded his followers to recite a
particular surah in a prayer nor did he set aside any surah
for a prayer. It is, however, clear that, generally, the Prophet
&% liked to recite certain surah in certain prayers.

Remarks Shah Walliullah ks i i y:

"The Prophet e preffered to
recite some particular Surah in
some prayers, but he neither
determined them positively nor
enjoined upon others to follow
it as a rule. Thus, if anyone
emulates his example, and,
usually, recites those verses in
the prayers, it is good, and
whoever does not, there is no
harm in it either."!
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Aameen at The End of Surah al-Fatiha

The first three verses of Surah al-Fatihah, which is uniformly
recited in all the Rak'at of prayer, are devoted to praise and
glorification of Allah, in the fourth, there is the affirmation of
Divine Oneness, and the next three, with which the surah
concludes, contain an earnest supplication to the Almighty to show
the Straight Path, the the Path of Guidance. The sacred Prophet &2
has taught that Aameen should be said at the end of surah
al-Fatiha, and, further, that when the prayer is observed behind the
Imam, in congregation, the Mugradis should, also, utter Aameen
with the Imam at the completion of the surah. He has informed that
the angels, too, say Aameen at that time.
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(606/134) It is related by Abu Hurayrah <% that the Messenger
of Allah 8% said: "When the Imam says Aameen (at the end of
Surah al-Ftiha), you, the Mugtadis, should, also, say Aameen.
His previous sins will be forgiven whose Aameen conicides
with the Aameen of the Angels."” (Bukhari and Muslim)

Commentary: Various interpretations have been offered of
anyone's Aameen synchronizing with the Aameen of the angels.
The most convicing of them, however is that it denotes the
Aameen that is said with the Aameen of angels, niehter earlier nor
later. And the time of the angels' Aameen is when the Imam
pronounces it. The Prophet's #& observaton would, thus, mean that
the Mugtadis should say Aameen when the Imam says it at the
conclusion of Surah al-Fatiha for the angels utter Aameen at that
very time. The decision of Allah is ‘that all previous sins of the
bondsman will be forgiven who says Aameen with the angels.
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(607/135) It is related by Abu Musa al-Ash'ari % that the
Messenger of Allah Z said: "When you begin to offer prayers,
first correct your rows and make them straight; one of you
should become the Imam. When the Imam says Takbir, you too
say it and when he recites Ghairil Maghdoobi 'alaihim
wa-lad-dhalleen (i.e., the last verse of surah al-Fatiha, say

Aameen (if you will do so) Allah will grant your supplication
for guidance made in Surah al-Fatiha." (Mulsim)

Commentary: Aameen, in fact, is an earnest request for the
acceptance of the supplication and an admission of the truth, on the
part of the bondsman, that he has no claim upon Allah for his
petition to be granted. By saying Aameen after the supplications he
beseeches Allah humbly to allow his entreaty and fulfil his need by
His grace.
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It is reported in Sunnan Abu Dawood, on the authority of Abu
Zubair Numeiri <%. "One night when we were going with the
Prophet & we passed by a man who was supplicating to with
profound earnestness and absorption. The Prophet e (on seeing
him) remarked, 'If he set the seal on his supplication, it will, surely,
be accepted.’ 'The seal of what?' enquired one of the Companions
#. 'The seal of Aumeen!, replied the Prophet £%.

It shows that the pronunciation of Aameen after supplication
one of the things that can be looked forward to for enhancing the
prospects of its acceptance.

Should 'Aameen’ Be Said With
A Loud Voice or In Silence?

It has needlessly been disputed whether Aameen should be said
aloud after Al-Fatihah or in silence. Reports of both the ways of
uttering it are found in the authentic compilations of the Traditions.
It is, also, incontrovertible that among the Companions s and the
Taba'een there were some who said it with a loud voice and some
who said it silently. This, in itself, shows that both the methods are
confirmed by the practice of the sacred Prophet #& and weré freely
acted upon in his time. It could not be that Aameen was never said
aloud during the litetime of the Prophet 8 and some Companions
& took it upon themselves to do so after his death. Likewise, it is
inconceivable that the utterance of Aameen in silence was, at no
tme, acted upon during the days of the Prophet % and yet some
Companions #% started doing so when he had passed away.

Be that as it may, both the methods were in vogue during the
Prophet's #& time. Later, some authorities concluded, on the basis
of their knowledge and research, that the correct position was that
Aameen was said loud enough to be heard by the other participants
and it was what was mostly practised during the Prophet's lifetime
although, occasionally, it was, also, uttered in silence. Hence, while
to say Aameen silently was premissible, it was better and more
commendable that it was said loudly. On the contrary, other
concluded that Aameen, which is not mentioned in the Qur'an,
ought to be said in silence and so was it done, generally, in the

0. Meaning "let it be so," "

accept our supplication™.
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days of the Prophet & though, sometimes, it was also said with a
loud voice, and, hence, it was preferable to utter it in silence, but to
pronounce it loudly, too, was allowable. The difference among the
legists, therefore, is only over the state of being superior and no
one has challenged the legitimateness either of the two methods.

Rafa' Yadayn (Raisin Hands)

Indentical is the case with Rafa’ Yadayn i.e., the raising of
hands upto the ears in prayer. It is established beyond doubt that
the Prophet #& did it, not only at the time of saying Takbir
Tahrima but, also, at bending low for ruku, at rising up from it,
from sajda, and at standing up for the third rak’ar. We learn it on
the authority of a number of holy Companions #% like Abdullah
bin Umar 4%, Wail bin Hujr 4% and Abu Hamayd Sa'idi 4. At the
sametime, it is, also, known for certain that the Prophet B off. od
prayer by carrying out Rafa' Yadayn merely at the time of Takbir
Tahrima and on no other occasion during the whole prayers as
Abdullah bin Masud %, Bara bin Aazib &% and many other
Companions # tell. Both the procedures, were current among the
Companions #% as well as the Tabe'een. The difference among the
legist-doctors, in this regard, also, is, thus, of choice and preference
otherwise there is no question regarding the legality of the one or
the other method.
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(608/136) Abdullah bin Umar &% narrates that when the
Messenger of Allah £ commenced the prayers, he raised both
the hands up to the shoulders (as he said Takbir Tahrima), and,
(also), at the time of saying Takbir for bowing low for ruku,
and, in the smae way, when he rose from ruku, he, also raised
both the hands like that, and siad: sami Allahu liman hamidah,
but he did not do so in Sajdah. (Bukhri and Muslim)
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Commentary: In this narrative of Sayyidina Abdullah bin Umar
&%, the raising of hands is mentioned only at the time of bowing
down for ruku and rising from it, in addition, of course, to takbir
tahrima, and it is distinctly stated that the Prophet &% did not do so
in sajdah. But from some of his other reports, quoted, again in
Bukhari, we learn that the Prophet %, also, raised his hands while
rising up for the third rak'at. And in the narratives of Maalik bin
al-Huwayritha and Wa'-il bin Hujr, cited by Imam Nasai and Imam
Abu Dawood, the raising of hands at the time of sgjdah, as well, is
mentioned which has been speciafically denied by Abdullah bin
Umar 5.

In truth, each of these reports in correct, and conformity
between the statement of Maalik bin Al-uwayrith and Wa'-il bin
Hujr that the Prophet &% carried out Rafa’ Yadayn at the time of
kneeling down for sajdah and rising up from it and that of
Abdullah bin Umar <% that he refrained from it in sajdah can be
obtained by concluding that the Prophet #& did so only
occasionally which was seen by Maalik bin al- Huwayrlth and
Wa'-il bin Hujr but, by chance, Abdullah bin Umar % did not see
the Prophet e carrying it out, and, therefore, he repudiated it on
the strength of his knowledge. Had the Prophet & been
performing it always or frequently, a Companion & of the stature
of Abdullah bin Umar <% could not remain unware.
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(609/137) It is related by 'Alqamah, the favourite pupil of

Abdullah bin Masud %, "Once Ibn Ma'sud &% said to us: 'Let

me show you how the Prophet e prayed.' On saying it, he led

the service in which he performed Rafa’ Yadayn only once

(which Takbir Tahrima) (and) did not perform it again, at all."

(Tirmizi, Abu Dawood and Nasai)

Commentary: Sayyidina Abdullah bin Mas'ud was one of the
celeberted Companions # who had been specially instructed by
the Prophet &% to stand close to him, in the fron row, in prayers. In
order to teach his pupils how the Prophet & offered prayers he led
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the prayers, and, he raised the hands upto the ears only once, i.e., at
the time of rakbir tahrima.

It will now be admitted, on the basis of the above Tradition,
that what Abdullah bin Umar «% and other have said about the
carrying out of Rafu’' Yadayn while bowing down of ruku and
rising from it, also was not the usual practice of the Prophet & or
else Abdullah bin Mas'ud 4% who used to stand near him in prayer
must have known it, and, he would not, in any case, have omitted it
when he was demonstrating to his pupils the Prophet's £
characteristic way of offering prayer.

Taking all the reports together, it should not be difficult to
conclude that the holy Prophet & observed Rafa' Yadayn in prayer
as well as he did not. Sometimes, he raised the hands up to the ears
only at the time of tukbir tahrima, and, sometimes, while bowing
down for ruku and raising from it as well, and, on a few occasions,
it, also. happened that he did so as he knelt down for sajdah and
rose from it.

From their repeated observation and experience, Companions
#% like Abdullah bin Mas'ud % felt that the omission of Rafa’
Yadayn was the rule in prayers while those like Abdullah bin Umar
4% thought that its observance was the right thing. The same
divergence persisted in the views of Taba'een and the latter days
theologists.

Imam Tirmizi, after reproducing the aformentioned narrative of
Abdullah bin Umar <% and pointing out that such-and-suh other
Companions 4% have related in the same vein, observes that "some
Companions #% of the Prophet, as for instance, Abdullah bin Umar
. Jabir &%, Abu Hurayrah <% and Anas % have adopted Rafu’
Yadayn, and, similarly, such-and-such among the taba'e¢en and
latter-day legists, too, consider it correct."”

Proceeding, he quotes the narrative of Ibn Mas'ud &% showing
the omission of Rafa’ Yadayn and another identical Tradition
related by Bara' bin 'Aazib &% and remarks that "a number of
Companions # have decided in favour of the omission of Rafa’
Yadayn, and, similarly, such-and-such of the Tuba'een and
latter-day legists, too, consider it to be correct.”

In sum, like the pronouncing of 4ameen loudly or in silence,
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both the raising of hands up to the ears and its omission are
established by the practice of the sacred Prophet &% The variance
of preference among he Companions # arose because by their
intution and understanding and study and observation of the settled
behaviour of the Prophet &% some of them felt that the omission of
Rafa’ Yadayn was the regular thing in prayer, and when Rafu’
Yuadayn had been carried out, it was only for a time — Companions
#% like Ibn Mas'ud <% were of that view and legist-doctors like
Imam Abu Hanifah and Imam Sufyan Suri have decided in favour
of it — while Companions 4% like Abdullah bin Umar <% and
Jabir 4% thought otherwise and by it, and the difference, again, was
only overexcellence and perfection, otherwise the propriety and
legitimateness of neither of the two acts, the carrying out of Rafa
Yudayn and its omission, has not been changellenged by anyone.



RUKU AND SUJUD

Clearly, prayer signifies the expression of one's humbleness, by
word and deed, body and soul before the Almighty. in a particular
way. This is the essence of ¢ivam and ¢'ood, ruku and sujud. and
all that is recited in them. Among the various postures of prayer.
however, the foremost manifestations of submissiveness and
himility are ruku and swjud. To keep the head high is a sign of
vanity, and to keep it low is a sign of self-abasement. To bend it
down before anyone in the form of ruku is an extraordinary gesture
of reverential homage which is to be paid exclusively to Allah, and
sajadah is its ultimate form. In sajadah, the bondsman places his
forehead and nose on the ground which are the most honourable
parts of the human body. Hence, sajadah and ruku form the most
essential factors of prayer, and, owing to it, the sacred Prophet 5%
has enjoined that these acts should be performed fittingly and in a
becoming manner and exhorted us, through the spoken word as
well as his own example, to exalt and glorify Allah and suppliate
Him earnestly in these postures.

Performance of Ruku And Sujud
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(610/138) It is rela}gd by Abu Mas'ud Ansari &% that the
Messenger of Allah 8% said: "A man's prayer does not become

adequate (i.e., it remains faultly and imcomplete) until he

straightens out his back in ruku and sajdah.”
(Abu Dawood, Tirmzi, Nasai, Ibn Majah, and Daaramt)
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(611/139) It is related by Talq bin Ali al-Hanafi <& that the
Messenger of Allah &% said: "The bondsman who does not
straighten out his back in ruku and sajdah, Allah does not look
at his prayer" (Abu Dawood, Tirmzi, Nasai, Ibn Majah, and Daarami)

Commentary: The refusal of Allah to look at the prayer, as shown
in this Tradition, denotes that such a prayer is not acceptable to
Allah otherwise He sees everything and nothing in the heavens and
the earth is hidden from His view. Both the sayings given above
signify, in a nutshell, that the prayer of anyone who does not carry
out ruku and sajda correctly shall not find accptance with Him.

VP Ly e Al LG alhy I3y 96 3B il 58 (11 Y/ £
(H—MJLS)‘?'LJ”‘))) &fiﬁ‘ LLM/M;‘ 4:5/—‘33 ‘;f:\:’-ih.i:’ﬂ,j .5};(..:‘..“
(612/140) It is related by Anas <% that the Messenger of Allah

B said: "Carry out sajdah with moderation and do not spread
your arms, on the ground as a dog does." (Bukhari and Muslim)

Commentary: The doing of sajdah with moderation, apparently,
means that it should be performed in a calm and tranquil manner.
and not hurriedly. The other thing is that the wrists should be kept
raised from the ground and the example of the dog is instended to
bring home the unseemliness of spreading the arms while
performing sajdah.
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(613/141) Sayyidina Bara bin Azib <% has said that the
Messenger of Allah &% said: "When you postrate yourself, place

the palms of your hands on the ground and raise your elbows."
(Muslim)
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(614/142) Sayyidina Abdullah bin Malik Ibn Buhayana % said
that the when the Prophet i prostrated himself he spread out

his arms so that the whiteness under his armpits was visible.
(Bukhari and Muslim)
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(615/143) Sayyidina Wa'il bin Hujr <% said that he saw that

when the Messenger of Allah 2% prostrated himself he got

down on his knees before putting his hands on the ground. And

when he got up he raised his hands before his knees.
{Abu Dawood, Tirmizi, Nasai, Ibn Majah.)
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(616/144) 1t is related by Abdullah bin Abbas <% that the
Messenger of Allah @ said: "I have been commanded (i.e., God
has commanded me) to perform sajdah on seven limbs (i.e. with
all the seven limbs resting on the ground): both the feet, and,

also, that we do not gather up our clothes and hair."
(Bukhari and Muslim)

Commentary: The seven limbs described in it are known as the
"limbs of sajdah". These should rest on the ground. Some people
try to protect theirclothes and hair while pertorming sadjah which
is against its spirit, and, therefore, has been forbidden.

What is To Be Recited in Ruku And Sajda?
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(617/145) Sayyidina Ugbah bin Aamir &% has narrated that
when Fa sabbih bismi rabbikal-azim was revealed, the
Messenger of Allah &% said, "Let it be for your ruku." (He
meant that we mut say in the bowing posture: Subhana
rrabbiya-azim). Then when sabbiha ismi rabbik al-a'la was
revealed, he said, "Let it be for your sajdah," (meaning that we
should say in prostrtion: subhana rabbiy al-a'la).

(Abu Dawood Ibn Majah, Darami)
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(618/146) Sayyidina Huzayfah <% has said that he prayed with
the Prophet 2% and he recited in ruku’ (the bowing posture):
subhana rabbiyal-azeem, and in sajdah (postration): subhana
rabbiy al-a'al. (Nasai and Ibn Majah; and Tirmizi Abu dawood,
Darami with additional narration.)
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(619/147) 1t is related by 'Aun bin Abdullah, on the authority of
Abdulah bin Mas'ud <%, that the Messenger of Allah @ said:
"When anyone says Subhaana rabbi-al Azeem (Glory to God,
the Most Great) thrice in ruku, his ruku is completed, and it is
of a low grade. In the same way, when anyone says Subhaana
rabbi-al a'ala (Glory to God, the Most High) thrice in sajdah,
his sajdah is completed, and it is of a low grade."”

(Tirmizi, Abu Dawood and Ibn-i-Maja)
Commentary: It shows that if the Tasbik! is said less than three
times in ruku and sajdah, the ruku and sajdah will remain faulty to
some extent. For complete fulfilment, it is necessary to say the
Tasbhih at least thrice, and, better still, more. But the /mam should

0. Act of praising and glorifying Allah.
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take care not to prolong the ruku and sajdah to the extent of
wearying the Mugtadis. 1t is related by Abu Dawood and Nasai, on
the authority of Sa'eed bin Jubayr Taba'ee, that Sayyidina Anas %
once remarked about Sayyidina Umar bin Abdul Aziz % that this
pryer was very much like that of the Prophet's £&. Ibn Jubayr said
that they then calculated that Umar bin Abdul Aziz rectied Tasbih
ten times in ruku and sajdah. We, thus, know that the Messenger of
Allah & recited the Tasbih that many times, approximately, during
the two acts. For anyone who leads the congregation, it will, as
such, be appropriate that he recited Tasbih at least three and at the
most ten times in ruku and sajdah.

The above Tradition shows that the Prophet % instructed his
followers to recite Subhaana rabbi-al Azeem and Subhaana
rabbi-al a'ala in ruku and sajdah, respectively, and such was, also,
his own normal practice. But in other reports, some of which are
given below, 1t is stated that he recited other formulas of prayer and
glorification as well.
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(620/148) It is related by Sayyldah Ayshah s &t .2, that the
Messenger of Allah &% used to recite Subboohun Qudoosun
rabbul malaikati warrooh (Most Holy and Most Sublime is the
Lord of the angels and the spirit) in ruku and sadjah.  (Muslim)
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(621/149) Sayyidah Ayshah \gs <2 has narrated that the
Prophet & used to recited very much in ruku and sajdah:
Subhaanaka allahumma rabbana wa bi-hamdika,
allahumma-ghfirlee (Glory be unto Thee, O Allah, our Lord!
We celebrate Thy praise. O God! forgive me). (By reciting it) he
acted up to the commandment of the Qur'an.(Bukhari and Muslim)
Commentary: Its last sentence shows that the Prophet & used to
praise and glorify Allah and beg His forgiveness, also, through the
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words indicated in it, in ruku and sajdah, in obedience to the
Divine Command contained in the Surah An-Nasr:

(Fo1 e adly 83l ST diy fld
Then hymn the praises of Your Lord: and éek/ forgiveness of
Him. (Al-Nasr 110:3)
It is narrated also on her authority that after the revelation of
the vurah an-Nasr the Prophet 8% used frequently to recite
comprehensive formulas of praise, glorification and repentance.
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(622/150) Sayyidah Ayshah \gs & 2, has said that one night
when she woke up she did not find the Messenger of Allah e
on his bed. When she looked for him (in the darkness) her hand

came on the soles of his feet while he was in sajdah and he was

saying:
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"O Allah! I seek refuge in Your good pleasure from Your anger,

and in Your forgiveness from Your punishment and I seek

refuge in You from Your wrath. 1 cannot reckon Your praise.
You are as You have praised Yourself." (Muslim)
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(623/151) Abu Hurayrah <% narrated that the Prophet 8 also
(occasionally) recited this supplication in sajdah; Allahumma

ghfirli thanbi kulahu wa jalahu wa Awalahu wa aakhiruhu, wa
‘alaniyatahu wa sirrahu (On God! Forgive me all my sins,
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major as well as minor, and earlier as well as later, and manifest
as well as hidden). (Muslim)

Commentary: On certain grounds, some authorities have
expressed the view that the Prophet 8% mostly used to recite these
supplications in Tahajjud and other opptional prayers, but it is
clear that, sometimes, he recited them, also, during the obligatory
prayers. '

Those of us who appreciate the meaning of these supplications
should, occasionally. recite these in ruku and sajdah, along with
Tasbih, particularly during a optional prayers where one is free to
devote as much time to ruku and sajdah as one likes. Of course, in
an obligatory prayer the /mam must see that the Mugtadis are not
put to unnecessary hardship.

Qur'an Should Not be Recited in Ruku and Sajdah
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(624/152) It is related by Abdullah bin Abbas &% that the
Messenger of Allah #2 said: "It is forbidden to me to recite the
Qur'an in the postures of ruku and sajdah. So, exalt your Lord in
ruku and supplicate to Him earnestly in sajdah. The supplication
of'sajdah is, (sepcially), worthy of acceptance.” (Muslim)

Commentary: Recital of Qur'an is an essential factor of prayer,

but its place is Qiyam and the dignity and solemnity of the Divine

Word demands that it should be recited while standing erect. For

ruku and sujud the proper thing is that these should be reserved,

exclusively, for the glorification of the Lord and the affirmation of
one's own abasement and for supplication and repentance. Such
was the life-long custom of the sacred Prophet &%, and, in this

Tradition, he has advised his followers to act similarly.

In the Traditions discussed earlier we are exhorted to recite
Subhaana rabbi-al a'ala in sajdah, and, as we have seen, the
Prophet &% did the same. In the above Tradition we are, further,
advised to supplicate to the Lord in sajdah. There is, in truth, no
contradiction between the two exhortations. A simple and
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straightforward form of begging is that the supplicant, directly,
asked for the fulfilment of his need, and another is that he only
extolled the virtues of the person whose favour was solicited. The
latter method is quite popular among the beggars in our midst. In
any case. it is a form of supplication, and, that is why Al-hamdu
lillaah has been described in one of the sayings as the best of
entreaties and solicitations. Hence, Subhaana rabbi-al a'ala, too, is
a formula of supplication and the sajdah of anyone who only
repeats the Tasbih is not, definitely, bereft of invocation.
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(625/153) Ma'dan bin Talha said, "I met Thauban a.“éb the freed
slave and special attendant of Allah's Messenger &% 1 asked
him to tell me something which, if I do, would get me into
Paradise. He did not answer, so | asked him again but he still
gave no reply. I asked him a third time and he said that he had
asked the Messenger of Allah &% the same question and was
told, "Make prostrations before Allah often for He will raise you
a degree against every prostaration you make and He will
remove a sin from you against it." Madan said, "l met Abu
Darda afé‘e later and when | asked him the same question, [
received a similar reply." (Muslim)
W o 4l 3305 6 E41 &5 38 3 el B8 (avelvo)
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(626/154) Rabia bin Ka'b Aslami (Who was one of the
Companions # of Suffah and used to accompany the Prophet
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&% in his travels) said, "l was with the Messenger of Allah £ at
night and when | brought him his water for ablution and what
he required (for tahajjud), he told me to make a request. | said 'l
ask to accompany you in Pardise.! He asked if 1 had any other
request to make and when | replied that that was all, he said.
"Then help me to get you this by devoting yourself often to
prostration."

Commentary: Those who are near to Allah, sometimes sense a
precious moment when they would get what they ask from Allah.
The Prophet &% may have sensed that opportunity and so he asked
Rabi'a to make a request. He asked for the Prophet's B company in
Paradise and was advised to make frequent prostrations. Frequency
of prostrtion refers to ottering prayers often. Instead of saying that
he should increase the nubmer of raka'at offered, prostration is
mentioned because that is the posture in prayers most liable to lead
to Paradise.

Quauma and Jalsa

Between ruku and sajdah, gauma! is enjoined, and between the
two sajdah of the same rak'at, jalsa? has to be carried out. For the
Prophet's instructions concerning them and his own practice we
will refer to the following Traditions.

13 oy acle 1 Ao all Ji; J6 06 3}}Q5y(wvv/\oo)
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(627/155) It is related by Abu Hurayrah <8 that the Messenger
of Allah &% said: "When (on rising from ruku) the /mam says
Sami' -al laahu liman hamidah (God has heard the one who has
praised Him), you (the Mugqtadis) should say Allahummu
Rab-banaa lakal hamd (O Allah! Our Lord, praise be to You).
All his previous sins will be forgiven whose recital (of it) will

be in accord and agreement with that of the angels.”
(Bukhari and Muslim)
9. Meaning the standing position assumed after ruku and before kneeling down
for sajdah.
®. Denoting the act of seating oneself between the two prostrations of the same
rak'ut.
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Commentary: It shows that in the congregational prayers the
angels, too, say Allahumma Rab-banaa lakal hamd when the Imam
says Sami'al laahu liman hamidah while assuming the standing
position after performing ruku, and the Prophet &% has exhorted
that those offerng prayers behind the /mam should, also, utter these
words at that time, and revealed that all the previous sins of the
Mugtadis will be forgiven whose recital of it will be "in accord and
agreement” with that of the angels which, apparently, denotes that
it occurs at the same instant.

As we have stressed repeatedly in the pat, generally, minor
transgressions are meant when the remission of all previous sins is
spoken of in a Tradition as a sresult of the the auspiciousness of a
particular deed. About the major sins it appears from the Qur'an
and the Traditions of the Prophet &% that their remission is related
fundamentally to 7awba i.e., sincere reptance. God, nevertheless,
has the power to forgive even the most grievous misdeeds if and
when He likes.
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(628/156) Abdulah bin Awfa &% has said that when the
Messenger of Allah & raised his back from ruku’ he
pronounced:
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"Allah listens to him who praises Him. O Allah, our Lord, to

You be the praise in all the heavens and all the earth and all that

it pleases You to create afterwards." (Muslim)
Muslim has also transmited from Abu Sa'eed Khudri &% the
same supphcatlon with some more words. It seems that the Prophet
@ said sdas el bl | aa and responded merely with: ol ST gl
But sometlmes lengthened the supplication as stated by Abu Sa'eed

Khudri 4%. Sometimes, he stood so long that worshippers behind
him thought he had forgotten as we will see in the hadith of
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Sayyidina Anas .
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(629/157) It is narrated by Rifa'ah bin Rafi' i, "We were
praying behind the Prophet & and when he raised his head
from the ruku' he said:

102 0l
(Allah listens to him who praises Him.)
A man behind him said,
4 15 ylo Lb 1,87 e et ST 5 Ly
(Our Lord, to You be the praise abundant, good, blessed and
sufficient.)
When he ended (the prayer) the Prophet & asked, 'Who was the
speaker just now?' and the man identified himself. He said, 'l
saw over thirty angels racing over another to be the first to
record it." (Bukhari)
Commentary: Perhaps it was the man's particular learning and
sincerity with which he said those words that so many angels raced
to record his words.
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(630/158) It is related by Huzaifah 4% that the Messenger of
Allah 8 used to recite Rab- bighfirlee (O Lord! Forgive me) in
Jalsa between the two sajdah. (Nasai and Daarami)
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(631/159) It is related by Abdullah bin Abbas &% that the
Prophet & used to recite between the two sajdah:
Allahummaghfirlee warhamni wa hidini wa-'aafini warzugni (O
God! Forgive me, and have mercy on me, and bestow upon me
the blessing of guidance, and pardon me, and provide me with
sustenance.). (Abu Dawood and Tirmizi)
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(632/160) It is related by Sayyidina Anas & that when the
Prophet 8% said Sami' Allahu liman hamidah on rising from
ruku, he remained standing(for such a long time) that we felt
that, probably, he had forgotten; and, then, he performed sajdah,
and, after raising from it, sat (for such a long time) between the
two sajdahs that we felt that, probably, he had forgotten.(Mustim)

Commentary: While the above Tradition shows that, sometimes,
the Quama and Jalsa ot the Prophet & lasted so long that the
Companions #% began to doubt that he had forgotten, it, also
makes it clear that such a thing happened only rarely and it was not
his regular practice. Had the Prophet & been doing so habitually
or often the Companions would not have thought as they did.

As in ruku and sujud, the supplications the Prophet & used to
recite in quama and julsu, too, are most auspicious and deserving
of Divine acceptance. But should the Imam propose to recite them
he must be prudent enough to see that undue inconvenience was
not caused, thereby, to the Mugtadis.

Q'adah, Thshahhud and Salaam

The prayers come to an end with g‘adah! and salaam.? These
are its last acts or parts, but if these are three or four rak'ats, the
devotee sits also, after the completion of the first two rak'ats, and
this is known as gq'udah-i-oola or the First g'adah. In it, only
tahsahhud? is recited after which the devotee stands up and sits

©. The act of sitting down on the left foot keeping the right foot erect.
@ Finishing salute by turning the face first to the right. and, then. to the left.
© . Denoting the recital of' At-tahiyyat.
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again after the third or fourth rak'ar. The prayer is, then, brought to
end with salaam after the recital of durood! after rashahhud

The correct method of Q'adah
- - 14 3T 2 ) & . [ .2
130 5 ohoy ale” i Lo S §ITi 5 s B8 (i)
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(633/161) Itis mlaled by AbduHah bin Umar <% thal when Iht
Prophet & sat down in prayer he used to place both the hands
above his knees and make a sign by raising the finger of the
right hand which was next to the thumb (i.e.. the index finger).

and, at that time, his left hand remained rested above the left
knee (i.e., he made no sign with it.)." (Muslim)

Commentary: Other Companions, besides Abdullah bin Umar <.
have also related the raising of the forefinger and making a sign
with it at the time of the pronunciation of Kalima Shahadah, i.e..
the formula of Affirmation, and there can be no doubt about it that
it was the regular practice of the Prophet &%. Its underlying
significance, perhaps, was that when the devotee was testifying to
the Oneness of Allah by reciting Ash-hadu aun-laa-ilaaha-il- lal-
laha, his heart, too, should be filled with the conviction of Divine
Unity and he, also. made an affirmation of it with his body by
raising one of the fingers.

Another version tells us that the Prophet £ followed this
gesture with his eyes too. Abdullah bin Umar has quoted the
Prophet &%.

"This gesture of the index .

finger is made more painful to o atﬁ;il\ gi.c i_fbi g/sé"

the devil than a sharp-eyed . L5

knife or sword."” (Mpishkixt) el
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©. The invocation of Divine blessings on the Prophet.
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iy ey 4 9 K05 e K
(634/162) 1t is related by Abdullah, son of Abduilah bin Umar
&%, " saw my father (i.e., Abdullah bin Umar &%) that he sat
cross-legged in prayer, (and), I, too, began to sit cross-legged
though I was quite young at that time. On seeing it, my father
told me not to sit like that and explained that, from the point of
view of Shari'ah, the correct way of sitting was to keep the right
foot erect (on the toes) and the left one in a reclining position
(under the rumps). I, thereupon, remarked, 'But you sit
cross-legged'. My father replied: '( It is because of feebleness
and infrimity). My legs, now, do not support my wieght'."
(Bukhari)
Commentary: Abdullah was, also, the name of one of Abdulah
bin Umar's sons and this incident was in respect of him. Abdullah
bin Umar <8 lived up to the ripe old age of 84, and, according to a
report, of 86 years. Towards the end of his life he had grown so
weak that he could not sit on his feet in prayer, according to the
prescribed method. It has, also, been reported that there was some
defect in his feet which rendered him unable to sit in Q'adah as the
sacred Prophet & did. Anyhow, simply to follow his father's
example, Abdullah ¥, too, had begun to sit cross-legged. When
Abdullah bin Umar % saw that, he checked him and said that the
correct way of sitting was that one should seat oneself on the left
foot. keeping the right foot erect, with the heel pointing upwards
and the toes of the feet bent outward. About himself he explaimed
that he sat cross-legged owing to an ailment or debility.
The fact that he said that his legs did not support his weight
any more showed that this sitting posture is assumed in a manner
that bears the weight of the body.

Brevity and Haste in Q'adah-i-Oola
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(635/163) It is related by Abdullah bin Mas'ud % that when the
Messenger of Allah &% sat down after the first two rak'ats (i.e.,

performed Q'adah-i-Oola, he did it so hurriedly) as if he was
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sitting on hot bricks until he stood up for the third rak'at.
(Tirmizi and Nassai)
Commentary: Authorities have concluded from it that the devotee
should stand up quickly after reciting only the Tashahhud in
Q'adah-i-Oola.

Tashahhud
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(636/164) It is related by Abdullah bin Mas'ud &% "The
Messenger of Allah oz 3 taught me ZTashahhud in such a state
that my hand was in his hands, i.e., in the way (in which) he
used to teach the Surah of the Qur'an (he taught): At-tahiyyati
lillaahi was-salawaatu wat-taiyyabatu as-salaamu 'alaika
ayvuhan nabeyu wa rahmatul laahi wa bara-kaatuh,
as-salaamu 'alainaa wa-alaa ibaadil laahis saaliheen,
ash-hudu al laa ilaacha il-lal-laah, wa ash-hudu an-na
mohammadan 'abduhu wa rasuluhu (All reverence, all worship,
all sanctity unto Allah. Peace be on You, O Prophet. as well as
the Mercy of Allah, and His blessings. Peace be on us as well as
on the pious bondsmen of Allah. I attest that there is no god

save Allah, and 1 attest that Muhammad @ is His slave and
Messenger )." (Bukhari and Muslim)

Commentary: Of all the things the Prophet taught to the
Companions, the teachingof the Qur'an received his greatest
attention. Yet he taught Tashahhud (or At-tahiyyat) with the same
care and solicitude as marked by his teaching of a surah of the
Qur'an. The holding of the hand of Abdullah bin Mas'ud % in his
own hands by the Prophet &% was, also, a part of it, and according
to a report quoted by Tahawi, the Prophet &% had taught it phrase
by phrase to Abdullah bin Mas'ud % in the same way as it is done
when anyone wants to make a child or an illiterate person
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remember something. In another Tradition, reproduced in Musnc./
Ahmad, it is, further, stated that the Prophet 3 taught Tashahhud
to Abdullah bin Mas'ud and bade him to teach it to others. Besides
Abdullah bin Mas'ud &%, Tashahhud has been realted on the
authority of Sayyidina Umar %, Sayyidina Abdullah bin Abbas
%, Sayyidah Ayshah s & 2, and some other Companions as
well and there is merely a variation of a word or two In all the
reports. Commentators. however, are agreed that judged from the
chain of narrators. the: Tushahud of Abdullah bin Mas'ud &
commands preference though the other narartives, too. are correct
and the Tashahud mentioned inthem, can. also. be recited.

Some scholars suggest that the rashahhud represents the
exchange of dialogue in the mi'raj. When the Prophet &% reached
there he submitted:

éa\ﬂ;.hj Ly all Eodi
All revenence, all worship all sanctlty unto Allah.
Allah said:
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(Peace be on you, O Prophet, the mercy of Allah and His blessings).
The Prophet & remarked:

S dunstis 165 s SN
(Peace be on us and on the pious slaves of Allah).
Then. he added to renew his declaration of Faith:

.2 67 2.
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(I bear witness that there is no god but Allah and I bear witness
that Muhammad is His slave and Messenger @).

In Sahih Bukhari it is, also. quoted on the authority of Abdullah
bin Mas'ud &% that "In Tushahhud we used to recite, As-salaamu
‘ulaika ayyuhan nabeeyu during the lifetime of the Prophet, but
after his passing away. we began to recite, As-salaamu 'ala-n-
nabeeyu instead of it. But from the general practice of the Ummah
it is clear that the words taught by the Prophet 8. ie.. As-salaamu
‘alaika avyuhan nabeeyu were retained in their original form even
after his death. and, there is, indeed, a unique joy in them for
people of discernment. Now, those who strive to propound the cult
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about the Prophet #% that he is present and seeing from the mood
and form of the words of his salutaion are the victims of
polytheistic mentality and betray a lamentable lack of appreciation
of the Arabic idiom.




INVOCATING BLESSINGS
ON THE PROPHET %2

After Allah, the greatest obligation on mankind, specially on
the bondsmen who have attained Faith through the guidance of a
Prophet B&. is of the Prophet &% through whose endeavours the
Divine Message reached them. As far as the Muslims are
concerned, the wealth of Faith has, doubtlessly. been gainded by
them by the merciful agency of the Last of the Prophets pddt pgde.
Prophet Muhammad &% (Peace and Blessings of Allah be upon
him). He is their greatest benefactor, next. of coursc. to Allah.
Hence, as it is the claim of Allah that He should be worshiped. in
the same way it is the claim of the Prophets that blessings and
salutation be sent to them with all sincerity and deference. 1.e.. an
invocation be made to Allah to magnify them further and bestow
upon them His choicest favours. This is what Sa/a/ on the Prophet
and Salaam mean!. These are the offerings ot love, loylaty and
gratitude to these benetactors. otherwise it is obvious that they do
not stand in need of our invocations.

All the same. Allah causes our blessings to be carried to them
and there does take place an increase in the Divine favours on them
as a result of our entrcaties. But the real gain is our own. Our
spiritual ties grows stronger and we become deserving of. at least.
ten blessings of Allah in return for one invocation made with a
sincere heart. Herein lies the main secret and advantage of Durood
and Sulaam.

A distinctive wisdom behind Durood and Salaam, also, 1s that
they strike sharply at the roots of polytheism. The most reverable

beings, after the almighty, are the Prophets s%J! sgds and when the

0. The Urdu word is durood but the words Salatu a'lan Nabi are used for
invocating blessings on the Prophet. The word is Salah which also means the
regular prayer. The word durood is used to distinguish it from prayer.
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command is given that durood and salaam be sent to them, i.e.,
supplications made to Allah to magnify them it idstinctly shows
that they, too, are dependent on Alah for peace and blessings, and,
by virtue of the loftiness of their rank and position, they are entitled
only to this much that Divine tavours were invoked on them. Peace
and blessings do not lie in their hands, and, this being so, it
logically follows that these things do not lie in the hands of any
created being for the Prophets audi sghe are superior to all of them
and the essential element of polytheism is that gain and benediction
were 1magined to be in the control of anyone aside of Allah.

The Command in the Qur'an to
invoke blessings on The Prophet 5%

Allah has commanded us in the folowing verse that we should
invocate blessings on the Prophet 5%.

"Surely Allah and His angels o P

send blessings on the Prophet. ‘i & &gk &K Y

O you who believe! Send your LE g g

blessings on him and salute -* ko gl Gl @) U

him 'with a becoming  (oqyy i L;L«S‘}ﬁ-')

salutation. (al-Ahzab, 33:56)

This verse does not qualify the command with prayer just as the
Qur'an frequently commands us to praise and glority Allah but does
not restrict that command to prayer alone or outside prayer. But,
the Holy Prophet # understood prayer to be the particular
occasion to praise and glorify Allah (as we have seen in the hadith
the origin of the tasbeeh of ruku' and sujdah in the verses:

peﬁﬂ-“hgé)p—d\e@aﬁ and 615?\&)‘....\3...
Consequently, it is my humble opinion that when this was
revealed the Prophet &% instructed his Companions & that this
command should best be obeyed in prayer in the final qa'dah
(sitting posture). I base my opinion on a point raised in the next
hadith where I well elucidate it.

Text
gle o ah 332 din J6 5558 e S L (irviie)
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(637/165) 1t is related by Ka'b bin 'Ujrah &% "We said to the
Messenger ot Allah & 'Allah has told us how to sent salutation
to you (i.e., you have informed us on behaltf of Allah that we
should sent the salutation to you by saying. 4As-salaamu ‘alaika
avyuhan nabeeyu wa rahmatul-laahi wa bara-kaatuh in
Tashahhud); now tell us how are we to send blessings on you'.
The Prophet replied: 'Do so by saying, Allachumma sal-li-alaa
Muhammadin kamaa sal-laita 'alaa Ibrahima wa-'alaa
aal-i-1brahim in-naka hameedum majeed. Allaahumma baarik
‘alua Muhammadin wa 'alaa aal-i-Muhammadin kamaa
baarakta 'alaa lbrahima wa 'alaa aal-i-lbrahim in-ncka
hameedum majeed. (O Allah, bless Muhamad and his tamily as
You did bless lbrahim and his family: Verily, You are the
Praiseworthy, the Majestic. O Allah! Favour Muhammad e

and his family as You have favoured lbrahim and his family;

Verily You are the Praiseworthy. the Majestic)
(Bukhari and Muslim)

Commentary: In this narrative of K'ab &% it is not mentioned
whether the above invocation is to be recited during prayer or apart
from it. But another Tradition, bearing almost the same
subject-matter. is related on the authority of Abu Mas'ud Ansari
% and, in some versions of it, it is stated that the question was
put to the Prophet & in these words:

"Messenger of Allah! When we &N ‘5! bS.J& ui.a.‘» u-;f

send blessings on you during g T,

prayer, how it is to be done!. " Woe &S o

It clearly shows that the enquiry of the Companions s was
about the recitation of durood in prayer. This much they had
already learnt from the Prophet &2 that the praver was the special

occasion for the recitation of durood.
O Suhilh Muslim p. 175.
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[t is, moreover, related by Haakim in Mustadark, on the
authority of Abdullah bin Mas'ud ey

.One should 'recne. Tushahhud 619 I L2 6 J;;‘“ 48 ZZ:

in prayer (i.e., in the last
. :J)/ 6&
Qa'adah). then send blessings GJ\

on the Prophet, and, then, supplicate for oneself.‘

Abdullah bin Mas'ud &% surely, would have said so only on
hearing it from the sacred Prophet &%, and not on his own that
Durood was to be recited after Tushahhud in prayer.

[t should now be clear that it was from the Prophet & that the
Companions % had come to know that the special occasion for the
compliance of the Commandment contained in Sura Al-Ahzab?
concerning the sending of blessings on and salutation to the
Prophet &% was prayer, and, that too, is the last Q'adah. After that,
they enquired from him how and in what words were they to do it
and he taught them Durood Ibrahim which we recite in our
prayers.

Meaning of '4al’ in Durood Sharif

We have translated the word Aal, occuring four times in the
atorementioned Druood Ibrahim as 'family'. In fact, in the Arabic
language, particularly in the idiom of the Qur'an and the Traditions,
all those who are connected to a person in a special way are called
his Aal, whether this connection be of lineage and relationship or
of association, companionship, allegiance and affection. Thus, in
the literal sense, it can here, convey both the meaninngs. But, as
the narrative of Abu Humayd Sa'idi we are now going to discuss,
shows Aal, in the present context, denotes only the Prophet's eg\s
i family, i.e., his wives and descendants.
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©. Fathe-el-Baari p. 305.
®. Chapter XXXIII of the Qur'an.
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(638/166) It is related on the authority of Abu Humayd Sa'idi
4% that (once) it was enquired from the Messenger of Allah &&
how were they to send blessings on him. He, thereupon, replied:
"Pray to Allah thus: Allaahumma sal-li-'alaa Mohammadin wa
azwajihi wa Zurriyatihi kamaa sal-laita 'alaa all-i-Ibrabima wa
baark 'alaa Mohammadin wa azwajihi wa zurriyatihi Kamaa
barakta 'alaa all-i-Ibrahima, in-naka hameedum majeed (O
God! bless Muhammad and his wives and descendant as you did
bless the family of Ibrahim, and favour Muhammad and his
wives and descendants as You did favour the family of Ibrahim.
Verily You are the Praiseworthy, the Majestic)."

{Bukhari and Muslim)

Commentary: The words of this Durood are slightly different
from those of the preceding one, but their import, basically, is the
same. According to the authorities, both of these Durood can be
recited in prayer, but the common practice is to recite the former
one.

In the latter, saying the words, azwajihi wa zuriyatihi have been
used in the place of 4al which, apparently, settles it that the word
Aal occuring in the former Tradition denotes the Prophet's &%
family, i.e., his pious wives and descendants, and just as they
enjoyed the nobility and eminence of relationship with him which
others do not, though they may be superior to them, Allah has, also,
bestowed upon them the distinction of partnership in Durood and
Salaam, but it does not, at all, mean that they are better than
everyone else in the Ummah. 1t is like this when he admirers of a
holy man or anyother venerable person send a gift to him their
natural wish is that he and the members of his family may use it in
spite of the fact that in their own judgement, some of his frineds or
attendants might be worthier than his dependants. Durood and
Salaam, too, are an offering of love and gratitude and these should
be seen in the light of the general and instinctive impulsions of a
strong emotional attachment. To raise a polemical or legalistic
controversy over superiority or otherwise will be uncalled for and
not in good taste.
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Place And Wisdom of Durood in Prayer

As we have seen, Durood is recited at the end of prayer i.e.. in
the last Q'adah, after Tashahhud. The bondsman attained the
blessings of Faith thanks to the teachings and endeavours ol the
Prophet 8% he obtained the knowledge of Allah and was tavoured
with presence in His court and with the good fortune to exalt His
naine and to glority Him which reached the culminating point at
Tashahhud in the last Q'ada/i. Now, he is commanded that before
taking his leave and supplicating for himself he make the choicest
invocations for the Prophet &% and his pious wives and
descendants in acknowledgement of the enormous debt of gratitude
he owned to him. There can be no more suitable way to express his
lovalty and thankfulness. nor a better offering of love, and the slave
has nothing else with him.

This discussion pertains to prayer, so we have limited ourselves
to only two hadith on forms of durood. There are many other
ahadith and forms of durood. You can see them, /nsha Allah. in
the Book of Supplications.

Supplication After Durood and Before Salaam

We have just quoted Sayyidina Abdullah bin Mas'ud & that
the devotee should recite durood after tashahhud, and, then, make
a supplication. In fact the instructions to make the suplications
were there even before the durood was prescribed. For it, the holy
Prophet &% has taught some special formulas. Below we will
reproduce only three Traditions with regard to it.
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(639/167) It is related by Abu Hurayrah & that the Messenger
of Allah &% said: "When anyone of you completes the last
Tashahhud, he should seek the protection of Allah from four
things: (i) the punishment of Hell: (ii) the punishment of the
grave: (iii) the trial and temptations of life and death and (iv) the
evil of Dajjal.” (Muslim)
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(640/168) It is related by Abdullah bin Abbas <& that the
Prophet &% used to teach this prayer to the Companions # in
the same way as he taught a Surah of the Qur'an: Allachumma
in-ni a-'oozu-bika min 'azaab-i-jahannuma, wa a-'oozu-bika
min 'azaab-il-qabr-i, wa a-'oozu-bika min fitna'til
maseeh-i-dajjal, wa a-'oozubika min fitnatil mahyaa wal
mamaat (O Allah! | seek refuge in You from the punishment of
Hell, and from the punishment of grave, and from the calamity

of Dajjal, and I seek refuge in You from the trials and
temptations of life and death)." (Muslim)

Commentary: The above supplication is remarkable by
all-embracing for seeking protection from the calamities of both
the worlds. Protection is, first sought from the punishment of the
grave and hell which is the most terrible of all the punishments,
and, then, from the calamity of Dajjal which is the severest of all
the calamities that are going to overtake the world and at the time
of which it will be most difficult for the faith of anyone to survive.
After it, an entreaty is made, in general terms, for refuge against
the various trials and mischiefs of life and death which includes all
major and minor sins, adversities, corruption and profilgacy.

Though, in this Tradition, it is not stated for what occasion the
Prophet &% had taught the above supplication to be recited, from
Abu Hurayrah's &% narrative, quoted, earlier, it is clear that the
special time for it is after Tashahhud and before Salaam in the last
Q'adah. 1t is about the same supplication that Bukhari and Msulim
have tranmitted a hadith by Sayyidah Ayshah \gs & .2, that the
Prophet & used to make it in prayer and add these words in the
end:

el () t!"w‘é‘é"gis;‘ o) ol
"O Allah! | seek refuge in You from everything sinful and from
the burdan of debt."
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(64]/]69) It is related by Abu Bakr 4%, "I said to the Prophet

: O Messenger of Allah! Teach me a supplication which I
may make in my prayer." He replied: "Say: Allaahumma in-ni
Zalamtu nafsi zulman katheeran, wa laa yaghfiruz-zunooba
il-laa anta, fughfir-lee maghfiratam min indika warhamni
in-nika antal ghafoorur-rahim (Oh Allah! I have done my soul a
great harm and no one can forgive sins except You; so grant me

forgiveness with Your pleasure, and have pity on me. You are
the Most Forgiving, the Most Merciful.)’  (Bukhari and Muslim)

Commentary: It shows that the Prophet &% had taught this
supplication, at his request, to Sayyidina Abu Bakr % for
recitation in prayer. Though it is not stated in so many words that it
was meant for recitation before salaam, commentators have
observed that since it was the most proper time for supplication in
prayer and the Prophet &% had exhorted the Companions & to
choose a good supplication for beseeching Allah after Tashahhud
and before Salaam, and beseech Him through it, as we learnt from
Abdullah bin Mas'ud's <% narrative given earlier, one can safely
conclude that Abu Bakr % had requested him to teach him a
supplication for that very occasion and it was thus that the Prophet
& had taught this prayer.

What 1s particualraly whorthy of note, here, is that Sayyidina
Abu Bakr 4 had repeatedly been favoured with the happy tidings
of Paradise, and was, definitely, the most superior bondsman of
Allah in the whole of the Ummah; his prayer was the best and most
perfect among all the followers of the Prophet &% so much so that
the Prophet @, himself, had made him the Imam during his last
illness and offered prayers behind him. He asked the Prophet & to
teach him a supplication which he could supplicate to the Lord in
prayer and the Prophet e taught him this supplication in response
to his request. The Prophet &8, as if one would say, told him, "O
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Abu Bakr! Never. never imagine, even after offering prayer, that
you have worshipped Allah as He should be worshipped. and have
done your bit, but even after an act of worship like prayer, consider
yourself to be at fault and blameworthy, and, confessing your
dereliction and guiltiness before Him, beseech His pardon and
mercy in these words: "O God! I have nothing to my credit, no
good deed, no virtuous act, which may give me a claim to Your
mercy. Forgive me my sins solely out of Your benevolence."

These suplications must be made after Tashahhud and Durood
and before Salaam. 1t should not be difficult to learn them by heart
and to know their meaning.

It is very unfortunate if we deprive ourselves of the precious
teachings of the Prophet & which are wortheir than the world and
every thing in it.

Salaam Marking the End of Prayer

As the Prophet &% has taught the Kalima of Allah-u-Akbar for
the commencement of the prayer than which there can be no better
kalima to mark its beginning, so, also, has he instructed that prayer
should be brought to an end with:

PUFER ]
As-Salaamu alaikum wa rahmatullah (Peace be upon you and
the mercy of God).

There can, of course, be no more appropriate words for the
conclusion of the prayer. Salutation, as everyone knows, is made
when people meet for the first time after being away from
each-other for some time. The teaching of As-salaamu alaikum wa
rahmatullah denotes, or, rather, directs that the bodnsman should
cut himself aloof from the world, even from those who pray with
him, sitting to his left and right, and no one besides God should be
present before his mind's eye when he enters into prayer by
pronouncing Allah-u-Akbar and begins his submission to Allah.
Throughout the prayer, it should be like that. When he has
completed his prayer, after reciting 7ahsahhud and Durood, and
making his last supplication in the presence of Almighty in the
final gadah, his inner state should be as if he had returned to this
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world, and to his own environment from some other planet and was
meeting, again, the men or angels on both the sides of him and
wishing them peace and blessings of Allah. This, in our humble
opinion, is the real signigicance of As-salaamu alaikum wa
rahmatullah.
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(642/170) It is related on the authority of Sayyidina Ali 4% that
the Messenger of Allah & said: "Cleanliness (i.e., wudu) is the
key of prayer and the utterance of Alla-u-Akbar is its Tahrim!,
and the way to loosen its restrictions is to say As-salaamu
alaikum wa rahmatullah." (AbuDawood, Tirmizi, Daarami,and Ibn Majah)

Commentary: Three things have been stressed in the above

saying:

(1) The key, i.e., the first pre-requisite of prayer is cleanliness and
wudu. Without it, the door of the divine court does not open.

(it) The opening Kalima of prayer is Allah-u-Akbar and all the
restrictions that are peculiar to prayer (for instance, even
legitimate acts like eating, drinking and conversation are
forbidden till prayer lasts) come into force.

(iii) The conclusive kalima of prayer, with which the restrictions
come to an end, is As-salaamu alaikum wa rahmatullah.
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(643/171) Sa'ad bin Abi Waqqas <% related to us, "I saw the
Messenger of Allah 8% that he turned his face to the right and
(then) to the left at the time of Salaam, and turned the face so
much to the right and to the left that we could see the fair
colouring of his cheeks." (Muslim)

Commentary: this very message with a slight difference of words
is also relatd by Abdullah bin Hab'id <& in the four books and by
Aamar bin Yasar in /bn Majah.

©. The commencement of prayer when all the worldly thoughts are forbidden.
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Supplicaion After Salaam

We have just seen the supplication the Prophet & used to
make at the end of prayer, before salaam, or the prayers he taught
for that occasion. Now, we shall take up the sayings showing the
guidance he gave to his followers regarding the supplications and
zikr (God-remembrance) after final salutation and his own usual
practice.
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(644/172) Abu Umama 4% narrated (once) it was enquired from

the Messenger of Allah & Messenger of Allah! Which
supplication is heard most (i.e., a supplication made at what
time has the greatest likelihood of being granted). "During the
latter part of the night and at the end of an obligatory prayer,'

replied the Prophet ey (Tirmizi)
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(645/173) Mu'az bin Jabal 8 said that the Messengel of Allah
@ held him by his hand and said, ' O Mu'az, | love you! Mu'az
&% said to him "Messenger of Allah! | too love you!" he said,

"So (because of that I say to you) be sure to make this
supplication to Allah after every prayer:
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"O Allah! help me ‘in 1emembrm0 You, in being grateful to You
and in the worshipping You well." (Ahmad, Abu Dawood, Nasa'i)
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(646/174) 1t is stated by Thauban <& that when the Messenger
of Allah & finished offering his prayers he sought forgiveness
of Allah three times and then made this supplication:
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"O Allah ! You are Peace, and peace comes from You. Blessed
are You, O Possessor of glory and honour. (Muslim)

Commentary: This hadith tells us that after he had offered prayers
the Prophet &% would say &z three times. In fact, it is a sign of
prefection of worship that a man having offered prayers considers
his effort imperfect and regards himself responsible for that. So, he
seeks the forgiveness of Allah.

The short supplication that Sayyidina Thauban % has spoken
of is exactly that much. The additional words commonly used after
s Sy are later addtions and not taught by the Pophet &,
these additional words are:
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The only words taught by the Prophet 8 are repeated here:
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But Allah knows best.
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(647/175) Mughirah bin Shu'bah &% narrated that after every
fard payer the Messenger of Allah &% used to say: La ilaaha
ill-allaah wahduhu laa sharika-lahu, lahul mulku wa lahul
hamdu, wa hua 'aulaa kulli shai'in qadeer, Allchumma lau
maani'a lima ataita wa laa mu'ti lima mana'ta wa laa
yanfa'uzal-jaddi minkal jadd (There is no one worthy of
worship save Allah. He is One and without a partner. Unto Him
belongs Sovereignty and unto Him belongs all praise. In His
Hand is all good and He has power over all things. O Allah! No
one can withhold what You bestow, and no one can bestow
what You decide to withhold, and the prosperity of no
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prosperous one can make him independent of You i.e., even the
wealthiest and most powerful person is a beggar at the door of
Your mercy." {(Bukhari and Muslim)
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(648/176) Abu Az-Zubayr the Taba'ee has said that Abdullah
bin Zubayr said while delivering the sermon on this pulpit that

after the Messenger of Allah & turned in salutation and ended
prayers, he would recite:
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"There is no God but Allah alone Who has no partner. To Him
belongs the kingdom, to Him praise is due, and He is
omnipotent. There is no might or power except in Allah. There
is no god but Allah. And we do not worship any except Him. To
Him belongs wealth, to Him belongs grace, and to Him is
worthy praise accorded. There is no god but Allah to Whom we

are sincere in devotion even though the disbelievers have it.
(Muslim)
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(649/177) Sa'ad bin Abi Waqqas 4% related to us that he used to
teach the Kalimas of "refuge" to his children and tell them that
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he had heard the Messenger of Allah & seek the refuge of
Allah after prayer in these words: Allahumma in-ni- a'uzubika
minal jubni, wa a'uzthubika minal bukhli wa authubika min
arzail-'umri’ wa a'uthubika min fitnatid-duniya wa' athaabil
qabr (Oh Allah! [ seek refuge in You from stinginess, and | seek
refuge in You from worthless age (when he organs and senses
lose their function through old age and a man becomes
unwanted and a bruden on others), and | seek refuge in You -

from the ills and evils of life and the punisment of death).
(Bukhari)
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(650/178) 1t is related by Abu Hurayrah &% that the Messenger
of Allah &% said: "Whoever, afterevery prayer, recites Subhan
Allah (Glory to Allah) 33 times, and, in the same way,
Al-hamdu lillaah (Praise to Allah) 33 times, and Allah-u-Akbar
(Allah is Great) 33 times, — these make 99 Kalimas, and, then,
in order to complete the figure of 100, says
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La ilaaha illallahy wahduhu laa sharika-lahu, lahul mulku wa
lahul hamdu, wahuwa 'ala kulli shai'in gadeer (No one is
worthy of worship save Allah. He is One and without a partner.
Unto Him belongs Sovereignty and unto Him belongs all praise.
In His Hand is all good and He has power over all things) all his
sins will be forgiven even if they be as profuse as the foam of
the sea.” (Muslim)

Commentary: It is necessary to bear in mind, that, what has been
said earlier about glad tidings on the remission of sins owing to a
virtuous deed.

In this Tradition we are exhorted to recite 33 times each the 3
Kalimas of Subhan Allah, Al-hamdu lillah and Allah-u-Akbar. and.
then once the Kalimu of La ilaaha ill-allaahu wahaduhu laa
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sharika lahu — in order to attain the round figure of 100. But in
the narrative of some other Companions like Ka'b bin 'Ujrah & it
is stated that Subhan Allah and Al-hamdu lillah should be recited
33 times and Allah-u-Akbar, 34 times, arriving, thus at the total of
100.

In fact, the Prophet & has, sometimes, spoken of the one. and
sometimes, of the other method of reciting it. Both of these are
correct and based on unquestionable evidence. and one can adopt
either of them according to one's inclination. The Prophet &% has,
also, advised the recitation of the three Kalimas at the time of
retiring to bed. In common parlance, it is known as Tasbhih
Fatimah.
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(651/179) It is related by Sayyidah Ayshah s & o, that the
Messenger of Allah 8 did not sit, after making the finishing
salutation (Salaam), but for so long as to say: Allaadhumma
antas-salaamu wa minkas-salaamu, tabarrakta yaa
zal-jalaal-i~-wal ikraam (Oh God! You are Peace, and peace
comes from You, Blessed are You, O Owner of Majesty and
Glory.) (Muslim)

Commentary: Apparently, the above Tradition tells that, after
salaam, the Prophet sat only for such a little time as it took to recite
Allaahumma antas-salaam —, and, then, he stood up. But from the
Traditions quoted earlier it seems that he, also, recited some other
prayers and Kalimas of zikr after the finishing salutation and
exhorted others, as well, to do the same.

Some authorities have tried to explain the divergence by
suggesting that the Prophet did not recite the other formulas of zikr
and prayer immediatel after Salaam but when he had completed
sunnah and nufl rak'ats, and his exhortation to the Ummah to recite
them, too. was for that occasion.

From the words of most of the sayings discussed above as well
as of numerous other reports bearing upon the same subject.
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however, it is evident that the Prophet 8% recited these prayers and
Kalimas of zikr soon after Salaam. We, on our part, believe that
the correct position, in this regard is what has been stated by Shah
Waliullah 4k éier,. He Writes:
"It is better that these supplications and formulas of Zikr are
recited before the sunnahs that are to be offered up immediately
after salaam for some of the Traditions belonging to that
category denote it explicity while the words of the others seem
to convey the same impression. As for Sayyidah Ayshah's M oy
&= narrative the Prophet & did not sit after salaam but for so
long as to say Alaahumma antas-Salaam —, it can be
interpreted in various wasy. It is possible that what she meant
was that the Prophet & sat in the posture of prayer only for that
little while after salaam, and, then, changed the manner of
sitting and turned to the left or the right or towards the
Mugtadis, as some other reports, also, indicate, as well as that it
was not his regular practice but, occasionally, it, too, happened
that the Prophet & got up only after reciting Allaadhumma
antas-Salaam — when he had completed the finishing salute,
and it was done with the object of impressing upon the
followers that the recitataion of these formulas of prayer and
zikr was not obligatory or Wajib but supererogatory and
commendable."!

Note: We concluede that the recitation of these supplications
after salaam is confirmed by the teachings as well as the practice
of the sacred Prophet 88 and there can be no two opinions about it.
But the habit of the Mugtadis to consider themselves bound to
tollows the Imam in supplication after salaam and or regard it
unbecoming to get up before him though they may have the need to
leave earlier is without foundation and calls for correction. The
band between Imamat and Igtida? ends with salaam, and it is not
necessary to follow the Imam after it. One can get up before the_
Imam after making a short supplication, or go on praying as long as
one likes.

©. Huyjjat, Vol. I1, p. 12.
@ . Meaning follwoing or taking after.



SUNNAH AND NAWAFIL PRAYER

The five daily prayers are obligatory in Islam. Apart from them.
the Prophet &% has exhorted us to offer some other Ruk'ar as well
before or after the Furd prayer or at some other time. Of these, the
prayers he strongly advised or took pains to observe himself are,
commonly, known as Sunnah while the rest as Nawafil g

The apparent wisdom behind the Sunnah and Nawafil that are
to be offered before the Fard is that. Fard prayer is a very special
kind of presence in the Court of the Almighty, and, that is why, it
is observed congregationally in the mosque. Therefore, before
engaging in it one should get attened inwardly to the solemn event
and develop an affinity with the celestial world by offering two or
four Rak'at individually. As for the Sunnah and Nafl Ra'kat that are
required to be oftered after the obligatory prayer the wisdom seems
to be that amends be made through them for the deficiency that
might have remained in the Fard.

There are some obligatory prayers before or after which we are
not called upon, or positively forbidden, to offer Sunnah or Nafl
Rak'ats. The significance of it will be discussed later, at the
appropriate place.

Besides the Sunnah and Nafl prayers which are offered before
or after an obligatory prayer, there are a few like Chasht in the day
and Tahajjud in the night that occupy a unique place in the Islamic
design of worship. For the seekers of the countenance of Allah and
His propinquity these prayers are an exceptional means to
advancement and distinction.

. plural of Nafl, meaning supererogatory. In the Traditions all the prayers,
aside of the Fard are called Nawafil.
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Sunnat-i-Muakkadah
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(652/180) Umm Habibah \g= & o2, related to us that the
Messenger of Allah #2 said: "Whoever will offer 12 Rak'at
during the the day and the night (apart from the Fard prayers),
for him a mansion will be built in Heaven. (The 12 Rak’ats are):
4 before and 2 after Zuhr, 2 after Maghrib, 2 after Isha, and 2
before Fajr." (Tirmizi)

This Tradition is also mentioned in Muslim but the number of
rak'at are not mentioned there.

Commentary: This hadith mentions four raka'at to be offered
before the Fard of Zuhr. A hadith of the same import narated
Sayyidah Ayshah s & o2, is transmitted by Sunan Nasa't and
others. Besides, the hadith transmitted by Muslim and narrated by
Sayyidah Ayshah g & oo, tells us of the practice of the Prophet
"He offered four raka'at at home before the Zuhr prayer which
he offered in the mosque and then came home and offered two
rak'at. Similarly, after he had led the Maghrib in the mosque, he
came home:and offered two raka'at and after having led the
Isha prayer, he came home and offered two raka'at."

Finally she said that before the Fajr, he offered two raka'at at
home after Subh Sadiq (dawn). However, in some ahadith the
prayers before Zuhr are mentioned as comprising two raka’at not
four. We will see those ahadith.

ooy e d Lo d 4%}ééﬁéjé}ﬁgézaé(wrmn)

L e . 3. 3 ':/,/’/ 3 s w3 e ,f? “ 2% 37 e
S 3y et (b o iR STy B xaST) y pghalt |8 peaST)
oy e dn Lo dn 3305 S dads (055 06 e 08 slial A

3 S

(nysindiongy .l ol G e (S (L 8



Book of Prayers 237

(653/181) Ion Umar <% said, "I prayed along with the Messengr
of Allah 8% two raka'at before and two raka'ar after Zuhr

prayer, two after Maghrib in his house, and two after Isha in his
house." He said that (his sister, the mother of the Believers)
Sayyidah Hafsah \g & ., told him that the Messenger of Allah

8% used to pray two short raka'at after subh Sadiq (dawn).
(Bukhari and Muslim)

Commentary: Taking into account all the reports in this
connection it would appear that the Prophet e usually offered 4

raka'ts before Zuhr, and, occasionally, only 2. Both of these
courses were adopted by the Prophet & and whichever of the two

is followed, the Sunnah will be fulfilled. Our own experience is
that some theologists, generally offer 4 rak'at before Zuhr but
when the time for the congregation is short, they rest content with
2 rak'at.

Since the sacred Prophet was very particular about the 10 or 12

rak'ats of Sunnah mentioned in these Trditions and laid a great
stress on them, these are known as Sunnat Mukkadah'. Among
them he attached the greatest importance to the Sunnah of Fajr.

Special Signiﬁcance of Sunnats of Fajr

cledn Lo i 3a; 06 36 @ dl Loy 808 28 (o /1Ay
(a0t y) t@:sugu.my,:,-,;an t:.;f;‘;.l.;;
(654/182) It is narratedby Sayyidah Ayshah \gs & .2, that the
Messenger of Allah &% said, "The two raka'at (sunnah) of Fajr
are better than this world and what it contains." (Muslim)

Commentary: It means that the reward awaiting anyone in the
hereafter against the two raka'at sunnah of Fajr is more valuable
than the world and what it contains. These things are all perishable
while the reward is lasting. We will come to know of this in the
next world. Insha Allah.

/////
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0. Denoting the class of prayers which the Prophet used to offer regularly and
has ordered his followers to do the same. One must not omit them without a
cogent reason.

4

il
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(655/183) it is related by Abu Hurayrah 4% that the Messenger
of Allah &% said: "Do not omit the 2 rak'ats of the Sunnats of
Fajr even though the circumstances be that horseswere chasing
you (i.e., you were being carried along in a journey on galloping
horses)." (Abu Dawood)
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(656/184) 1t is related by Sayyidah Ayshah s & o, that the
Messenger of Allah &% did not show more anxiety for any other

Sunnah or Nafl prayers than the 2 rak'at before Fajr.
(Bukhari and Muslim)
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(657/185) It is related by Abu Hurayrah <% that the Messenger
of Allah 8% said: "Whoever may not have offered the sunnah of
Fajr should do so after sunrise." (Tirmizi)

Superiority of Sunnah and Nawafil at Other Times
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(658/186) It is related by Abu Ayub Ansari &% that the
Messengr of Allah &% said: "The gates of Paradise open for the

for Rak'at before Zuhr during which Salaam is not carried out
(i.e., which are offered together)."  (Abu Dawood and Ibn Majah)
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(659/187) Sayyidah Ayshah s Y =3 relates that the practice
of the Prophet %% was that if he had not offered the four rak’at
before Zuhr he did so after he had completed the Zuhr. (Tirmizi)

Commentary: In the report quoted in /bn Majah it is made clear
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that in such a case the Prophet &% offered the four pre-Zuhr rak'ar
after he had offered the two rak'at of Sunnah after Zuhr.
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(660/188) 1t is related on the authority of Umm Habiba & .o,
k= that the Messenger of Allah &% said: "Whoever regularly
offers 4 rak'at before and 4 after Zuhr, Allah will forbid the Fire
of Hell for him." (Musnad Ahmad, Abu Dawood, Nasai and Ibn Majah)

Commentary: Some commentators have observed that since it is
established by authentic hadith that the Prophet B, generally,
offered 2 rak'at of Sunnah after Zuhr, as is, also, borne out by the
aforementioned narratives of Sayyidah Ayshah \gs & o),
Sayyidina Abdullah bin Umar % and Sayyidah Umm Habiba -,
(PE a1, the Muakkadah Sunnat after Zuhr are only 2 rak'at. The
manner of offering 4 rak'ats will, therefore, be to say 2 Nafl rak'at
in addition to the 2 Muakkadah rak'at.

Note: In our country it is quite common to offer an additional 2
Rak'at of Nafl after the Sunnah of Zuhr, but people, generally, offer
these Nafl, as all other Nafl rak'at, in the sitting posture and believe
that Nafl rak'atr should always be offered sitting, though it is
altogether wrong. A Tradition clearly has it that a prayer offered in
the sitting position fetches half the reward of the one offered
standing.
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(681/189) It is related on the authorlty of Abdullah bin Umar

4% that the Messenger of Allah &% said: "Blessings of the Lord

be on the bondsman who offers 4 rak'at before Asr."

(Musnad Ahmad, Tirmizi and Abu Dawood)

Commentary: It cotnains the Prophet's &% exhortation about the 4
rak'at of Nafl before the Asr prayer and his usual practice is
reported to have been the same, though it, too, is related that,
sometimes, he said only 2 rak'at before Asr.
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(662/1903 1t is related by Muhammad bin Ammar bin Yasir "I
saw mig-{ather. Ammar bin Yasir, that he used to offer 6 rak'ats
after MagWrib. He said, 'l have seen my beloved, the Prophet,
oftfering 6 rak'at after Maghrib and saying that whoever offers 6
rak'at after Mahgrib, his sins will be forgiven even if they are as
profuse as the foam of the sea.” (Tabarani)

Commentary: Two Rak'at after Maghrib are Sunnat Muakkadah,
as we have already seen in the Traditions related by Sayyidah
Ayshah \gs & 42, Sayyidina Abdulah bin Umar 4 and Sayyidah
Umm Habibah s & o). If, besides, 4 rak'ar of Nafl are also
ﬁffered it will make 6 rak'ar and the bondsman will become
i worthy of the glad tidings given in the above Tradition.
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(663/191) 1t is related by Sayyidah Ayshah s & <, "It never
happened that the Messenger of Allah & came to my house (to
rests) after offering Isha prayer and he did not offered four or six
raka'at.” (Abu Dawood)
Commentary: Two rak'at after Isha are Sunnat Muwakkadah as
shown in the previously mentioned narratives of Umm-i-Habiba,
Abdullah bin Umar &% and Sayyidah Ayshah \gs & 2, but from
the above report it appears that the Prophet, also, offered 2, and,
sometimes, 4 rak'at in addition to the 2 rak'at of Sunnat
Muwakkadah.

Witr
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(664/192) Kharijah bin Huzafa % relates "One day the
Messenger of Allah % came out (of his apartment) and,
addressing us, said: 'God has bestowed upon you the gift of
another prayer which is better for you than the red camels (on
which you place the highest value). It is #itr. God has placed it
for you after the Isha, till day-break (i.e., it can be offered at any
time during it)." (Tirmizi and Abu Dawood)
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(665/193) It is related by Buraidah % "I myself heard the
Messenger of Allah %S say, 'Witr is truth: whoever does not
offer witr is not one of us. Witr is truth; whoever does not offer
witr is not one of us. Witr is truth; whoever does not ofter witr
is not one of us'. (He said it thrice).” (Abu Dawood)

Commentary: These, obviously, are the last words by way of
warning and exhortation as regards Witr. It 1s from Traditions like
it that Imam Abu Hanifah has concluded that Witr is not merely a
Sunnah but Wajib and its place is between an obhgatory prayer and
Sunnat Muakkadah.
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(666/194) 1t is related by Abu Sa'eed Khudri 4% that the
Messenger of Allah &% said: "Whoever remains asleep at the

time of Witr or forgets it should offer it when he wakes up or
remembers." {Tirmizi, Abu Dawood and Ibn Majah)
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(667/195) 1t is related by Ibn Umar 4% that the Messenger of
Allah 8 said: "Make witr your last prayer of the night (i.e.,
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among the prayers of the night it should be the last to be
offered).” (Muslim)
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(668/196) 1t is related by Jabir 4% that the Messenger of Allah
&% said: "Whoever is unsure that he would wake up during the
last part of the night should offer witr at the beginning of it (i.e.,
with Isha), and whoever is confident that he will get up (for
Tahajjud) during the last part of the night should offer witr then
(i.e., after Tahajjud) for the Angels of Mercy are present at that
time and it is a time of great superiority." (Muslim)

Commentary: The general command about witr is what is
contained in the two aforementioned Traditions, i.e., it ought to be
offered after and at the end of all the nightly prayers including
Tahajjud, and, further, that whoever may be sure of waking up in
the last hours of the night, should offer it not at the beginning of
the night but towards the end of it, with 7ahajjud, and whoever is
not so sure, should do so after Isha. The Prophet % however, had
advised some Companions s to offer witr at the beginning of the
night owing to their special circumstances. Sayyidina Abu
Hurayrah <% being one of them. It is related, on his authority, in
Sahih Bukhari and Sahih Muslim "among the few exceptional
exhortations of the Prophet 8% to me one was that 1 offer wirr at
the beginning of the night."
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(669/197) Abdullah bin Abi Qubays narrates "I enquired from
Sayyidah Ayshah \gs & ., how many rak'at did the Messenger

of Allah & offer in witr, and she replied: "Four and three, and
six and three, and eight and three, and ten and three, but never
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less than seven or more than thirteen rak'at in witr."(Abu Dawood)

Commentary: Some Companions #% used to describe the joint
prayers of Tahajjud and Witrs, as Witr, and such was, also, th case
with Sayyidah Ayshah s & o2, In the above Tradition she has
given the reply to Abdullah bin Abu Qays enquiry on the same
principle. What she, actually, means is that before the three rak'ar
of Witr the sacred Prophet &% sometimes offered only four rak'at of
Tahajjud, sometimes six, sometimes eight, and sometimes ten. But
h2 never offered less than four nor more than ten rak'at in Tahajjud
and, after these rak'at of 7ahajjud, he offered the three rak'ar of
witr.

Recital of Qur'an in Witr
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(670/198) Abul Aziz bin Jurayj (Taba'ee) has narrated that
(once) they asked Sayyidah Ayshah \gs & 2, what surahs the
Messenger of Allah &% recited in Witr. She replied: 'He recited
Sabbihisma rabbikal a'alaa in the first Rak'al, Qul-yaa aiyyuhal
kafiroon in thesecond and Qul huwallaahu ahad and
Mu'awwazateyn (i.e., Qul a'oozu birabbil falag, and Qul a'oozu
birabbin-naas) in the third." (Tirmizi and Abu Dawood)

Commentary: Ubayy bin Ka'b and Abdullah bin Abbas #% have,

also, related that the Prophet & used to recite Sabbihisma rabbikal
a'alaa in the first, Qul ya aiyyuhal kafiroon in the second, and Qul
huwallaahu ahad in the third rak'ats of witr, but they have not
mentioned the recial of Mu'awwazateyn in the third rak'at. It
appears from the above narrative that, occasionally, he, also,
recited Mu'awwazateyn, along with surah Ikhals!, in the third
rak'at.

©. Meaning Qul huwallahu ahad
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Qunoot of Witr
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(671/199) It is related by Hasan bin Ali <% "The Messenger of

Allah &% taught me a few supplications which 1 make in the
Qunoot of witr, (these are):
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Allaahum-mahdini feeman hadaita, wa 'aafini feeman ‘aafaita,

wa tawal-lani feeman tawal-laita, wa baarik li feemaa a'taita,

wa qini shar-rama qadaita, fa-in-naka taqdhee walaa yuqdhaa

‘alaika, in-nahoo laa yazil-luman waalaita, tabarakta rabbana
wa ta'aalait

(O Allah! Guide us to the right path from among those whom
You have guided, and accord us security from among those
whom You have accorded security, and be our Patron from
among those whom You have been Patron, and give us
plentitude in what You have bestowed upon us of the good, and
protect us from the evil which You have decreed, since it is You
who decides and nothing can be decided against You. Our Lord!
Blessed and Exalted are you)."
(Tirmizi, Abu Dawood, Nasai, Ibn Majah and Daarami)
Commentary: In some report Walaa Ya'izzu man 'aadait (And no
honour can be had by whom you are an enemy) is, also, mentioned
after In-nahoo 'la yazil-ul-man waalait, and in others
Nastaghfiruka wa natoobu ilaik (We ask pardon of You and repent
before You) has been added after Tabarakta rabbana wa ta'aalait,
and yet in others the Durood, Wa sal-lal-laahu 'alan-nabeeyi (And
may Allah bless the Prophet) too, occurs after these words of
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repentance. Many legists and theologians have adopted this Qurooi
for recital in witr. The Qunootr which is current among the Hanatis.
i.e.. Allaahumma inna nast'eenuka wa nastaghfurika--- has been
related by Imam Ibn Abu Shaybah and Imam Tahawi, on the
authority of Sayyidina Umar <8 and Abdullah bin Mas'ud <% while
Allama Shami holds, on the authority of some leading Hanafi
autorities, that with the Qunoot, Allachumma inna nasta'cenuka
wa nastghfurika — should be also recite along with
Allahumma-mahdinaa feeman hadait-
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(672/200) It is related by Sayyidina Ali 4% that the Messenger
of Allah % used to make this suppllcatlon after witr:
Allaaghumma in-ni a'oozu bi-ridhaaka min Sakhatika wa
bi-ma'afaatina min 'uqubatika wa a‘oodhubika minka laa uhsce
thana-an alaika an-ta kamaa athnaita 'alaa nafsika (O Allah! |
seek refuge in Your good pleasure from Your displeasure, and
in Your forgiveness from Your retribution; and | seek refuge in
You from You. Unable am [ to reckon Your Praise which is
Your. You are, indeed, as you have described Yourself)."
{Abu Dawood, Tirmizi, Nasai and Ibn Majah)
Commentary: What the above supplication means is that there is
no refuge from the repraisal, punishment or anger of Allah. One
can find shelter only in His mercy and benevolence. In Sayyidina
Ali's & narrative it is simply stated that the Messenger of Allah b
used to make it at the conclusion of wifr which can mean that he
made it as Qunoot in the third rak'at, as some authorities have
suggested, or before or after Salaam in the last ¢'adah of witr or in
the last sajdah of it. It is quoted in Sahih Muslim, on the authority
of Sayyidah Ayshah s & o, that once she heard the Prophet e
making this supplication in the sgjdah of the prayer of the night.
Any of the three courses may, however, be followed.
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(673/201) Ubayy bin Ka'b <% has related that the Messenger of

Allah 8% used 1o say Subhaan-al malikul quddoos (Glory to the

King, the Blessed) after the Salaam of Wirr.
(Abu Dawood and Nasai)

Commentary:in the report quoted in Nasai it is added that the
Prophet &% used to recite the formula thrice in a long-drawn-out
tone. Some other narratives have it that at the third time he
pronounced it in a loud voice.

Two Rak'at Nafl After Witr
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(674/202) Umm Salmah s &1 -, narrated that the Prophet &
offered another two Rak’at after Witr. (Tirmizi)

This Tradition has, also, been quoted by Ibn Majah with the
addition that the Prophet 8% used to make the two post-Witr
rak'at brief and offer them in the sitting posture.

Commentary: Apart from Sayyidah Umm Salmah s Y o2y,
Sayyidah Ayshah s & .2, and Abu Umama &%, too, have
narrated that the Prophet & used to offer the two Rak at after Witr
in the sitting posture, and some theologists have, therefore,
concluded that it is better to offer them while sitting. But others
hold that it would not be proper, in this regard, to draw conclusions
about the general body of Muslims from what the Prophet &% did.
In Sahih Muslim it is mentioned, on the authority of Abdullah bin
Umar &%, that once on seeing the Prophet offering prayer in the
sitting posture he remarked that he had heard from someone that he

, the Prophet, said that whoever offers it sitting gets half the
1ewa1d accuring to him who does it in the standing position. The
Prophet &, thereupon, replied, "Yes. It is the rule, but in this
matter, I am not like you. My case is exceptional with God, i.e., |
get the full reward even on offering it in the sitting posture.” On
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the strength of it, a majority of the authorities have expressed the
view that there is no special rule for the two rak'at after Witr and
the general rule that the reward on offering prayer in the sitting
posture is half of that on offering it standing applies to them as
well.

We have seen that Wit should be the last prayer of the night.
To offer two ra'kat after it will not be at variance with the
command for these, in fact, are a part of Wirr and not a separate
prayer in themselves.

Qiyam al-Layl or Tahajjud

There is no obligatory prayer between Isha and Fajr. If Isha is
oftered at the beginning of the stipulated time, plenty of time is left
vacant though it is extremely precious in the sense that inner peace
and tranquillity which is felt in the silent hours of the night is not,
generally, experienced at any other time and in case a man goes to
sleep for sometime after /sha, and gets up after midnight, which is
the real time for Tahajjud, the atmosphere of serenity and devotion
in which he offers it does not fall to his lot in any other prayer.
Moreover, to leave the bed at that time and offer prayer is, also,
highly efficacious for disciplining of the self. Says the Qur'an:
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"Truly, the rising by night is most potent for governing (the
should), and most suitable for framing the word (of Prayer and
Praise). (Al-Muzammil 73:6)

At anohter place, the bondsmen have been praised:
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"Who forsake their beds to cry unto their Lord in fear and hope
(at the time when people sleep comfortably).  (Al-Sajdah32:16)

The Qur'an, further tells that the reward these bondsmen are
going to recieve in the Hereafter, which will be utterly pleasing, is
known only to God.

"No soul knoweth what is kept hid for them of joy, as a reward

for what they used to do). (Al-Sajdah 32:17)

The Prophet & is commanded one occasion in the Qur'an to
observe the Tahajjud and prosmised the praiseworthy station:
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We learn from authentic Traditions that, during the last part of
the night, Allah turns toward His bondsmen with full mercy and
benevolence, and those of us who have been blessed, is some
measure, with the capability to know or feel such things, also,
perceive the heavenly felicity that is associated with that hour.
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(675/203) It is related by Abu Hurayrah <8 that the Messenger
of Allah &8 said: "When the last one-third of the night remains,
our Lord, the Glorious One, descends towards the heavens of
the world, and proclaims: "Who is there who supplicates Me,
and 1 grant his supplication? Who is there who begs Me for
(anything), and | grant it to him? Who is there who seeks My
forgiveness, and I forgive him?™ (Bukhari and Muslim)

Commentary: The "descent”" of Allah towards the "heavens of the
world" spoken of in the above Tradition, is an Attribute and
Function of the Lord which is beyond our comprehension in the
same way as the reality and significance of expression like the
"Hand of Allah", "the Face of Allah" and "He sat on the Throne" is
not known to us. In fact, the acknowledgement of the ignorance of
and inability to understand the truth, nature and state of the
Attributes and Functions of God is the height of knowledge. The
pious precursors have constantly upheld the view that ignorance
and helplessness in respect of these things should be openly
admitted and their knowledge, like that of all other metaphorical
and allegorical expressions, be left to Allah and it ought to be
believed that whatever they may signify is correct. But this much
is clear from this saying that during the last one-third of the night
Allah turns towards His bondsmen with special grace and
benevolence and calls them personally to prayer, supplication and
repentance. Those who believe in it find it harder to keep on
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sleeping than to rise from the bed at that time.
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(676/204) 1t is related by 'Amr bin 'Abasa that the Messenger of
Allah £ said: "God is nearest to the bondsmen in the later half
Of the night. So, if it is possible for you to be of the bondsmen
who mention-Allah at that hour then be of them." (Tirmizi)

Commentary: In this Tradition we are exhorted to occupy
ourselves with Zikr (God-remembrance) during the later part of the
night and though God-remembrance has been mentioned in general
terms, prayer undoudtedly, is the highest form of it for it combines
the Zikr of the heart, the tongue and the limbs.

/////
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(677/205) 1t is related by Abu Hurayrah &% that the Messenger
of Allah &% said: "After the obligatory prayers the most superior
prayar is that of the middle of the night (i.e., Tahajjud)." (Muslim)
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(678/206) It is related on the authority of Abu Umamah < that

the Messenger of Allah &% said: "You should offer Tahajjud for

it has been the way of the pious souls before you and it is a

spcial means of seking the countenance of Allah and it removes

the evil effects of sins and protects from the transgression of

divine laws." (Tirmizi)
Commentary: In this Tradition four characteristics of Tahajjud
have bgen described: (i) it has been the practice of virtuous
bondsmen of Allah from the days of old; (i1) it is a special source
of seeking the propinquity of the Lord; (iii) it possesses the quality
of obliterating the harmful effects of sinful deeds by acting as an
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atonement for them; and (iv) it restrains a man from evil-doing.

Doubtlessly, prayer of Tahajjud is a great boon. It is said about
Junayd Bahgdadi that, after his death, some people saw him in
their dreams and asked him how it turned out for him up there, the
high-souled man repled, "The discourses on higher truths [ used to
give availed nothing. If anything served me it were the rak'ar 1 used
to offer in the night.

-
-
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(679/207) Mughirah bin Shu'bah &% narrated that the
Messenger of Allah &% remained standmg for such a long time
in the prayer of Tahajjud that his feet swelled. It was said to
him: "Why do you exert yourself so excessively in prayer when
all your sins, of the past as well as of the future, have been
forgiven (and Allah has allayed your fears in that regard by
making a proclamtion of it in the Qur'an)?' "Should 1, then, not
be His most grateful bondsman (on this extraordinary favour)?"
replied the Prophet Y (Bukhari and Muslim)

Commentary: Not withstanding the fact that the Prophet &
needed not to pray much and to make other spiritual exertions like
us and that every act of his, even walking and sleeping, was a
virtuous act deserving of Divine reward, he offered such long
prayers during the night that his feet become swollen.

There is a significant lesson in it for those who merely profess
belief for instance; people like us.

Note: In this Tradition the forgiving of the zunub of the
Prophet has been mentioned, and zunub, in common parlance,
denotes a sin. It may, therefore, be asked when the guiltilessness of
the Divine Prophets sl ogle and their freedom from evil
infulences was an article of faith with the Muslims, what could the
forgiving of the sins of the Prophet mean? Of all the explanations
that have been furnished, the most satisfying, in our view, is that
freedom of the Prophet % from sins signifies that he is protected
against evils whigh belong to the category of worng doing or




O A

Book of Prayers 251

iniquity and are regarded as sinful for the whole of the Ummah as
well. But every Prophet, including the Prophet Muhammad &%, can
do things which, though not sinful, may not be in keeping with the
highest ideal or his lofty position, as for instance, the incident of
the Prophet e forbidding the use of honey to hxmself or ot his
being impolite to Abdullah bin Umm maktoom < upon which he
was aftectionately upbraided by Allah in the surah al-Tahrim and
Abausa respectively.

Anyhow, even the Prophet e may do such things over which
they feel grieved to such an extent that we do grieve over a major
transgression. Thus, when the forgiving of the zunub of the holy
Prophet &% is mentioned in the Quran and the Traditions it simply
means the forgiving of such things as mentioned above.
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_ (680/208) It is related by Abu Hurayrah % that the Messenger
o Allah 8% said: "Blessings of Allah be on the bondsmen who
got up in the night and offered Tahajjud prayers, and, also woke
up his wife, and she, too, prayed, and if she did not wake up
(owing to the overpowering influene of sleep), he administered
a mild dash of water on her face. In the same way, blessings of
God be on the bondswoman who got up in the night for
Tuhajjud prayers and prayed, and, also, woke up her hsband,
and he, too, got up and prayed, and, if he did not wake up, she
awakened him by administering a mild dash of water on his
face."
Commentary: It needs be remembered that the holy Companions
#% to whom these words were spoken had become sure in their
minds, by listening to the exhortations of the Prophet 8% and
observing his own conduct in respect of Tuhajjud, about what the
bondsmen stood to gain by offering it up and how painful was the
loss in neglecting it. Generally speaking, the same was the state of
all the Companions #%, both male and female. Everyone of them



252 Meaning and Message of the Traditions Part 111

was eager to partake of this marvellous gift of the Prophet & 1o
the Ummabh. In spite of it, it could and did happen, occasionally.
that the husband woke up on time but the wife remained asleep or
the wife woke up in time and the husband remained asleep. and,
then, the one who had got up wanted to awaken the other who was
sleeping and if the latter did not feel inclined to get up due to the
preponderance of sleep, he or she woke him or her up by gently
sprinkling water over the face of the oher out of love and
thoughtful attention. In such a case, an act like that was not likely
to lead to bitterness or an angry dispute. On the other hand, their
fondness and tender affection for each other became stronger. The
above Tradition, anyhow, appertains to circumstances like it and
the Prophet's exhortation is for the couples who are worthy of it
and appreciative of the unique value and significance of prayers of
Tahajjud.

In The Event of Missing Tahajjud
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(681/209) It is related by Sayyidina Umar &% that the
Messenger of Allah £ said: "Whoever remained asleep in the
night and (missed) his appointed Wird! or a part thereof, and,

then, made it up between Fajr and Zuhr, for him it will be
written down as having been offered in the night.’ (Muslim)

Commentary: It shows that if a person has fixed some daily task
of worship for himself for the night, as for instance, resolved that
he will offer so many rak’at or recite so much of the Qur'an. and.
on some night, he oversleeps and fails to carry out the whole or
part of it, and, then, makes amends for it the same day before the
time of Zuhr, God will requite him in the same measure as on
performing it at appointed time.

~'}umumuxsg;3w‘ *\u.usm SALIE B8 (LAY )

©. Meaning a daily task of devotion or worship.
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(682/210) It is related on the authority of Sayyidéh Ayshah o2,
@ & that when due to illness or some other reason the Prophet
A% missed the Tahajjud prayer, he offered 12 rak'at during the
day in the place of that." (Muslim)

Rak'at of Tahajjud
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(683/21 1) It is related on the authority of Sayyidah Ayshah 2,

g+ &t that the Messenger of Allah & offered 13 rak'ar at night

which, also, included wifr and the 2 rak'at Sunnah of Fajr.

(Muslim)

Commentary: What Sayyidah Ayshah g &1 o>, has stated in it
about the practice of the holy Prophet &% concerning the rak'at of
Tahajjud denotes what he did so usually otherwise from her own
other narratives we find that, occasionally, he offered up fewer
Rak'at as well.

r ol J3078 505 J8 it LI JB 6352 2 (A tiTa )
ﬁsjgyw)owdb\)@u)caqw‘}ﬂb&ujw
(Syldielgy) .J/&,mjl
(684/212) It is related by Masrooq that he enquired from
Sayyidah Ayshah s 41 o, about the Tahajjud of the Prophet
e (i.e., how many rak'at he offered in it) and she replied:

"Seven and nine and eleven besides the two rak'at (Sunnat) of
Fajr" (Bukhari)

Commentary: It shows that, sometimes, the Prophet & offered
only 7 rak'at in Tahajjud (4 rak'at of Tahajjud and 3 of witr), and
sometimes, 11 (8 rak'at of Tahajjud and 3 of witr).

Some Other Details
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(685/213) It is related by Sayyidah Ayshah = & v, that when
the Prophet £ sioo0d up in the night for Tahajjud, he first
offered two light rak'at. (Muslim)

Commentary: Some commentators say that the Prophet 2 did so.
probably, because he wanted to produce the feeling of alacrity and
cheerfulness within himself before offering the longer rak'ar.

In Sahih Muslim, again, it is reported on the authority of Abu
Hurayrah <% that the Prophet &% said:

"When anyone of you stands up C“““ J-ﬁ-“ U"('s'*’\ ?u ‘s!n

for prayer in the night, he ,,
should begin it with two light “oyaadads peanS 38 ghall

rak'al.
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(686/214) Abdullah bin Abbas e narrated that one night he
stayed with the Messenger of Allah % So, when the time for
Tahajjud came, he got up and cleansed his teeth with miswak
and performed wudu, and, during that time, he was reciting
these invocatory verses from the surah of Aal Imran: Lo! In the
creation of the heavens and the earth and (in) the difference of
night and day are tokens (of His sovereignty) for men of
understanding----- (up to the end of surah). Then he stood for
prayer and offered two rak'at in which he carried out very long
giyam, ruku and sajdah. After that, he returned to bed and slept
(for a little while) so much so that he began to breathe loudly.
He did so thrice after that, (i.e., three times the Prophet &2 got
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up after a short sleep, cleansed his teeth and performed wudu
and offered two rak'ar with extended givam, ruku and sajdah).
He, thus, offered 6 rak'ats (in addition to the two he had said at
first), and each time he would cleanse his teeth with miswak,
perform wudu and recite those verses of Aal Imran. Later, he
offered 3 Rak'ats of witr. Then, as the Muazzin gave the Azan,
he went out for the Fajr prayer, and, at that time, he was
reciting the prayers:
3 JR505 i (3 3155 (0 (8 5155 (8 2 ok 14l
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(O Allah! Produce Light in my heart, and produce light in my
tongue, and produce light in my hearing and sight, and produce
Light in front of me and behind me and produce Light above me
and beneath me. O God! Grant me Light.)" (Muslim)

Commentary: Different versions of this Tradition have been
quoted in Bukhari and Muslim and a few other compilations and
some of them are a little more detailed.

The offering of two brief rak'at is not mentioned in the above
report. The narrator seems to have forgotten to relate it because in
all other versions it is distinetly stated that the Prophet &% offer 13
rak’at while, in it, only 11 are mentioned which leads one to
conclude that the present narrator did not mention the first two
Rak'at presumbaly because he felt that those were not a part of
Tahajjud but Tauhivvat-ul-wudu.

The "Prayer of Light" stated in it contains nine phrases but, in
som other versions, some more phrases are found. It is a most
luminous prayer, indeed. It is a supplication to Allah to grant light
in body and spirit and around oneself. The verse of the Qur'an is is
recalled:

3529
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(687/215) 1t is related by Huzayfah % that, one night, he saw
the Prophet &% offer the Tahajjud prayer. Commencing it, the
Prophet said: "Allahu Akbar, Allahu Akbar, Allahu Akbar,
Zul-malakoot wal-jabroot wal-kibriyai wal-'azmati (God is
Most Great, God is Most Great, God is Most Great, Lord of
Sovereignty and Power, Splendour and Greatness). After it, he
began the prayer. Then (after surah Al-Fateha), the Prophet
recited surah Al-Bagarah, and then, performed ruku and his
ruku was like giyam (i.e., as he had made a very long giyam and
recited the whole of surah Al-Baarah in one rak'at so, also, did
he carry out a porlonged ruku), and during it, he went on saying,
again and again: Subhana rabi-biyal azeem (Glory to Allah, the
Most Great). He, then, raised his head from ruku, and stood for
longtime as he had done in ruku, and, during quama, the
formula Li-rabbial hamd (All praise to Allah) was on his lips.
After it, as he performed the sajdah, his sajdah, too, was very
long like his ruku, and, during it, he said: Subhaana
rab-biyal-a'laa (Glory to Allah, the Most High). Then, he raised
his head from sajdah and between the two sajdas he sat for as
much time as in the sajdah, and, during the interveening Jalsa,
he prayed: Rabbighfirli, Rabbighfirli (Forgive me, my Lord!
Forgive me, my Lord)! He offered 4 rak'at at that time in which
he recited surah Al-Aal Imran, surah An-Nisaa and surah
Al-Maidah or surah Al-An'aam. (Shu'ba the teacher of the

teacher of Imam Abu Dawood, is not sure whether his teacher,
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'Amr bin Murrah, had spoken of the recital of surah Al-Maidah
or surah al-An'aam in the foruth Rak'at). (Abu Dawood)

Commentary: Many other Companions, besides Sayyidina
Huzayfah &, have, also, narrated events regarding the offering of
Tuhajjud by the Prophet & with a prolonged recital and greatly
extended ruku and sajdah. Thus, Awf bin Maalik Ashj'ace has
described the Prophet's 7T ahajjud prayer of a night in which he
recited surah Al-Bagarah and surah Al-Imran in the first two
Rak'at, and even longer surahs, perhaps surah An-Nisaa and surah
Al-Maida, in the next two ruk'at, and in such a way that when a
verse of Mercy occured, he halted and prayed for Mercy during the
recital and when a verse of punishment occurred, he sought
protection from it in the same manner.

It should be kept in the mind that the authorities are
unanimously of the view that it is altogether legitimate to halt and
pray during recital in Tahajjud, as in all over Nafl prayers.
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(688/216) It is related by Abu Zarr Ghifari % that (once) in a
nightly prayer (i.e., Tahajjud) the Prophet 2% went on reciting a
single verse till it was morning and the verse (of Al-Ma'dah)
was: In to'azzibhum fa-inna-hum 'ibduka wa in taghfirlahum
fa-innaka antal ‘azeezul hakeem (If You do punish them, they
are Your slaves, and if You do forgive them, You are the
Exalted, the Wise) (V: 121) (Nasai and 1bn Majah)

Commentary: The aforementioned verse is a part ot the statement
of regret and humble petition made by Sayyidina Isa S5\ in reply
to a question put to him by Allah. It is stated in the last section of
surah Maidah that, on the Day of Judgement, God will ask him if
he had told his followers to deify him and his mother aside of
Allah. Prophet Isa §&5) will, then, plead his innocence and say:

"O Lord! Nothing is concealed from You. You are the Knower
of what is hidden and it is Your Knowledge that I had preached to
them nothing but Divine Unity and invited them, solely, to it. They
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took to polytheism after I had departed from the world.
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Now, if You do punish them for it, they are Your servants and
You have the right to chastise them as it pleases You, and if
You do forgive them, that is easy for You. You are the
All-Powerful, the All-wise, and Your decision shall not be out
of compulsion or constraint but sapience and good judgement."”

As for the act of reciting the verse, again and again, till
daybreak, some commentators have remarked that, perhaps, on
arriving at it, the Prophet #% was reminded of his followers about
whom it had been revealed to him that like the earlier communities,
they, too, would fall a prey, in quite a large way, to the polythestic
beliefs and practices, and, out of the resulting anxiety, he went on
repeating the humble request and entreaty of Prophet Isa $&E).

/////
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(689/217) Abu Hurayrah <% narrates that in the prayer of the
night the Prophet @ sometimes, did the recitation in a loud
voice, and, sometimes in a low voice. (Abu Dawood)
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(690/218) 1t is related by Abu Qatadah <% that one mght the
Messenger of Allah &% went out and saw that Abu Bakr & was
offermg prayer in a very subdued voice, and as he passed by
Umar &%, he found him offering prayer in a very loud voice.
When (at some other time) both of them came to the Prophet &
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together, he said to Abu Bakr, "I passed by you and saw that
you were praying in a very low voice." Abu Bakr % replied, "I
made myself heard to Whom | was addressing, and He heald
me." Then, in the same way, the Prophet @ said to Umar %, "1
passed by you in the night and saw that you were praylng ina
very loud voice." "O messenger of Allah," replied Umar <&, |
wanted to wake up the sleepy ones and to drive away the Satan
by reciting loudly." The Prophet @ observed, ”Abu Bakr <&

you should pray a little more loudly, and, Umar «%. you should
pray a little more quietly." (Abu Dawood)

Commentary: Generally, it is better to offer Tahajjud in a
moderate voice. It should neither be too loud nor too subdued. But,
if at anytime, it was preferable to pray it quietly, it should be done
that way, and, similarly, in case it was more appropriate, at a
particular time, to offer it in a loud voice, one should do so.

Chasht and Ishraq

As no obligatory prayer has been prescribed between Isha and
Fajr, and one is exhorted to only offer a few rak'ats of Tahajjud
during that time, in the same way no obligatory prayer has been
enjoined for the long interwal between Fajr and Zuhr, but we are
advised to offer at aleast two and as many as posible rak'at of Naf!
as Salat-ud-Duha during it. If these rak'ar are offered a short while
after sunrise, they are called Ishraq and if when the day has
advanced considerably, Chasht.

Here we shall give the substance of what Shah Waliullah has to
say about these Nafl rak'at.

"The day (which among the Arabs begins with Fajr and is
divided into four parts called Pahr or divisions), it was decided by
Allah, in His Infinite Wisdom, that none of the four divisions of it
should be withour prayer. Thus, Fajr was made obligatory at the
beginnig of the first division and Zuhr and Asr for the third and
foruth divisions respectively, and, in the second division, which
had been left free from an obligatory service as a concession to the
economic activities of the people, as a whole, Salar-ud-Duha was
enjoined as a Nafl prayer and by narrating its virtues, it was
suggested, by way of an inducement, that the bondsmen who could
find time from their engagements to offer a few rak'ar during it
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should avail themselves of the blessing. Salat-ud-duha, is, at least,
2 rak'at, but 4 rak'at are more beneficial, and 8, even better."!
Let us now read some ahadith on the subject.
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(691/219) It is related by Abu Zarr Ghifari &% that the Pr ophet
8% said: 'There is charity on each joint of everyone of you in the
morning (i.e., when anyone rises in sound, he should express his
gratitude to Allah by offering charity that is, performing a good
and virtuous deed, in the name of every joint, and the list of
such deeds is very long). Thus, to say Subhana Allah (Glory to
God) once is charity, and to say Al-hamdu lillaah (Praise to be
God), also. is charity, and to say laa ilaaha illal-Allah (there is
no god save One God), also, is charity, and to sanction what is
allowed and forbid what is prohobited, also, is charity, and, for
this thanksgiving, two rak'at are enough which one should offer
at the time of Chasht." , (Muslim)

Commentary: It shows that the propitiatory offering a man should
make every morning on behalf of his joints get fulfilled with the
offering of two rak'at of Chasht, one of the reasons of which,
probably. is that prayer is a form of worship in which each and
every limb and joint of a person, and his inner and outward selves,
participates.

w’ﬂ‘wm‘dﬁjdé \53' @B 33‘5 Ls"u‘('\‘\Y/YY )
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(692/220) It is related by Abu Darda and Abu Zarr Ghifari £
that the Messenger of Allah 2% narrated that Allah has said, "O
son of Adam, you take upon yourself only this much of

© . Hujjatullah-il-Baligha
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responsibility that you will offer 4 rak'at for My sake during the

early part of the day, and I, in return, shall suftice you ftill the

rest of the day." (Tirmizi)
Commentary: The bondsman who offers 4 rak'ar at the time of
Isharag or Chasht. with absolute reliance upon the promise of
Allah, will Insha Allah see how his whole day's needs are supplied
by Him.

m\uum‘j};;utfg \.cg,ﬂ.»duo:wu& (RAT/YY Y)Y
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(693/221) Mu'azah Adawiyah narrated to us that (once) she
asked Sa; yldah Ayshah s & 2, how many rak'at did the
Prophet & offer in the prayer of Chasht. She replied: "Four
rak'at and as many more as Allah willed." (Muslim)

Commentary: [t shows that the Prophet S usually offered 4
rak'ar at the time of Chasht, and, occsionally. a few more.
Sayyidah Ayshah's s &1 o2, own practice was to offer four rak'at
and so intense was her fondness for them that she would say,
"Even if my parents were sent back to the world I will not miss
these rak'at in the excitement of meeting them."
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(694/222) It is related on the authority of Umm Haani bint Abu
Talib s & >, that the Messenger of Allah #% came to her
house on the day of the Victory of Makkah where he had a bath,
and. then. offered 8 rak’at (which were so brief that) she had not
seen a prayer as brief as that, but he was carrying out ruku and
sajda fully." (In another version of the same Tradition it is
stated that it was the time of Chashi).
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Meaning and Message of the Traditions Part 1]
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(695/223) It is related by Abu Hurayrah <% that the Messenger
of Allah 8% said: "Whoever took care to offer 2 rak'at at
Chasht, all his sins will be forgiven even though they are as
profuse as the foam of the sea.”
(Tirmizi, Musnad Ahmad and Ibn Majah)

Commentary: We have explained earlier the meaning of
forgiveness of sins against worship and righteousness. That must
be remembered here.

P

u"ﬁ“‘“’?‘“‘-’ u')L;sU?s:Lp)\ Juoj,a‘s;\u; (FAYYE)
('J....aa\))) ﬁ}\o\&f}\é\jﬂ‘@sjsjéﬂuds
(696/224) 1t is related by Abu Hurayrah <% "My beloved, the
Prophet @ exhorted me specially three things: three days of

fasting every month; two rak'at of Chasht and offering of Witr
before retiring to bed. " (Muslim)

Gx.ajpi.»,wm\si.pm :j}ljélf‘]l;.\iu;.éiéémw/wo)
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(697/225) 1t is related by Abu Saeed Khudri &% "(Sometimes)

the Prophet &% offfered the Chasht with (such) heedfulness and

constancy that we used to say that he would, now, never omit it

(and go on saying it forever), and, (sometimes), he gave it up (in

such a manner) that we used to say that he would, now,

(perhaps), never offer it." (Tirmizi)
Commentary: Explaining why the Prophet did not offer Chasht
(regularly), Sayyidah Ayshah s &1 -2, once remarked "sometimes
he even abastained from acts which were very dear to his heart for
fear that the common Muslims would observe them in emulation of
his example, and these would be (ultimately) prescribed to them as
a duty."

Anyhow, the holy Prophet 5, occasionally, used to omit Nafl
prayers like those of Chasht and Ishraq for the reason indicated
above by her, and it is an accepted principal that anyone who
desists from performing a virtuous deed with such an aim and
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intention continues to earn the reward that is on it even during the
period of abstention. Evidently. a consideration like that was
exclusive to the Prophet & No one else enjoys that position.

Nafl Prayers on Special Occasions

The Nafl prayers which are to be offered before or after Fard
rak'at, as also Tuhajjud, Chasht and Ishrag, have a fixed time at
which alone these can be offered. But there are some other prayers
like Tahiy at ul-wudu (two rak'at of ablution), Tahhiyya-tul Masjid
(two rak'at of mosque), Salatul Haajah (the prayer of need),
Salah-i-Tawba (prayer of repentance), Salah Istikhara (Prayer of
angury). They are related not to a particular hour but to a particular
occasion or circumstances. These prayers are not offered at a
specified time but whenever the need is felt or the conditions that
call for them arise. We have already examined the Traditions
regarding Tahiyyatul Wudu and Tahiyyatul Masjid. Now, we
propose to take up the sayings that appertain to the other Nafl
prayers of this category.

Salat Istighfar
Eros Jte ,<J}3\ Gdo ,<3 PR ELGLIVARR
4B 3 usuw‘_}:)wudjﬁ(;ujw’fmwmd}:}

PRI PP

j\wu\#\;\du\);ﬁfdw\yww\wrwf

(ke 2t el g ) Wﬁﬂ\}wuw\jﬁéw\\w
(698/226) Sayyidina Ali % narrated that Abu Bakr 4% (who,
certainly is truthful and sincere of speech) said to hlm that he
heard the Prophet e say: "If anyone commits a sin, and, then,
gets up, and performs wudu, and offers prayer, and seeks the
forgiveness of Allah, He, in any-case, forgives him." After it,
the Prophet recited the verse of the Qur'an:
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"And those who, when they do an evil thing or wrong
themselves, remember Allah and implore forgiveness for their
sins — who forgiveth sins save Allah only?— and will not,
knowingly, repeat the wrong they did.(Aal-c-Imran:135.136)(Tirmizi)
Commentary: The verse mentioned above is from surah Aa/
Imran. At frist, the pious bondsmen of Allah are spoken ot for
whom Heaven has, specially, been prepared. It is, then, added that:

The reward of such will be forgiveness from their Lord, and

Gardens underneath which rivers flow, wherein they will abide

forever bountiful reward for those who act.

In it, glad tidings of forgiveness and Paradise are given the
sinning bondsmen who are not habitual sinners but their state is
that they feel sincere regret when they go astray and are guilty of a
major or minor transgression and turn to the Lord in earnest
repetance.

In this Tradition the Prophet & has said that the best way to
beseech pardon of Allah is to offer two rak'at, after performing
ablution, and, then, pray for the remission of one's sins. The sin
will, in that case. be forgiven.

Salatul Hajat

P uu Al 3305 96 6 331 5o o s 26 (aa/vry)
u..\mbl.pj—.he:\ ? /&;bu})!)\c}b'éli‘:}&ﬂ&g:ﬁ&i@j
o o e o s i o s e ¢ 2553
}A\u,a.u\ét.;;., fﬂ‘g;a\msy\u\ypf@ugww\
1385 Said) olr i S il O 4 A& sy el
uﬂ;'ﬂ\ G5 g Y H\szuwﬁkjswuéﬂ\)&ﬁu
G o 31§ e Y Lo ) ST Gy £ 53 1 L Y

(axte u"‘ susda oty )
(699/227) [t is related on the authority of Abdullah bin Abu
Awfa <% that the Messenger of Allah &% said: "Whoever has a
need, in relatlon to Allah or man (i.e., no matter whether it is

connected directly with Allah and no bondsman comes into the
picture or apparently, with a bondsman), he should first perform
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Wudu, and perfrom it well, and, then, offer 2 rak'at prayer, and,
then. recite praises in honour of Allah, and, then, send blessings
on the Prophet &% and, then. beseech the Lord in these words:

A sy v,Ja,d\ ﬁhu)w\”” (;;J_ij\&;g,mmwgijw’
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Laailaaha il- /a//aahu athaleemul kareem, subhan allahi rabbil
‘arshil azeem, wal-hamdu lillaahi rabbil ‘aalameen, as-'aluka
moojibaat-i-rahmatika wa 'aza'ima maghfaratika wal-
ghaneemata min kulli bir-riwas-salaamata min kulli ithmin laa
tada'a i zanban illa ghatartahu wa laa hamman illa farrajtahu
wa laa hajjatan hiva laka rizan illa qazaitaha yaa
ar-ham-urrahimeen.
(There is no deity but Allah, the Most Benevolent, the Most
Grecious. Sublime is He who is the Owner of the Great throne.
All praise is for Allah who is the Lord of the Worlds. O Allah! |
beg of You deeds and virtues and states that are a source of
Your Mercy and a sure means to Your Forgiveness, and | beg
You a share in all good things. and 1 seek Your protection from
all evils. O Allah! Forgive me all my sins and remove from me
every anxiety and distress and fulfil my every need that may be
pleasing to You. You are the Most Merciful of those who show
mercy.” (Tirmizi and Ibn Majah)

Commentary: [t is a matter of faith with all truthtul Believers that
everything lies in the hands of Allah and what may seem to be done
through the agency of man, actually. gets accomplished by His
command. Salatul Hajah, indicated by the sacred Prophet &% in the
above Tradition, is the most effective means of getting one's needs
granted by Him. It is the everyday experience of the bondsmen who
are fortunate enough to place reliance on these spiritual realities.
They, indeed, have come to regard Salatul Hajah as the key to the
treasures of the Lord.

In this Tradition the Prophet % has advised us to take recourse
to Salatul Hajah for the fulfilment of such wants also that,
apparently, are connected with this or that bondsman. One of its
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exceptional advantages is that when we will pray to Allah in this
manner, after oftering the two rak'at of Salatul Hajat, for our needs
of a similar kind, our belief that it is not the bondsman but Allah
who is the disperser of wants will grow stronger and we will begin
to look upon the bondsman only as a tool of Divine will and
purpose. After it, when we will see a need of ours being fulfilled, it
will not have the effect of weakening or undermining our faith in
the Unity of Allah.
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(700/228) Huzaifah 4% related to us that it was custom of the
Prophet B that whenever he was confronted with a preplexing
situation he engaged himself in prayer. (Abu Dawood)

Commentary: In the Qur'an, too, the bondsmen are exhorted:
(Vorov o iy 8 Ly Ll el
Seek help in steadfastness and prayer (Al-Baqarah2:153)

The Prophet &, accordingly, used to occupy himself in prayer
of seeking the help of Allah in every difficulty and the detailed
manner of it that he taught to his followers is contaned in Abdullah
bin Abi Awfa's narrative geven earlier.

Salat Istikhara

The knowledge of man is limited. It is, also, imperfect. Often it
happens that he want to do a thing the outcome of which is not
good for him. The Prophet 8% has advised us to offer Salarul
Istakhara' when we have an important decision to take but connot
make up our mind, and, through it, beseech Allah for guidance and
good fortune.
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©. Istikhara denotes the act of imploring Allah to guide one to the right course
concerning an endeavour.
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(701/229) It is related by Jabir <8 that the Messenger of Allah
b2 taught us the method of doing Istikhara in our affairs with
the same care and solicitude with which he taught us the verses
of the Qur'an. He said: "When anyone of you decides to do a
thing (and is worried about the outcome, he should do Istikhara
like this). (He should) first offer 2 rak'ats of Nafl, and, then,
entreat the Lord in these words:
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Allahumma in-ni astakhiruka bi' ilmika wa astaqdiruka
bi-qudratika wa as'aluka min fadlikal 'azeem, fa-in-naka
tagdiru wa laa aqdiru wa t'alamu wa laa aalamu wa anta
‘allamul ghuyoob. Allahumma in kunta t'alamu in-na hazzal
amra khairun-li fi deeni wa ma'ashi wa 'aaqibati amri
(Awqaala fi ‘aqjiliamri wa jilihi) faa agdir-hu li wa yassiv-hu li
thumma baarika li feehi wa in kunta t'alamu an-na haazal amra
sharrun-li fi deeni wa ma'ashi wa 'aaqibati amri (Awqaala fi
‘agjiliamri wa ajilihi) faasrifhu 'an-ni wasrifni ‘an-hu waqdir
liva-al-khaira haithu kaana thum-ma ardhini bihi
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(O Allah! I seek good guidance from Your through Your
Attribute of Knowledge, and [ seek strength from You though
Your Attribute of Power, and I beg You for Your Great Favour.
You are All-Powerful, and I am helpless; You are All-Knowing
and | am ignorant. And You know the Unseen. If in Your
knowledge this thing is good for me, for my Faith, and my
world, and the Hereafter, ordain it for me, and make it easy for
me, and bless me in it. And if in Your Knowledge it is harmful
for me, for my Faith, and my world, and the Hereafter, keep me
away from it and prevent me from doing it, and ordain for me
what is and, then, make me contented with it)."

The narrator added that the Prophet ) also, said: "The thing
for which Istikhara is done should be specifically mentioned
while making the suplication." (Bukhari)

Commentary: As it is clear from the above supplication, the
essence of Istikhara lies in the fact that the bondsman, while
acknowledging his own ignorance and helplessness. seeks help and
guidance from the Omniscient and Omnipotent Lord and master
entrusts his affair to His charge and leaves it to Him to do about it
what He thinks best. He surrenders aim and interest to the Divine
Will and when this supplication is made as it ought to be. with all
sincerity and conviciton, it can not be that Allah did not help and
guide him. It is not revealed in this Tradition how the guidance of
Allah will be made available to the bondsmen, but experience tells
that, generaly, it is through a dream or some other indirect
suggestion from the Unknown. Sometimes, it, also, happens that,
without an apparent reason, the inclination to do the particular
thing grows or the heart turns away from it altogether. Both of
these states should be believed in as from Allah and the outcome of
the supplication. If the feeling of uncertainly persists after
Istikhara, it should be done again and no steps taken until a distinct
inclination is produced, one way or the other.

Salatul Tasbih
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(702/230) It is related by Abdullah bin Abbas &% that, and day
the Prophet &% said to his uncle, Abbas bin Abdul Muttalib &%
"O Abbas! O my respected uncle! May | offer you a pxccxous
gift and a valuable present? May I tell you something special?
May I do ten jobs for you and render you ten services (i.e., tell
you about an act from which ten benefits may accue)? (It is such
an act that if you perform it) Allah will forgive you all vour sins,
of the past as well as the future, older as well as new, intentional
as well as unintentional, major as well as minor, hidden as well
as manifest. (It is Salatut-Tasbih, and the method of offering it
is) that you say 4 rak'at of Nafl and recite surah Al-Fateha and
some other surah in every rak'at. When you have finished the
recital in the first rak'at say, Subhaan Allah wa al-hamdu
lil-laah wa laa ilaaha il-lallah wa Allahu Akbar 15 times while
still standing, and, then, perform ruku and say it 10 times, and,
then, say it 10 times, again in the state of giyam, as you arise
from ruku, and, then, perform sajdah and say it 10 times during
sajdah also, and, then, say it 10 times jalsa, as you rise up from
sajdah, and, then, say it 10 times in the second sajdah, and,
then, 10 times after it (i.e., before getting up from the second
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sajdah). Offer all the 4 rak'at like that and utter the Kalima of
Subhan Allah wa al-hamdu lil-laah wa laa idaaha il-lallaah wa
Allahu Akbar 75 times (in all) in the same order in every rak'at.
(My uncle), if you can manage it, offer this prayer every day,
and if you cannot do so every day then every Friday, and if even
that not be possible, once in a year, and in case, too, cannot to
be done then once in your life."

(Abu Dawood, Ibn Majah and Baihaqi)

Commentary: The exhortation by the Prophet & to offer Salatut
Tusbhih has been quoted in standard compilations of the Traditions,
on the authrity of a number of Companions. Imam Tirmizi, after
qouting the narrative of the Prophet's &% attendant and manumitted
slave, Abu Rafi', remarks that Abdullah bin Abbas %, Abdullah
bin Amr and Fazl bin Abbas, also, have related it. Hafiz Ibn Hajr
has discussed at length the reports concerning Salatut Tasbih and
the documentary evidence of their transmission, in course of the
refutation of /bn al-Jawzi!, and concluded that this Tradition is, at
least, authentic in the second degree. Some Taba'een and Tab'a
Taba'een, including the renowned jurist, Abdullah bin Mubarak,
too, are known to have described the virtues of Saltut Tasbih and
urged the people to observe it which clearly shows that, in their
view, it had been, definitely, taught by the Prophet &, and, in the
subsequent ages, many men of outstanding virtue and holiness
have been offering it regularly. Making an original point, Shah
Waliullah e & -, observes that the Prophet &% has taught a
number of supplications and God remembrance for recitation in
prayer, particularly the Nwafil. Now, the bondsmen who fail to
include them fully in their prayer, and, thus, remain deprived of the
good fortune to offer a most perfect prayer, inclusive of these
formulas, for them Salatut Tasbih becomes a substitute since it
gives afullest expression to the glorifcation and exaltation of Allah.
Moreover, as one and the same formula is to be repeated in it,
again and again, even the common people can offer it easily.
According to the method and arrangement of Salatut Tasbih stated

0. Allama Ibn al-Jawzi is famous for his extremist views on the Tradtions. He
has declared many reports false and fictious whose authenticity is beyond
doubt according to the other authorties. The Tradition regarding Salatut
Tasbih, too, has been rejected by him as untrue.
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by Imam Tirmizi and others, on the authority of Abdullah bin
Mubarak, Subhanak allahumma wa bihamdika wa tabaraksmuka
wa ta'ala jadduka wa laa ilaaha ghairuka is, also, to be said before
recitation, and Subhana rabbiyal azeem in ruku and Subhana
rabbiyal a'ala in sajdah, as in any other prayer, and in every rak'at,
Subhan Allah wa al-hamdu lil-lah wa laa ilaaha il-lallaah wa
Allahu Akbar is repeated 15 times before and 10 times after the
recitation in qiyam. The Kalima is thus said 25 times in the giyam
of each rak'at but it is not recited after the second sajdah in any
rak'at. In all, it will be said 75 times in every rak'at and 300 times
in the whole prayer. Nonetheless, both the methods of Salatut
Tasbih are in vogue and one can adopt whichever of the two one
likes.

That prayer is a source of remission of sins and purification
from the unclean etfects is set forth, doctrinally, in the Qur'an as
well:

S Gl ity Jlh G2 5 1 58 o
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Establish worship at the two ends of the day and in some

watches of the night. Lo! good deesds annual ill deeds

(Hud 11:114)

But the unique place Salatut Tasbih occupies in this regard has
been distinctly shown in Abdaullah bin Abbas's narrative quoted
above, and it is, by its blessedness, that all the earlier and
subsequent, old and new. intentional and unitentional, major and
minor, and minifest and hidden sins are forgiven by Allah.

It is stated in a Tradition quoted in Abu Dawood that the
Prophet &% while exhorting one of his Companions 4, Abdullah
bin Amr, to offer Salatut Tasbih Said:

Sy KU G g T £ S

"Even if you ha/ppen to be the greatlest sinner in the world, Allah

will forgive you owing to its propitiousness.”

May Allah save us from depriving ourselves of this blesing and
may He join us with those who benefit from it.
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A Special Advantage of Nafl Prayers

Our discussion on Nafl prayers has concluded. Let us read the
following hadith:
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(703/231) Harith bin Qabisah narrated that on coming to
Madinah, he prayed to God: O Allah! Grant me the company of
a virtuous bondsman of Thine. Later, as he went to see Abu
Hurayrah <%, he said to him: 'l had prayed to God to grant me
the company of a virtuous bondsman (and now [ have come to
you). Relate a Tradition to me which you may have, personally
heard from the Prophet e hope God will make it beneficial
for me." Abu Hurayrah B therupon, related this Tradition. He
said: "I heard the Prophet say: On the Day of Reckoning the
first thing to be brought to account from among the deeds of the
bondsman will be prayers, and his prayers will be examined. So,
if his prayers turns to be good, the bondsman will be successful,
and if it turn out to be bad, the bondsman will be lost. If there is
deficiency in his prayers, Allah will, say: Look, if there are any
other virtuous acts (i.e., Sunnat and Nawafil), apart from duties,
in My bondsman's stock of deeds so that the deficiency in (the
fulfilment of) obligatory tasks can be made up with them. Ths
Reckoning of all other deeds, besides prayers, will, then, be
done in the same way." (Tirmizi)

Commentary: This one hadith is by itself sufficient to highlight
the significance of Sunnah and Nawafil.



SPECIAL CONGREGATIONAL PRAYERS
FRIDAY AND THE TWO EIDS

[n addition to the five obligatory prayers which ought to be
offered congregationally and the Sunnah and Nafl prayers that are
offered individually, there are a few prayers which are oftered only
in congregation and can justly be described as the grand peculiarity
of the Muslim Comunity. One of these is the wekly Friday prayer
and the others are the prayers of Eidul Fitr and Eid-ul-Adha that
arc held once each in a year.

The advantages of offering the five obligatory prayers
congregationally are obtained on a larger scale from the prayer, of a
Friday and the two FEids, but there are some other gains. too. that
are related to them exclusively.

We will, frist. make some brief observation about the Friday
prayers which will, perhaps, be helpful in understanding the aim
and purpose of the Traditions appertaining to them.

As only the Muslims of a limited area or part of a town
popularly called locality can gather together for the five daily
prayers. a day has been set apart in the week on which the Muslims
of the whole town can collect in a large mosque for a special
prayer.!

©. From the extraordianary significance attached to the Friday prayer in the
Shari'ah as well as the general conduct of the Ummah during the time of the
Prophet 1, the Companions and the Taba'een and even later on, it would
appear that it should be held, as far as possible, only at one place in a town or
settlement. If, however, there is no such mosque in which all the worshippers
can assemble, some other suitable mosques can be marked out for it according
to the need. But even then care should be taken that the Fraiday prayer is
offered in one mosque alone in a quarter or part of a town. The practice of
holding the prayer in all mosques of a locality is against the spirit and
intention of Shari'ah.
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The most appropraite time for such a prayer would, obviously,
be that of Zuhr, and, out of the 4 rak’at of Zuhr, only two have
been described for the Friday prayer. In order to make the
congregation more effective and beneficial from the educational
and instructional point of view, the Khutba, i.e., sermon has been
enjoined in the place of the two omitted rak'at, and Friday has been
fixed for it because it is the greatest and most auspicious day of the
week. Just as, on all days the Divine Grace and Benevolence is
directed, in the greatest degree, towards the bondsmen during the
last hours of the night, and one night, i.e., Laylatul Qadr — the
Night of Power — is most blessed of all the nights of the year, in
the same way among the seven days of the week, Friday is the day
of special favour of Allah. and. as will be seen from the Traditions
given below, it is for this reason that events of utmost importance
to mankind have taken place and are going to take place, from the
side of Allah, on it.

On account of these peculiarities, Friday was selected for a
magnificent weekly congregational prayer and the Muslims were
required strictly to participate in it. They are exhorted. or, in a
sense, it is demanded of them, to take a bath, put on a good. clean
dress and apply perfume, if availabe, before going for the prayers
so that, apart from inner and spiritual blessings, the solemn
congreagation may, also, present a neat and delightful spectacle
and bear the closest possible resemblance to the sacred assembly of
the angels.

Superiority of Friday

o ks ale Al (Lo dlh 3325 96 J8 83158 o 58 (v 2/vT)

£ Jo51 40 5 050 Gl 30l o33 i e Al o
(sl Arazd) o (YN AELN 038 Y e g
(704/232) It is related by Abu Hurayrah &% that the Messenger
of Allah &% said: "Of all the seven days on which the sun rises
(i.e., of all the days of week), the best and most superior is
Friday. It was on a Friday that Allah created Adam, and a Friday

on which he was admitted to Heaven and a Friday on which he
was taken out of Heaven sent down to world (where the human
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race originated from him), and the Hour (of Doom) will, also,
be on a Friday". (Muslim)

Durood Sharif is The Special
Prayer Formula of Friday
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(705/233) It is related by Aws bin Aus Thaqafl » that the
Messenger of Allah & said: "Friday is among the most superior
days. It was on it that Adam was created, and it was on it that he
died, and it will be on it that the Trumpet of Doom will be
sounded, and it will be on it that the slumber of death will
descend upon all created beings. You should, therefore. invoke
blessings (send Durood) much and often on me on a Friday for
Durood is communicated and will continue to be communicated
to me." The Companions . thereupon, asked: "O Messenger of
Allah! (after your death) how will our Durood be carried to
You? Your body will have been reduced to dust in the grave."
The Prophet b3 replied: "Allah has forbidden the dead bodies of
the Prophets to the earth (i.e., their dead bodies remain

untouched in the grave and the earth can bring about no change
in them)."  (Abu Dawood, Nasai, Ibn Majah, Daarami and Baihagi)

Commentary: It shows that just as the special prayer of the month
of Ram:zan is the recital of the Qur'an and of the Haj, the slogan of
Labbaik allahumma labbaik, the sepcial prayer of Friday is
Durood. It should, theretfore, be offered profusely on it.

In it, the Prophet &% has also revealed that it has been so
arranged by Allah that Durood of the Ummah is presented before
him and it shall continue to be so even after his death. (In some
other Traditions it is also stated that the angels cary Durood to the
Prophet 28, Upon it, some Companions & thought that the
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coming of the angels to the Prophet & and the carrying ot Durood
to him was quite understandable and also known to them, but when
after his death the Prophet B2 will be buried in the grave, and,
according to the law of nautre, his earthly frame will be reduced to
dust, how will Durood be communicated to him. They, therefore,
enquired about it from the Prophet & who explained to them that
by the command of Allah the dead bodies of the Propehts pd! pg-s
remain intact in the graves and the earth does not carry out its
natural action upon them, i.e., as in the world corpses can be
preserved from decay by impregnating them with certain chemicals
or some other means, so has the Almighty made the dead bodies of
His Messengers safe in the graves and an unusual existence is
conferred on them which is quite in keeping with laws of the world
that lies on the other side of death. The process of the
communication and presentation of Durood will, thus, go on
without an interruption after death as well.

Hour of Exceptional Propitiousness On a Friday
B0 eloy e din Lo alr 3305 38 388335 (i 5 (v e )
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(706/234) It is related by Abu Hurayrah <& that the Messenger
of Allah &% said: "There comes a time on a Friday when if a
Muslim bondsman is fortunate enough to supplicate to God for
something worth having, God grants it (to him)."
(Bukhari and Muslim)
Commentary: It shows that in the way a special night of mercy
and acceptance (Laylatu Qadr) has been set apart in a whole year
in which it is most opportune to supplicate to Allah and offer
sincere repentance and there is a distinct possibility of its
acceptance, there is, also, in the week, a time exceptional
propitiousness on Friday in which if anyone beseeches Allah for a
good and lawful thing, there is the confident exceptation of its
being granted to him. Abu Hurayrah has stated, on the authority of
Abdullah bin Salaam and K'ab Ahbaar, that the occurance of the
"hour of acceptance” on a Friday has, also, been mentioned in
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Torah and both of these Companions were among the foremost
scholars of Torah and other ancient scriptures.

Commentators have alluded to various sources in their attempts
to determine precisely the Friday's "hour of acceptance.” Two
portions of time, however. have been indicated in the Traditions as
well:

(1) From the time the Imam ascends the pulpit for delivering the
sermon till the end of the prayer. In other words, the time of the
sermon and ot the prayer is most propitious for supphication to the
Lord.

(ii) From the time of the conclusion of the 'Asr prayer till the
setting of the sun.

Commenting on the two specifications. Shah Walliullah & i,
«de remarks: "The aim of both of these observations is not to
demarcate the hour precisely but only to show that since the time of
the sermon and the prayer is, particularly, the time of
God-remembrance and supplication, it can be hoped that the 'hour
of acceptance' lies in it. and, similarly. as the time for the descent
of Fate or the end or termination of the day. it can be hoped that the
'hour of acceptance’ was contained in it

Some authorities have, further, suggested that the special
moment of time on a Friday has been kept vague for the same
reason for which Laylatu Qadr has been left undefined. As some
indirect suggestions have been given in the Traditions about
Laylatu Qadr that it lies in the odd nights of the last ten days of the
month of Rumadan, particularly on the night of the 27th of that
month. so also, have some hints been given in the Traditions to the
effect that the 'hour of acceptance' on a Friday occurs at the time of
the sermon and the prayer and during the period intervening
between Asr and Maghrib so that the bondsmen may, at least.
devote themselves. with earnest care and solicitude, to
God-remembrance and supplication during those hours.

We have seen about some of our elders that they do not like to
meet or talk to anyone during that part of a Friday and keep
themselves occupied with meditation, prayer and supplication.

0. Hujjat
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Special Significance of Friday Prayer
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(707/235) 1t is related by Tariq bin Shahab that the Messenger
of' Allah Q%% said: "To offer the Friday prayers in congregation is
obligatory for a Muslim. Four kinds of men are exemted from it:
(i) the slave who is legeally owned by someone: (ii) the women:
(iii) the boy who has not attained majority and (iv) the sick."
(Abu Dawood)
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(708/236) Abdullah bin Umar e and Abu Hurayrah &%, both
of them, related to us that they heard it from the Prophet &% he
was saying it from the pulpit that those who omit the Friday
prayer should either desist from it or it will so happen that God
will set a seal on their hearts in punishment of the sin, and they
will, then, be among the heedless (and will not get an
opportunity to reform theselves). (Muslim)
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(709/237) It is related by Abu Al-Ja'd Ad Damri that the Prophet
% said: "Whoever will omit three Fridays (i.e., the
congreaggational Fridays prayers three times) without a vahd
reason become of eariness, Allah shall set a seal on his heart
(and. then, he will be deprived of the good fortune to reform
himself)," (Abu Dawood, Tirmizi, Nasai and Ibn Majah)
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(Bdiotyy) L.bul.a\)}’\
(710/238) Sayyidina Ibn Abbas &8 has said that the Prophet @
said, "If anyone neglects the Friday prayers without valid reason
then he is recorded as a hypocrite in the Record Book which is
never amended or changed.” In some versions it is stated that if
he neglects three Fridays.

Commentary: The significance attached to Friday in the ahadith
and the warning on neglecting it is very clear and needs on
explanation.

May Allah keep us away from all sorts ot disobedience because
of which one deprives oneselt of His mercy and has a seal affixed
to his heart. O Allah preserve us!

Proprities
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(711/239) It is related by Salman Farsi &% that the Messenger of
Allah &% said: "Whoever takes a bath on a Friday and pays
attention to cleanliness, as far as possible, and applies whatever
oil and perfume there is in his house, and, then, goes out for the
prayer, and. on reaching the mosque, takes care not to sit
between two persons which may, already, be sitting next to each
other. and. then, offers the prayers, i.e., Sunnah and Nafl that
may be decreed for him. and then, listens attentively when the
Imam delivers the sermon, all his sins between that Friday and
the next will be forgiven by Allah." (Bukhari)
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(330331101 3y) Le..\.s gsj‘ M\
(712/240) Abu Sa'eed and Abu Hurayrah tegs & o2, reported
the Messenger of Allah &% as saying, "If anyone bathes on a
Friday, puts on his best clothes, applies a touch of perfume if he
has any. then goes to the congregational prayer and takes care
not to step over people then prays what Allah has prescribed for
him. then keeps silent from the time the Imam comes to deliver
the Khutba till he finishes the prayer, it will atone for his sins
during the previous week." (Abu Dawood)

Commentary: We have already discussed the importance attached
by Shari'ah to bath on Friday in the chapter on Ghusl. These two
ahadith also mention some other procedures on Friday: attention to
cleanliness, best clothes, perfume, care not o disturb other
worshippers in the mosque like squeezing two people already
seated, jumping over other people already seated, to offer sunnah
or optional prayer, listen to the sermon attentively. The hadith tell
us that when the Friday prayer is observed carefully then it atones
for the sins of the week and becomes a tool of forgiveness for the
worshipper. It is common sense that if anyone is attentive to these
things then he gets a spiritual awakening and finds the results in
his life and invites the mercy and forgiveness of Allah.
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(713/241) 1t is related by way of Mursall, by Ubayd bin
As-Sabbaq Taba'ce that the Prophet 2. while delivering the
sermon on a Friday said: "O Muslims! Allah has made this day
of Friday an Eid: so take a bath on it, and whoever has perfume,

there is no harm it he applies, it and use the Miswak, positively,
on that day." (Ibn Majah)

Q. Sometimes a Tub'ec relates a Tradition but does not mention the name of the
Companion through whom it had reached him. Such a Tradition is called
Mursal.
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Clipping The Moustaches And Paring Off The Nails
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(714/242) Abu Hurayrah <% narrated that the Prophet A% used

to pare off his nails and clip moustaches before going out for
the Friday prayer. "

Wearing Good Clothes

///////
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(715/243) It is related by Abdulah bin Salaam £ & that the

Messenger of Allah #% said: "There is no harm fon anyone of

you who can afford it to keep a special dress for a Friday in

addition to theclothes he wears everday during working hours."”

(Ibn Majah)

Commentary: [t could be imagined that to have a special dress,
apart from everyday clothes, was opposed to the spirit of
asceticism. The above Tradition is intended to remove the
misunderstanding. It shows that since to wear a decent dress.
according to one's means, for a religious congegation like that ot a
Friday, which is the weekly Eid of the Muslims, is pleasing to
Allah, there is no harm in having a separate set of clothes for it. It
has been mentioned by Tabarani in Mu’ojim Sagheer and Ausat, on
the authority of Sayyidah Ayshah s & 2, "The Messenger of
Allah &% had a special dress which he used to wear on a Friday.
and when he returned home after prayers, I folded it and kept 1t
away and it was taken out again only on the next Friday." The
evidence of the reliability of this report, however, does not come
up to the standard laid down by the authorities.

Q. 1t should be noted that doubt has been expressed about the veracity of this
report but from the manner in which the Prophet has stressed the need of
cleanliness on a Friday in Salman Farsi's narrative we have just quoted from
Sahih Bukhari it would seem that it includes these things as well.
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Going Early For Prayers
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(716/244) 1t is related by Abu Hurayrah 4% that the Messenger
of Allah & said: "When a Friday comes, angels stand at the
door of the mosque and note down, in order of arrival. the
names of those who come early. The parable of he who comes
at the beginnig of the speicfied time, at noon, is that of a man
who offers the sacrifice of a camel to Allah, and of he who is
the second to come. of a man who offers the sacrifice of a cow,
and of he who is the third to come, of a man who offers the
sacrifice a chicken, and of he who is the fifth to come, of'a man
who offers the sacrifice of an egg. After it, as the Imam
proceeds towards the pulpit for delivering the sermon, the
angels roll up their papers and join (the congregation) for
listening to the sermon."” (Bukhari and Muslim)
Commentary: The real aim of it is to induce men to go early for
the Friday congreagation and the Prophet &% has sought to explain
the difference in the grades and recompense of those who come at
different times by using the examples.

Practice of The Prophet %
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(717/245) Anas Lesxarelates that the general practice of the
Prophet Z% was that he offered the Friday prayers earlier when

it was very cold, and, if it was very hot, he delayed the prayers.
(Bukhari)

/////
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(718/246) Jabir bin Samura <% narrates that the Messenger of
Allah &% used to deliver two semons, and, between them, he
used to sit down (for a while). In these sermons he recited the
verses of the Qur'an and gave good counsel to the people. Like
his prayer, his sermons, too, were moderate. (Muslim)

Commentary: It shows that both the prayers and the sermons of
the Prophet &% were niether too long nor too brief, but of a
reasonable length. As for the recital of the Qur'an during the
sermons, we have already seen the verses he normally recited in the
Friday service.
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(719/247) Jabir &% related to us that when the Prophet e 3

delivered a sermon, his eyes became red and voice got raised
and a state of intense anger and excitement was produced so
much so that his condition became that of a person who had
(just) returned after seeing the enemy's forces with his own eyes
and was urging his community to get ready to defend itself by
telling it that the enemy was near and the attack was imminent.
The Prophet @ also, used to say "My raising up and the
coming of the Last Day are (close to one another) like these two
fingers." and, in order to illustrate the point, he would join
together his index and middle fingers. (Muslim)

Commentary: What it shows that the sermons of the Prophet e 3
were forceful and stirring and his outward condition used to reflect
his thoughts and feelings. He dwelt, particularly upon the nearness
of the Day of Resurrection and its dreadful happenings and tried to
bring home the point by joining together the index and middle
fingers and saying that his raising up and the Day of Final
Judgement were as close to one another as the two fingers, and no
other Prophet & was going to be sent down in the intervening
period. The Hour was going to be during his era of mission. So, let
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no one be caught unprepared.

Sunnat Before And After Friday Service
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(720/248) 1t is related by Abdllah bin Abbas <% that the Prophet

2% used to offer 4 rak'at before the Friday service and 4 after
it.1 (Tabarani)

-2
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(721/249) It is related on the authority of Jabir bin Abdullah &%
that (once), on a Friday, Sulayk Ghatofani came to the mosque
at a time when the Prophet &% had sat on the pulpit (i.e., he had
occupied the pulpit for delivering the sermon but had not yet
begun). So, Sulaik came in and 'sat down in the same state
before offering prayer (i.e., he did not offer prayer on entering
the mosque but sat down n seeing that the Prophet #& had gone
to the pulpit for delivering the sermon). The Prophet )
thereupon, asked him: "Have you offered the two rak'at?" Sulaik
replied that he had not. The Prophet @ then, said: "Get up and
say the two rak'at first." (Muslim)

Commentary: On the basis of this Tradition, Imam Shaf'ee, Imam
Ahmad and some other legists have held that two rak'at of
Tahayyatul Masjid are obligatory on that day for anyone'wh'o
comes to the mosque for the Friday prayer and he should offer
them even if the Imam has begun the sermon. But Imam Abu
Hanifa, Imam Maalik and Sufiyan Suri and many other legists do

©. The above narrative of Abdullah bin Abbas has been quoted in
Jama-ul-Favwayvid from Tabarani, and, with it, it has, also, been indicated that
the claim of its narrators is weak and below the standard. But in A'izaabul
Muwarid it appears in another form and on the authority of Sayyidina Ali 2
4 &) and its chain of narrators is free from any doubt. On the other hand,
Iraqi has held the evidence of its authenticity to be of the highest order.
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not permit prayer to be said at the time of the sermon on the
strength of the Traditions in which 1t is urged that the worshippers
should keep quiet during it and listen attentively and is consistent
in behaviour of a number of Companions & and Tuba'cen. They
offer various interpretations of the above incident concerning
Sulaik Ghatfani. The arguments of both the sides being equally
weighty, prudence demands that on Firdays one should take care to
reach the mosque early enough to offer, at least, the two rak'at
before the commencement of the sermon.
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(722/250) 1t is related by Abu Hurayrah <% that the Messenger

of Allah &% said: "When anyone of you offers the Friday
prayers, he should offer another 4 rak'at after it." (Muslim)
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(723/25) Abdullah bin Umar <& relates that the Prophet & did
not offer any prayer after the Friday service till he returned

home from the mosque, and, (then), he offered two rak'ar at
home. (Bukhari and Muslim)

Commentary: In the Tradition regarding the Sunnat after the
Friday prayer two as well as four and even six rak'at are
mentioned.

It is related by Imam Tirmizi about Abdullah bin Umar <&
himselt that he used to offer two, and, then, four rak’ar after Friday
prayer (making 6 in all).

The views of the legist-doctors, too, are divergent on it. Some
of them prefer 2 while others 4 and even 6 rak'ar.



EIDUL FITR AND EIDUL AZHA

Every community observes some festivals. On such occasions.
people, according to their circumstances, put on good clothes, eat
nice dishes and express their joy in various other ways. The
festivals fulfil a fundamental human need, and, hence. a few days
are set aside for rejoicing and entertainment in evey nation and
country.

In Islam, also, two such days have been fixed, those of Eidul
Fitr and Eidul Adha. These, alone, are the real religious and
communal festivals of Muslims. Whatever festivals they celebrate,
aside of them, have no religious basis. From the Islamic point of
view, most of them are pure nonsense.

As everyone knows, Eidul Firt is celebrated on the Ist of
Shawwal, after the month of Ramadan, and Eidul Adha on the 10th
of Zul Hajjah. Religiously and spiritually, Ramadan is the most
blessed month of the year. It was, in it, that the Qur'an was
revealed, fasting for the whole of the month was prescirbed, an
additional congregational prayer was enjoined for its nights, and an
increase in every kind of good-doing was earnestly demanded. In
short, the whole Ramdhan was declared to be a month of rigrous
self-disciplene, of the sacrifice of carnal desires, and of profusion
in worship and other acts of fealty and obedience to Allah.
Evidently, the day that talls on the close of the month is most
deserving, tfrom the viewpoint of religious and spiritual excellence
to be made a special day of celebration for the whole of Ummah.
This very day has, as such, been named Eidu! fitr.

In the same way, the 10th of Zu! Hajjah is the historic day on
which the founder and progenitor of Ummat-i-Muslima', Sayyidina
Ibrahim $¢E\ had given a glorious proof of submission and

self-abnegation by placing the knife on the thorat of his son, Ismail
© . Signifying the Community of the Faithful.
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4€8) . and offering him as a sacrifice to Allah on receiving the
inspiration, according to his lights, from the Lord. Allah declared
Ibrahim S} successful in the supreme test of love and sacrifice,
and keeping Ismail $&8) safe and unharmed, accepted the offering
of an animal in his place. He had placed the crown of the religious
and spiritual leadership of the entire mankind on Sayyidina
Ibrahim's ¥&&) head and proclaimed the simulation of this act of his
to be the "ritual of love" till the end of time. Thus, if a special day
was to be appointed for celebration for the Muslim community,
which was the rightful successor to the community of Ibrahim S%E)
and representative of the way of the Friend of Allah, to honour the
memory of the wonderful episode, it could only be the 10the Zul
Hajjah. This day was, thus, fixed as the second Eid. The annual
congregation of the Hajj of the whole of the Muslim World with its
rituals like he sacrifice of animals in the barren land (Wuadi-i-Ghair
=i zar'a') in which the heroic event of Ibrahim's 348} sacrfice had
taken place marks the true and foremost commemoration of it
while the ceremonies of Eidul Adha like prayer and Qurbani? that
are observed in all the places where the Muslims live constitute its
re-enactment and comemoration in the second grade Anyhow, both
the 1st of Shawwal and the 10th of Zul Hajjah have been appointed
as the Fids or festivals of the Muslims owing to these reasons.

Origin .
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(724/252) 1t is related by Anas <% that when the Prophet 3
arrived in Madinah, two special days were observed there for
feasting and celebration. On enquiry about these festivals, he
was told that the people of Madinah had been celebrating them
as occasions of social entertainment since the days of Ignorance.
-The Prophet B, thereupon, remarked, "God has provided you

- @, Literaly meaning a valley which is devoid of vegetation.
. Ritualistic sacrifice of animals.
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with better festivals in their place, Eidul Fiwr and Eidul Adha."

(Abu Dawood)
Commentary: Festivals are typically representative of the belicfs.
ideals and traditions of the people who celebrate them and retlect
their collective character and temperament in an unmistakable
manner. The two festivals the people of Madinah observed before
the advent of Islam and during the period of Ignorance would,
naturally, have been based upon and illustrative of their paganish
creeds and customs. The Prophet, or as the above Tradition
candidly denotes. the Almighty, put an end to these ancient
festivals, and, in their place, appointed the two special days of
Eidul Fitr and Eidul Adha for celebration which are richly
indicative of the Monotheistic temperament and way of life of the
Muslims and in keeping with their beliefs and practices.

Praye And Sermon of The Two Eids
W;WW‘L;-L@@\ 55 J6 é;).\.;d\ w@\‘fe (YYo/Yor)
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(725/253) Abu Sa'eed Khudri 4% narrated that the Prophet e
used to go to the Eid-gah! on the days of Eidul Fitr and Eidul
Adha. First of all, he led the service, and, after that, stood up
facing the people for the sermon while the people kept sitting in
their rows. Then he preached to them. advised them and gave
orders to them, and if he wished to send out an army or an
expedition somewhere, he did so (after the prayers and the
sermon), and if he wanted to give an order concerning a
particular affair, he, also, did that, and, then he departed.
(Bukhari and Muslim)
Commentary: It shows that the Prophet &2 used to offer the Eid
prayers in an open ground he had selected for Eid prayers outside
the populated area of Madinah. At that time, no boundary wall had

©. Meaning an open ground where the Muslims assemble for prayers of Eid day
{or mosque).
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been built around it. It was just a piece of vacant land lying about a
thousand feet away from the Prophet's Mosque. Once the Prophet
&% is. also reported to have offered the prayer in the Mosque when
it was raining.

We, further, learn that bands of cursaders were, also, organised
in the Eid-gah, on the Eid day, after the sermon and the prayer, and
sent out from there for the glory of the World of Allah.

Without Azan And Iqamat
e Ao 513@3,33’8;..1.«:‘ W Jéé}i&@,&&é(vn/roi)
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(726/254) Jabir bin Samura “related that "he offered the prayers
of the two Eids, not once or twice but several times, with
Propeht ey (and) always without Azan and Igamat.  (Muslim)
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(727/255) Jabir bin Abdullah 8 related that on the day of Eid
he went to the Eid-gah with the Prophet % for the prayer; he
observed prayers before (delivering) the sermon and without
Azan and Igamat. After gthat, he got up for the sermon, with the
support of Bilal «%. At first, he hymned praises of Allah and
gave good counsel to the people and exhorted them to be
faithful to Allah. Then, he went towards the assembly of women
and Bilal, too, was with him. On reaching there, the Prophet g
urged them to lead a life of piety and God-fearing and gave
them good advice. (Nasai)

Commentary: It tells that the Prophet &% addressed the women
separately after he had delivered the Eid sermon to men. In another
Tradition, quoted in Sahih Muslim, on the authority of Abdullah
bin Abbas <&, it is mentioned that the Prophet &2 did so because
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the ladies had not been able to hear the sermon.

Note: During the days of the Prophet, women, generally. were
urged to take part in the Eid prayers. The Prophet &, in fact had
commanded them to do so. But, later on, as corruption spread in
the Muslim society, the legists felt that women should no longer go
to Eid-gah, for the Eid prayers' in the same way as they did not like
them to go to the mosques for the Friday and the five daily prayers.

No Nafl Rak'at Before or After, Eid Prayers.
il a3 o (205 e Al o bt 5 oG8 i1 o (YT AIY o
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(728/256) It is related on the authority of Ibn Abbas 4% that the

Prophet &% offered two Rakats on the day of Eidul Fitr and he
did no offer any Nafl before or after it. (Bukhari and Muslim)

Time
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(729/257) Yazid bin Khumair Ar-Rahbi, a Taba'ee, said that the
Prophet's Companion, Abdullah bin Busr % (once) came to
Eid-gah, with (other) people, to offer the Eid prayers on the day
of Eidul Fitr or Eidul Adha. (When the Imam did no turn up at
the excepted time), he declared the delay of the Imam to be
annoying (i.e., condemned it, and said) that "We used to get
done with the prayer by this time." (The narrator adds that) it

was the time of Nafl prayers. (Nafl prayers, here, probably,
mean the nafl rak'ar of Chasht).

Commentary: Abdullah bin Busr &% had migrated to Syria where
he died at Hams in 88 A.H. The incident narrated above, perhaps,
took place there.

The most explicit Tradition concerning the time at which the
Prophet 8 offered the prayer of Eidul Fitr and Eidul Adha is the
one reproduced by Hatiz bin Hajr in Tulkhees-ul-Hubayr from



292 Meaning and Message of the Traditions Part 111

Ahmad bin Hasan-al-Banna's Kitabul- Adahi and on the authority
the Prophet's e Companion, Jundub . It reads:
"The Prophet used to offer the . oy e e
prayer of Eidul Fitr at such a PL»)AJ:«:\.U\GLpé.J\ S8

time that the sun had moved

upwards by two lances and the M‘} JM‘ 2 L‘" 6“‘“’

2 - 34

prayer of Eidul Adha at such a g\_g W‘ﬁ\; ey kB
time that the sun had moved c/ :, i

upwards by one lance." CJ’"’

The Eid prayers, these days, are, generally, held very lat? which
is contrary to the confirmed practice of the sacred Prophet 8.
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(730/258) Abu Umayr bin Anas related to us on the authority of

severals of his uncles who were the Companions i of the

Prophet &% that once a company of travellers came (from

somewhere) to the Prophet &% and testified to having sighted

the moon on the previous day (while travelling). The Prophet

& thereupon, ordered the people to break the fast and come to

the Eid-gah to offer the Eid pryaers the next morning.

(Abu Dawood and Nasai)

Commentary: It shows that as once, during the days of the
Prophet ﬁ‘@ the moon was not sighted on the 29th of Ramdan, and
everyone kept fast on the next day, according to the rule, but at
some time of the day a caravan arrived in Madinah from some
place whose members testified that they had seen the moon last
evening. Accepting their evidence, the Prophet & ordered people
to break the fast, but about Eid prayer he said that it would be held
the next day.

Apparently, the caravan had reached Madinah late in the day
when the time for the Eid prayer had passed. The legal position,
also, is that if the news of sighting the moon is recieved when Eid
prayers cannot be held at the right time, it should be offered the
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next morning.

Recitalofthe Qur an
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(731/259) Ubaidullah bin Abdullah bin Utbah bin Masud, a
Taba'ee related that (once) Umar bin al-khattab <& enquired
from Abu Wagqid al-Laythi which surah of the Qur'an the
Prophet #& recited in the prayer of Eidul Fitr and Eidul Adha.
Abu Wagqid Al-Laythi replied: "Qaaf wal Quran-ul-Muajeed and
Iqtarabutis Sa'atah.” (Muslim)
Commentary: I does not stand reason that sayyidina Umar <% had
forgotten what surah the Prophet 8% used to recite on two Eids.
and, therefore, he enquired from Abu Waqid Al-Laith. What is
more plausible is that he wanted to test the knowledge of Abu
Wagqid Al-Laithi or had put the question for further satisfaction.
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(732/260) It is related by Numan bin Bashee(V%f) that in the
prayers of the two Eids and Friday the Prophet &% used to recite
Sabbih-isma rabbikal a'ala and Hal ataaka hadeethul

Ghashiya, and when, by chance a Friday and Eid coincided even
then he recited the two surah in both the prayers. (Muslim)

Commentary: There is no contradiction between the statements of
Abu Wagqid Al-Laithi and Numan bin Bahseer. Sometimes the
sacred Prophet &% recited the surah Qaaf and Al-Qamar on the two
Eids, and, sometimes, the surah Al-A'la and Al-Ghashiya.
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Eid Prayer in The Mosque Dueto Rain
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(733/261) It is related by Abu Huxdyrah &% that once it rained

on the Eid day upon which the Prophet &% led the Eid prayer in

Masjid-i-Nabawi (the Mosque of the Prophet).

(Abu Dawood and Ibn Majah)

Commentary: The Eids being the festivals and religious
celebrations of the Muslims, it is in the fitness of the things that the
Eid congreagational prayer is held in an open ground and such
also. was. the practice of the sacred Prophet &. Hence, it is the
Sunnah in normal circumstances, but as the above Tradition shows,
the Eid prayer can be held in the mosque as well if it is raining or
there is any other cogent reason.

Eating Before or After The Service?
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(734/262) Buraydah <¥ narrated that the Prophet £ used to cat
somehing before proceeding for prayer on the day of Eidul Fitr

but on the day of Eidul Adha he refrained from eating anything
until he had offered the prayers. (Tirmizi, Ibn Majah and Daarami)

Commentary: It is stated, further, in Sahih Bukhari, on the
authority of Sayyidina Anas <%, that the Prophet &% ate a few dates
before going out for the prayer of Eidul/ Fitr, and the dates used to
be in odd numbers.

The reason for eating nothing no the day Eidul Adha before the
prayers, perhaps, was the consideration that the meat of the
sacrificed animals should be the first thing to be eaten that day
which. in a way, was the feast of Allah, and something was eaten
on the morning of FEidul Firt before the prayer probably, because
on that day it was allowed to eat and drink during the day by the
same Allah by whose command eating and drinking in the day time
had remained torbidden throughout the month ot Ramdan, and His
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good pleasure. at that time, lay in it. The Prophet 2. like a needy
and ardent bondsman. started partaking of these blessings at the
dawn of the day.

Changing of The Route
2 5131 (AL Lle Al AL (1 G I8 s JE (vre/var)
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(735/263) 1t is related by Jabir <& that the Prophe/t 22 used o
change the route on the day of Eid. (Bukhari)

Commentary: What it denotes is that on the day of £id the
Prophet &% used to return, after offering the Eid prayers, through a
way different from that by which he went. Of the different
explanations furnished by the authorities, the most appealing. in
our view, is that the display of the religious practices and solidarity"
of the Muslims took place on the largest scale. The aspect of
celebration and entertainment, also, required that people passed
through different routes or parts of the town on the day of Eid.

Sadqgat ul-Fitr
e il A5 alh 350 3355 o B 38 4 it G (vraiva
Py A e b e BT L3 e e Rl 85 )
I3 655 & ity bl G 280 a6 £
(SENTICEERIETT Bkall w55
(736/264) Abdullah bin Umar % related that the Messenger of
Allah &% had enjoined the payment of Sadaqat ul-Firt a sa'a of
dates or a sa'a of barley — on every Muslim slave and freeman,
male and female, and old and young, and (ordered) that Suadaqat

tu-Firt was to be given away before proceeding for the Eid
prayer. (Bukhari and Muslim)

Commentary: Like Zakat, Sadagat ul-fitr, also, is enjoined upon
the well-to-do members of the community but it has not been
clarified in the above Tradition because those for whom it was
meant could, themselves, appreciate it very well. As for who are
well-to-do and what is the standard of properity in Islam. we will
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take it up later, in course of our dicussion on Zakat.

In it. the payment of a sa'a of dates or barley, on behalf of every
individual. has been prescribed. In those days, dates and barley
were, generally. used for food in Madinah and its suburbs, and,
hence. only these have been mentioned in this saying. According to
some commentators. a sa'a of dates or barley was considered
sufticent for a da'ys needs of an average family at that time. Thus,
it was made compulsory for every member of a well off family to
give as much in charity on Eidul Fitr as could be adequate for the
food requirements of an ordinary home. A Sa’a is roughly equal to
1-1/3 kilos. or 3% Seers.

o
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(737/265) Abdullah bin Abbas <& related that the Messenger of
Allah &% enjoined Sadagatul Fitr to purify the fasts from the
effects of foolish. vain and lustful conversation and to provide
for the food of the needy and the indigent. (Abu Dawood)

Commentary: In it. two special benetits of Sadagatul Fitr have
been mentioned. Firstly. through it the poor and the needy will be
able to eat to their satisfaction on the day of celebration, and,
secondly. it will serve ad an atonement for the indiscretions of the
tongue during the fasts of Ramdan.

Qurbani
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(738/266) It is related by Sayyidah Ayshah W & oo, that the
Messenger of Allah &% said: "On the 10th of Zul Hajjah, i.e.,

the day of Eidul Adha, no act of son of Aadam is more pleasing
to the Allah than qurbani!. On the Day of Judgement, the animal
of qurabani, will come with its horns and hooves. And before
the blood of qurbani touches the ground it gains the propitiation
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and good pleasure of Allah. So, O bondsmen of God! perform
qurbani with full willingness ot the heart." (Tirmizi and Ibn Majah)

/////
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(739/267) It is related on the authority of Zayd bin Arqam e
that some Companions asked the Prophet & what was the
history and signifance of qurbani? Upon it, he replied: "It is the
Sunnah of your (spiritual and racial) progenitor, Ibrahim, (i.e.,
first of all, it was enjoined upon him by Allah and he used to
perform its. It has been commanded to me and my followers,
also, to emulate the example and act of qurbani of Sayyidina
Ibrahim). " The Companions &, then, said: "O Messenger of
Allah ! What is the recompense for us on these offerings?" "A
virtue in return for every hair of the slaughtered animal”, replied
Prophet &% The Companions o, again asked: "Does it apply to
wool also (meaning will the sacrificial otffering of animals like
sheep and camel which have wool instead of hair fetch the
reward in the same proportion)?" "Yes" replied the Prophet B

"In the same proportion. A virtue in return for every hair."
(Masnad Ahmad and 1bn Majah)
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(740/268) Abdullah bin Umar & related to us that the

Messenger of Allah e stayed in Madinah for ten years (after

migration), and performed qurbani regularly (i.e.. every year)."
(Tirmizi)
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O . Meaning sacrifical offering of animals.
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(741/269) Hanash bin Abdullah narrated "l saw Sayyidina Ali
% performing the qurbani of two rams (upon which) | asked
him about it (i.e., why he was performing the qurbani of two
rams instead of one). He replied: "The Prophet &% had exhorted
me to make an offering on his behalf, also, and, so, I perform
one qurbani in his name'." (Abu Dawood and Tirmizi)

Commentary: We learnt from Sayyidina Abdullah's narrative,
quoted earlier, that the Prophet & used to perform qurbani
regularly, year after year, since the time he migrated to Madinah
and frm the above report we find that the Prophet &% had told
Sayyidina Ali <% to make the sacrifical offering on his behalf, after
his death. Sayyidina Ali <&, thus, used to perform it regularly in
the name of the Prophet i,

Method
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(742/270) It is related by Anas &% that the Messenger of Allah
2% sacrificed two grey, horned rams. He slaughtered them with
his won hand, and, at the time of slaughter, recited Bismillaah
wa Allahu Akbar. | saw that, at that time, he was placing his
right foot on their flanks and saying Bismillaah wa Allahu
Akbar." (Bukhari and Muslim)
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(743/271) 1t is related by Jabir 4% that on the day of qurbani
(i.e., Eidul Adha) the Prophet @ sacrificed two grey, horned
(and) castrated rams. When he had set their faces in the right
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direction (i.e., towards the ¢iblah), he recited the prayer: | have
set my face toward Him Who has created the heavens and the
earth (and) in the manner of Ibrahim the upright and [ am not of
those who believe in many gods. My prayer and my worship and
my sacrifice and my living and my dying are for Allah alone, the
Lord of the Worlds. He is without a partner and to it have [ been
commanded and | am of those who obey. O Allah! This qurbani
is from You and by Your favour and for Your sake (and) on
behalf of Your servant, Muhammad & and his followers .
Bismillaah wa Allahu Akbar. After reciting the prayer the
Prophet B set agoing the knife (on the thorat of) the ram and
slaughtered it. (In the last part of another report referring to the
same incident it is told that after saying for Your sake. he
slaughtered the ram with his own hand and recited:
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Bismillaah wa Allahu Akbar! O Allah! 1t is on my behalf and on
behalf of my followers who may not have performed the
qurbani. (Musnad Ahmad, Abu Dawood, 1bn Majah and Daarami)

Commentary: That. at the time of Qurbani. the Prophet &% said
that it was on his own behalf and on behalf of his followers. or
such of them, as had not performed it was indicative of his deep
affection for the Ummah. But it does not mean that the Prophet £
had carried out the qurbani for the whole of the Umamh and the
duty had been fulfilled trom the side of all of his followers. It,
simply. shows that the Prophet 5 prayed to Allah to include. with
him. his followers, also. in the reward on the observance. Inclusion
in the reward in one thing, fulfilment of the duty of qurbani is
another. |

Instructions Regarding Animals of Qurbani
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(744/272) It is related by Bara' bin 'Aazib 4% that (once) it was
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enquired from the Messenger of Allah &% what kind of animals
should be avoided in Qurbani (i.e., what are the defects which
render an animal unfit for it). The Prophet e gestured with his
hand and said: "Four (i.c., there are four defects, the presence of
anyone of which in an animal, makes it unsuitable for qurbani).
(i) A lame animal whose lameness is very much apparent (i.e.,
which may be finding it difficult to move about owing to the
infirmity); (ii) An animal with a defective eye and the defect is
plainly visible; (iii) An animal which is very sick: and (iv) An
animal which is so weak and thin that no marrow is left in his
bones." (Muwatta Imam Malik, Musnad Ahmad, Tirmizi, Abu
Dawood, Nasai, Ibn Majah and Daarami)
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(745/273) 1t is related on the authority of Sayyldlna Alj 8% that

the Messenger of Allah 2% forbade us against (performing) the

Qurbani of an animal whose horn is broken or ear cropped.”

(Ibn Majah)

Commentary: In truth, gurbani is an offering to Allah on behalf
of the bondsman. It is, therefore, necessary that a good animal is
selected for the purpose, within one's means. Sick, weak and
crippled animals should not be offered in worship to Him. In the
Qur'an the guiding principle is set forth that:

"You will not attain unto piety T TR TR Ny
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until you spend of that which . i }J s ,uj

you love." (Aal-e-lmran 3:92) (AY:Y Ol s Y . ‘:U:’f‘?

This inded is the spirit behind the instruction of the Prophet iR
for qurbani.
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(746/274) 1t is related by Jabir <% that the Prophet @ said:
"The sacrifical offering of a bullock or cow be made on behalf
of seven persons, and, in the same way of a camel on behalf of
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seven persons.” (Muslim and Abu Dawood)

Commentary: The butfalo is not found in Arabia, and, so, it has
not been mentioned in this saying. But, like a cow, its Qurbani can
also be performed on behalf of seven persons.

Qurbani After Prayers
)xJ\ ?J“‘ H‘-‘) e iy v.l.p ;s“j‘ Lles J6 ;\JJ\ oF (EVE/YVO)

s -

des)a‘dcrffsl@o\\.\.kuyuﬁm;uhd)\Q\Jw
wcﬂau}hwp&dg\&é&dw)w»uu\w&b
(s 3515101 3) - u‘—’J—J‘ o ol AAAY
(747/275) 1t is related by Bara' bin 'Aasz ® that the Prophet
4% delivered a sermon in the day of Eidul Aa’ha and, in it, he
said: "The first act among the acts of today is that we offer the
Eid prayer. and, then, on returning from it, perform the
Qurbani. Whoever act like that will be acting correctly.
according to our way, (and the Qurbani will be carried out in a
fitting manner), and whoever will perform Qurbani before the
prayer, his Qurbani will remain unfulfilled (and it will amount
to no more than this that) he killed a goat so that his family may
cat the meat." (Bukhari and Muslim)
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(748/276) Judub bin Abdullah €% related that (once) on the day
of Eidul Adha, he was in the company of the Prophet B As
soon as he had finished the prayer, he noticed the meat of the
sacrificed animals. These animals had been slaughtered before
the conclusion of the Eid Prayer. The Prophet 2% remarked:
"Those who have performed the Qurbani before offering prayer
should do it again (since it has not been correct, being
beforer-time)'." (Bukhari and Muslim)
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Superiority of the 'Ashra of Zul Hjjah
As Allah has endowed Friday among the seven days of the
week, the month of Rumdan among the twelve months of the year
and the last ‘Ashra among the three '4shras of Ramdan with
superiority. so, aslo. He hes declared the frist ‘Adshra of the month
of Zul Hajjah to be a period of exceptional benevolence. It is for
' this reason that the Hajj (Pilgrimage) has been enjoined during
those days. Anyway, it is a speial period of Allah's grace. A
virtuous deed performed in it is outstanding value and most
pleasing to Allah.
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(749/277) It is related by Ibn Abbas % that the Messenger of
Allah & said: "A virtuous act performed during these ten days
is more pleasing to Allah than one any other day." (Bukhari)
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(750/278) It is related by Umm-e-Salmah s &t oo, that the
Messenger of Allah &% said: "When the first' Ashra of Zul
Hajjah begins (i.e., the moon of Zul Hajjah is sighted) and
anyone of you intends to perform Qurban, he should not cut his
hair or nails till the Qurbani is done. (Muslim)

Commentary: The first 'Ashra of Zul Hajjah is the Ahsra of the
Huajj which is the most remarkable event of this period. But the
Hujj can be performed only by going to Makkah and it has been
enjoined only once in a lifetime, and, that too, upon those who can
afford the journey. The bondsmen who go to Makkah and perform
the Hajj can, alone, partake of its choicest blessings but the
Almighty has mercifully made it possible for all the Believers to
forge an identity, during the days of the Hajj, with the pilgrims and
the pilgrimage. even while staying athome, and participate in some of

its rites. Herein lies the real significance of the Qurbani of Eidul Adha.
©. Meaning a period of ten days.




SALATAL-KUSOOF AND
SALATAL-ISTISQA

The prayer of a Friday and the two Eids are the congregational
prayers that are offered on a particular day or date. Apart from
these. there are two other prayers which, also, are observed
congregationally, but not on a fixed day. These are Salut ul-Kusoof
which is offered at the time of the eclipse of the sun and Salat
al-Istisqga which is offered as an invocation for rains during a
drought.

Salatal-Kusoof

The eclipse of the sun or the moon is among the signs of the
Power and Majesty of Allah which are revealed occasionally and
whose clain is that when they occur. the bondsmen should bow
down, in all humbleness, before the Absolute, the All Powerful
One and beseech Him for mercy and forgiveness. During the
litetiem of the Prophet &% the sun was totally eclipsed about 1Y
years!. The Arabs, in olden days, believed that the eclipse was
caused by death of some great man when the sun covered itself
with a black sheet as a mark of mourning. The chance darkening
ot the sun on the day of the death of the Prophet's & son could
lend encouragement to the belief. In fact, according to some
reports. a few persons, openly said so. The sacred Prophet &%,
upon it, offered two rak'at prayer with extraordinary feelings of
awe and reverence. It was an unusual prayer in which he made very
long recitals. During the recitals he would bow, and, then, stand
erect again and resume the recital. Similarly, he carried out

©. The authorities are agreed that the Prophet's son, Ibrahim, died in 10 AH.
Some, also, say that his death occurred in the month of Rabi-ul-Awwal. bu the
great astronomer of the 19th Century, Mahmood Pasha, has calculated that the
eclipse had taken place about8.30a.m.on Monday, the 29th of Shawwal, 10, AH.
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prolonged ruku and sajdah and supplicated Allah most humbly and
earnestly. After the prayer he delivered a sermon refuting the idea
that the sun or moon was ecliped because of the death of a great
man. He said that it was mere superstition and had no basis in
truth. The sun and the moon were the two signs of Allah which did
not suffer an eclipse on account of the birth or death of anyone.
When such a thing occurred, one should turn to Allah and beseech
Him with fear and deep devotion.

Sy 46 (6 Gl GAZE JB RS a5l g (vor/vve
i AL S J f S e}: og e v Jo b
Y ) \u\@l.;jail.ﬁwsl.pw\ J}.L;Jwrmﬁ\ < gad
4.13\}9}\)\}1—&3”\)\)\344\-’:.’&)-\?\0}05‘3%&
(ks 3550ty )
(751/279) 1t is related on the athority of Mughirah bin Shu'bah
&% that in the lifetime of the Messenger of Alah the sun
eclipsed on the day on which (his son0 Ibrahim died. So people
said that the eclipse had occured because of the death of
Ibrahim. The Prophet @ observed "“The solar or lunar eclipse
did not take place because of the death or life (i.e., birth) of
anyone (but it was the sign of the Power and splendour of

Allah). Thus, when you see the eclipse, pray and remember
Allah much." (Bukhari and Muslim)

Commentary: The above Tradition is very brief and it does not
mention even the offering of prayer by the Prophet &%. In other
Traditions, however, the prayer of the Prophet & and the
exceptional manner of offering it have been described in detail.
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(752/280) It is related by Abi Moosa Al-Ash'ari £ "(One day),
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as the sun was eclipsed, the Prophet &% rose with such anxiety
as if he feared that the Hour (of Doom) was about to strike. He,
then, came to the mosque and offered prayer with the longest
qiyam, ruku and sajdah 1 have ever seen him perform. After it,
the Prophet Z% said: 'These signs (of the Might and Majesty of
Allah) which Allah reveals do not occur owing the death or life
(i.e., birth) of anyone but are revealed in order to instil His fear
into the hearts of bondsmen. (So), when you see a thing like it,
turn to Him with awe and anxiety and remember Him and seek
His forgiveness." (Bukhari and Muslim)
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(753/281) It is narrated by Qabisah al-Hilali & that there was a
solar eclipse in th days of the Messenger of Allah 8% He came
out deeply worried. (He was so worried that he had not placed
his mantle over him properly so) his mantle was being dragged
as he walked. (Qabisah said that he was with the Prophet <.

Madinah and his giyam was very long. Then he finished his
prayer and, meanwhile, the sun was (out of the eclipse and)
shining brightly in the normal way. He (addressed the people
and) said, "These signs are meant to create fear of Allah in the
hearts of people (and they keep away from disobedience). So,
when you see such signs, then pray as you prayed the Fard a
while go (that is, two, raka'at like the Fajr prayer at the time of
eclipse). (Abu Dawood, Nasa'i)
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S G et G S o 55 ey 505
(s 813) Sy e
(754/282) Abdur Rahman bin Samurah &% narrated that one
day, during the lifetime of the Prophet @ I was practising
archery with my (bow and) arrows that, suddenly, the sun
eclipsed. | left my arrows where | was and decided to go and see
what new thing had happened to the Prophet & at the time of
the eclipse and what new act he had done. When he came to the
Prophet & he was standing and offering prayer. In the same
condition, he raised his hands (as one does in supplication) and
entreated Allah for a long time with Tasbeeh!, Tahleel?, Hamd®
and Takbeer? till the sun came out of the eclipse (i.e., the
Prophet kept himself engaged in prayer and supplication as long
as the eclipse lasted). In this prayer, the Prophet B recited two
surah and offered two rak'at. (Musling

G.pr\ J}QBW‘;M‘W‘JW "‘Lcds(\/oo/\’/\\“)
J‘W(’“’ J,Uu g.;gwwsuw‘ J}L}@.&&ujgﬁ.w\
o J391 eujs G35 3h) alah D60 a8 o3 £ 5873 Qb 1575 o3 aal
KRy \dtbub’»’»;a 39 g 838385 £ 350 QB S
-’%dﬂb‘ s‘ﬂ‘w b Jl e s 2N B g b
Gt 51 36 o5 e Wnigd ol b Judin i
S36 gl ¥ w51 e il Al B G o) Sl
.\rnu..d\.\.i,’..ia.iugjé \331@331.’;3‘)};?31‘13‘;556;;;\3
P.t;’;,;u;,,swu iﬁ\um\@;)\oﬁjssy‘-’j&\éﬁ;ﬁ
(s 30550101 5) L Jais g2 ’37*—1-"«—4"-&3

(755/283) It is related by Sayyidah Ayshah \gs & ., that
(when) in the lifetime of the Messenger of Allah 8% the sun

. The act of praising Allah by repeating the formula of Subhaan Allah.

®. Acknowledging the true God by repeating the formula of Laa ilaha illallaa
Muhammadurrasoo-lullaah.

© . Praise of God

0. The act of repeating the formula of 4llah-u-Akbar.
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eclipsed, he offered prayer with the people, (i.e.. led the
congregation) in which he made a very long giyam, and, then,
bowed low and performed a very long ruku. He, then, stood up,
and again, made a very long givam but it was a little shorter
than the earlier one, and, then, he bowed low and performed a
very long ruku but it was a little shorter than the previous ruku,
and, then, he prostrated himself and performed a very long
sajdah. The Prophet 8% did in the second rak'at what he had
done in the first rak'at, and, then, brought the prayer to an end
(after the prescribed ¢'adah and salaam), and, by then, the
eclipse was over and the sun had become (as) bright (as ever).
The Propeht Z%. then, delivered a sermon in which, after
praising Allah, he said: "The sun and the moon are two signs
among the signs of the Power and Majesty of Allah. They do
not suffer an eclipse because of the death or life (i.e., birth) of
anyone (but like all other created things in the world), the sun
and the moon, also, carry out the command of Allah and their
light and darkness are in His control. So, when you see the
elipse, glorify Allah and offer prcggs and give alms (to the
poor)." After that, the Prophet said: "O followers of
Muhammad! No one is more displeased at fornication
committed by his male or female slave than God is displeased at
fornication committed by His bondsman or bondswoman. (So,
fear His Might and Anger and keep away from every kind of
sin. O followers of Muhammad! By Allah, if you knew what |
know (bout the Might and Anger of Allah), you would laugh
less and cry more." After that, he remarked: "Beware! I have
conveyed the whole thing to you (and done my duty)."
(Bukhari and Muslim)
Commentary: The event of Salar al- Kusoof was an unusual one
and the Prophet &% had offered the prayers in a remarkable manner.
It has, therefore, been related by a number of Companions %
Here, we have quoted only five Traditions appertaining to it, but in
the standard compilations more than twenty reports are found. In
Sahih Bukhari the nerratives of nine Companions # are
mentioned from which full details of the incident can be known.
One thing that is common to these Traditions is that the Salat
Al-Kusoof was a rare event for the Companions #% and none of
them had offered it before. It is, further, clear from all the reports
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that the eclipse had occured on the day on which the Prophet's &
infant son, Ibrahim <%, had died, and the authorities are almost
unanimous that his death took place in 10 A.H., i.e., just a few
months before the passing away of the Prophet @ hlmself It is,
thus, apparent that the Prophet &% had offered the Salar Al-Kusoof
only on the occasion mentioned in the Traditions. The comand to

offer prayer at the time of the lunar eclipse is, also, distinctly given
in these sayings but none of the authentic Traditions shows that the
Prophet & ever offered it, probably, for the reasons that the order
was communicated to him by Allah on the afore-mentioned
occasion and since be lived merely for a few months after that. The
opportunity to offer prayers at the time of the eclipse of the moon
did not arise.

The Prophet & offered this prayer with a unique state of

feeling and was seen doing some extraordinary things during it.
Firstly, he offered a very long prayer while his usual practice was
not to offer long prayers in congregation and has, actually,
forbidden the Muslims against it. It is related by Sayyidah Ayshah
\g & 2 that "As far as [ remember, he recited surah al-Bagarah
in the first rak'at and surah Aal Imran in the second". And
Sayyidina Jabir s & 2, said "Some persons could not remain
standing in this pryer and they dropped on the ground." In a few
other reports, it is stated that some of the participants fainted and
water had to be poured over their heads. Secondly, during giyam
the Prophet & praised Allah for a long time with Tasbeeh,
Tahleel, Tahmeed and Takbeer. Thirdly, he bowed low during
givam and stood erect again, after remaining in that posture for a
considering length of time, and did the recital, and, then, performed
ruku and sajdah. Some Traditions have it that he did it not once
but several times during qiyam. According to some other
narratives, in this prayer he, once, moved backwards, and, then,
forward, and, also stretched out his hand as one does for taking or
grasping something. Later, in the sermon he said that several truths
appertaining to the "world of absence" were revealed to him at that
time and he saw Hell in front of him and some other things, also,
which he had never seen earlier. The unusual behaviour of the
Prophet &% was, perhaps, due to it.
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Observation: The solar ecplise coincided with the death of the
Prophet's & son. However, he made it clear that it was not linked
to the sad event in his family. This speaks highly of his truthfulness
and should convince the greatest denier and infidel unless he is lost
completely at heart.

Salatal-Istisqa

Rain is an essential need of all living things. It can correctly be
said that life is dependent of it. Drought and dryness anywhere is a
calamity of the first order and a sort of punishment from Above.
For the removal of this great misfortune, which is not limited to
any class or section of the population, the Prophet &% has taught a
collective namaz and prayer, and Salat-i-Istisga is their systemized
form, in the same way as he has prescribed Salar-i-Haajat for an
individual need. Literally, Istisqa means asking for water or
moisture.
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(756/284) It is narrated by Sayyidah Ayshah s & oz, that
(once) people came to the Prophet &% and described to him the
acute suffering caused by drought. The Prophet & decided to
offer up Salar Al-Istisqa at the place where the prayer of Eid
was held (outside the inhabited area of Madinah), and, told the
people to go with him on a certain day and offer Salat
Al-Istisqa, and (also) ordered that his pulpit be taken and placed
there (for the occasion). The pulpit, accordingly, was carried to
that place.When the day arrived, the Prophet & went to the
appointed place soon after sunrise. He sat on the pulpit and
praised Allah, and, then, said: "You have complained about lack
of rain and drought in your region and it is the command of
Allah that you pray to Him in your need and He has promised to
answer your supplications. Then, the Prophet 2 beseeched
Allah in these words:
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Alahumdu lillaahi rabbil 'aalameen, ar-rahmaan-ir-raheem
maaliki yaum-id-deen, laa ilaaha il-Allahu yaf'alu maa yureed,
Allahumma antAllahu laa illaha illa ant-al-ghaneeyu wa
nahnul fugarau-ianzila 'alainal ghaitha waj'al maa anzalat
lana quowatan wa balaaghan ila heen.

All praise blongs to Allah, the Lord of the Worlds, the
Bneficent, the Merciful, the Owner of the Day of Judgement.
There is no deity save (one) Allah. His power is that He can do
whatever He likes. O God! You are the Lord Sovereign; there is
no god aside of You. You are the Wealthy and we are Your
poor slaves. Send rain upon us and make the rain that You send
a source of strength for us and a means of sustenance for a
(long) time (to come)."

The Prophet u@a then, raised his hands (meaning, perhaps,
that he raised them higher than they were at the time of
supplication) and prayed for a long time with the hands raised in
the same way, and raised them so high that (though he was
wearing the mantle) the whiteness of the armpits could be seen.
Afterwards, he turned his face towards the Qiblah and back
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towards the people, and altered the mantle he was wearing, and
his hands were still raised in prayer. He, again, turned his face
towards the people, and getting down from the pulpit, offered
two rak'at prayer. At that very time, a cloud appeared by the
command of Allah in which there, also, was thunder and
lightning, and, then, by the command of Allah, it rained heavily
(and such was the downpour) that before the Prophet & could
return to his mosque, the paths were filled with water and the
drains and rivulets were overtlowing. After it, when he saw that
the people (who were complaining of drought) were rushing to
sheds and thatched roofs for shelter from rain, he broke into a
smile so much so that his teeth became visible, and, he said: "I
affirm that Allah has power over all things and I am His slave
and Messenger." (Abu dawood)
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(757/285) Abdullah bin Zayd <& related that the Messenger of
Allah &8 went 10 Eid-gah with the people for Salat Al-Istisqa.
He offered two rak'at in this prayer angd recited the Qur'an with a
loud voice and invoked Allah with his face towards Qiblah and
his hands raised, and he wore his mantle inside out while he
faced the Qibluh." {Bukhari and Muslim)
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(758/286) Abdullah bin Abbas &% related to us that when the

Messenger of Allah & went out for Salar Al- -Istisqa, he was

wearing a very ordinary dress and his demeanour was that of
meekness and humility. (Tirmizi, Abu Dawood, Nasai and Ibn Majah)

Commentary: As we have seen, salat AkIstisqa is a collective
prayer for the dispersal of the general calamity of drought. From
the aforementioned Traditions we learn the following details.
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(i) It should be observed at a desolate and uncultivated
place outside the populated area of the town or village and
directly on the ground, i.e., without a mat or carpet.

(i1) One should not take a bath and change into a clean dress
for this prayer as is done for the prayers of a Friday or the two
Eids. Very ordinary clothes should be worn and appearance
made before Allah like a beggar.

(iii) The supplication should be made with deep earnestness
and humbleness of spirit, and, for it, the hands should be raised
unusually higher towards the heavens.

It is, also, stated in the first two narratives that, on facing the
giblah, the Prophet £ wore his cloak inside out. It was intended to
express the idea "Oh Allah! As I have altered the cloak, in the same
way You, too, alter the situation by sending down the rain." Like
the raising of the hands, it, too, was a part of the supplication.

In Sayyidah Ayshah's g & oo, report it is stated that a cloud
appeared as soon as salat Al Istisqa was oftered by the Prophet and
it rain heavily. The same has been stated in the Traditions related
by some other Companions % as well.

By the grace of Allah, similar is the experience of the general
body of Muslims. The present writer has had the occasion to offer
Salat Al-Istisqa thrice, once in his childhood at his home-town of
Sambhal (District Muradabad, U.P.), then, some fifteen years ago,
at Lucknow, and, lastly, in Madinah, probably in 1945, and
everytime, God mercifully sent down the rain as soon as the prayer
was held.

Sayyidah Ayshah's s &1 .2, narrative, ﬁnally, tells that when
the rain fell heavily as a result of Salar Al-Istisqa, the holy Prophet

& said:
Gyayyanice @‘3;43}“&&“”‘ 5 dgai
"l affirm that Allah has power over all things and | am His slave
and Messenger."

It is indeed the peak of devotion and worship and self-denial
that although the rain fell in response to the prayers and
supplication of the Prophet & he thought it necessary to
acknowledge publicly that it was all due to the Power and Mercy of
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Allah and He, alone, was worthy of praise and gratitude while the
Prophet &%, himself, was no more than an humble bondsman and
Messenger .



NAMAZ-I-JANAZA AND
OTHERRELATED MATTERS

It 1s a common practice with the scholars of the Traditions
that. at the end of Kitab as-Salah i.e., the Book of prayer, they
mention sayings regarding death. the last illness, or illness in
general, and all the other calamities and misfortunes, and the way
one should behave and conduct oneself when contronted with
them, as well as in relation to the bathing and shrounding of the
dead body and burial. condolence and visiting of the graves, under
the title of Kitab-ul-Janaiz (the Book of Funerals). Adhering to this
practice, we, too, will discuss. here, reports of the sayings and
doings of the sacred Prophet e concerning them. The sum and
substance of these Traditions 1s that since death is certain and no
one knows when it will strike, a Muslim should never be heedless
of it. He must always keep himself in a state of pre-paredness for
the last journey. and. specially, when he is ill, he should take
greater care to put right his religious and spiritual condition and
mend his affair with Allah. His friends and relatives, on their part,
should try to bring good cheer to him through service and
sympathy. They should pray for his recovery, and, talk hopetully,
in his presence, of Divine reward, mercy and benevolence. In
particular, when it appears that the chances of the patient's recovery
are remote and his time is near. every thing possible should be
done to turn his heart towards Allah and put him in mind of the
cardinal principle of Islam, 1.e.. the kalimah. Finally, when death
occurs, the kinsmen should show patience and forbearance and
believing death to be the Will of Allah, yield themselves to it like
dutiful bondsmen and hope and pray for reward on their loss. The
dead body should. then. be batched and wrapped in a good. clean
shroud and perfume should be applied. and, after it, the funeral
prayver should be held consisting of the praise and glorification of
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Allah, the affirmation of His Might and Magnificence and the.
invocation of blessings on the Prophet Muhammad & through
whom Guidance had reached the dead person as well as the
participants in the prayer and a fervent supplication for mercy and
forgiveness for the deceased brother. The dead body should,
thereafter, be buried with due reverence and people should try to
relieve the distress of the bereaved family by sharing its sorrow and
bringing succour to it by word and deed.

The aim and wisdom of these precepts is self-evident, and, as
we all know, much peace and comfort is derived by acting upon
them in sickness and in death and in all other forms of sorrow and
suffering. Every teaching of the Prophet 8% in that regard, serves
as a balm for the heart. And death, as a necessary prelude to
meeting Allah, begins to look like an ageeable event.

These are the ready gains and worldly advantages of these
insturctions. What has been promised in the Traditions, given
below, will Insha Allah be seen and experienced in the fullest
measure, in the Hereafter.

Remembrance of Death
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(759/287) It is related by Abu Hurayrah <% that the Messenger
of Allah @ said: "Remember death much and often. It is the
terminator of worldly pleasures."  (Tirmizi, Nasai and Ibn Majah)
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(760/288) Sayyidina Abdullah bin Umar 4% has said that the
Messenger of Allah &% took him by the shoulders and said, "Be
in the world as though you are a stranger or one who is passing
thourgh." Ibn Umar <% used to say, "In the evening do not

expect to see the morning and in the morning do not expect to
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see the evening, but take something when in health to serve you
in time of illness and something in your life to serve you in your
death." (Bukhari)
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(761/289) Ubadah bin as-Samit &% quoted the Messenger of

Allah & as saying, "If anyone wishes to meet Allah, Allah

wishes to meet him; but if anyone does not wish to meet Allah.
Allah does not wish to meet him." (Bukhari and Muslim)

Commentary: This very Tradition narrated by Ubadah bin
as-Samit 4% continues that when the Prophet 4% said that, the
Mother of the believers, Sayyidah Ayshah g & 2y or one of the
other ot his noble wives submitted to him, Messeng,er of Allah &8,
our state is that we (fear death and) ‘w3 5,5t do not like to die."
He said, "That is not what I mean (that one should love death).
Disliking death is a natural thing. What [ meant that when death
comes to a believer, he is given glad tidings of Allah's pleasure and
nothing is dearer to him than what lies before him. When a slave's
position is like that , Allah loves him and it is dear to Him to meet
him. But when a disbeliever approaches death, he is given tidings
of Allah's punishment so nothing is more unpleasent to him than
meeting Allah and Allah also does not like to meet him and dislikes
him. This explanation of the Prophet & elucidates that the meeting
reffered to here is not death in itself but the consequences after
death. In a hadith of the same import narrated by Sayyidah Ayshah
\gs &t 2, the Prophet & is quoted in the concluding words as
sayil 2 (death before meeting Allah), & s\8 43 o galty,

Shah Waliullah aks &3>, has explained this hadith. When
death is very near the ugly covering of beastly and material
character come to be raised. The soul seems to see the angelic
world -and the unseen world and the hereafter come before the eyes
about which the Prophets g%t ol have told us. At that time the
believer who had always curbed his animals instincts and tried to
raise his angelic characteristics sees the blessings of Allah and
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craves for them. He wishes to get to them as quickly as he can. On
the contrary, the soul of an unbeliever and the one who has been
neglecting Allah sees what is in store for him when he is about to
die. Therefore, he does not wish to go away from this world. These
are the two states represented by wishing to meet Allah and
disliking to meet Allah. The words Allah likes to meet him and
Allah dislikes meeting him represent the pleasure and displeasure
of Allah.
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(767/290) It is related by Abdullah bin 'Amr % that the
Messenger of Allah &% said: "The gift of the Believer is death.”
(Baihaqi)
Commentary: Death is not pleasant to anyone but the bondsmen
who are blessed with Faith remain mentally eager for it owing to
the Divine rewards, the special propinquity to Allah and the
ecstatic joy of seeing Him that await them in the After-life. It is
like this that though no one, by natural inclination, finds it pleasing
to have an eye-operation, rationally he prefers it for himself in the
hope that vision will be restored by it. The difference, however, is
that while the restoration of eyesight is not certain after the
operation and, sometimes, it proves unsuccessful, the choicest
favours of the Lord, His closeness and the delightful experience of
seeing Him are bound to be the lot of a truthful Believer in the
Hereafter. Hence, death is a priceless gift for the bondsman with
faith and sincerity. Another example of it is that marriage and the
resultant separaton from parents, brothers and sisters is most
painful for a girl in the sense that she has to leave the loving,
parental home and spend the rest of her life in new surroundings
but the peculiar expectations that are associated with marriage
produce, in her, a fondness for it. The same is the case with earnest
and believing bondsmen of the Lord. Death appears attractive to
them owing to the heavenly boons and blessings they confidently
look forward to in the life to come.
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Itis Prohibited to Desireor Pray For Death

Somethimes people get disgusted with life and begin to pray
for death. But it is the height of foolishness and cowardice and a
sign of weakness of Faith. The Prophet & has forbidden it.

/////
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(763/291) It is related by Abu Hurayrah % that the Messenger
of Allah & said: "No one of you should wish for death. If he is
virtuous, it is hoped that the stock of his good deeds will go on
multiplying as long as he lives, and if his deeds are not good, it
is possible that he earns the good pleasure of Allah through
sincere repentance etc., in later life." (Bukhari)

Commentary: The version in Muslim has a slight difference in

wording. With wishing for death it also says one must not pray for
death.
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(764/292) It is related by Anas 4% that the Messenger of Allah
£ said: "No one of you should desire (or pray for) death owing
to a distress or suffering. Should he feel utterly helpless, he
might pray: "O Allah! Keep me alive as long as life may be
better for me and let me be dead when death may be better for
me." (Bukhari and Muslim)

Illness is A Blessing And An Atonement For Sins

Just as the Prophet &% has taught about death that it is not an
extinction and utter annihilation but the beginning of a new
existence which will be supremely happy and blissful for the
faithful bondsmen. and, thus, is a wonderful gift for him, in the
same way he has, also, informed us that illness is not out and out
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misery and suffering but a blessing as well and a means of
purgation from sins, and taking sickness and other forms of loss,
pain or grief to be a warning from Above, the truthful bondsmen
should devote themselves to correcting and reforming their ways
when they are striken whith disease or any other misfortune.
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(765/293 It is refated by Abu Sa'eed Khudri 48 that the
Prophet &% said: "Whatever pain, sickness, loss or suffering
afflicts a Muslim, so much so that a thorn pricks him, God
expiates his sins through it." (Bukhari and Muslim)
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(766/294) 1t is related by Abduliah bin Mas'ud 4 > that the
Messenger of Allah B said: "Whatever suffermg reaches a
Believer, in the form of a disease or any other thing, Allah lets
fall his sins from him through it in the same way as a tree sheds
its leaves in the autmn." (Bukhari and Muslim)

/////
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(767/295) 1t is related by Abu Hurayrah & that the Messenger
of Allah &% said: "Misfortunes and afflictions come down to
some believing men or women from God, sometimes, on their
bodies, sometimes, on their goods, and, sometimes, on their
progeny, (and, as a result of it), their sins fall away to the extent
that, after death, they make their appearance before Allah in

such a state that not a single sin is left." (Tirmizi)
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(768/296) It is related by Muhammad Ibn l\hahd Sulami on the
authority of his father, and he on the authority of Muhammad
Ibn Khalid's grandfather, that the Prophet #2 said: "For some
Believers Allah ordains a high station which ke does not attain
by his own efforts, so Allah afflicts him with a physical or
material distress or grief from the side of his chiidren. and then,
grants him the good fortune to be patient till (in return for these
troubles and calamities and his patience and forbearance), He
makes him attain the high station decreed for him beforehand."
(Musnad Ahmad and Abu Dawood)
-Commentary: Allah is lord Sovereign. It He likes. He can grant
the highest place to anyone without anything to show. But His
Wisdom and Attribute of Justice demand that bondsmen should be
kept at grades and stations they deserve by their deeds and states.
Thus, the practice of Allah is that when. on being pleased with an
act or manner of a bondsman or in acceptance of prayer of his own
or some other person for his sake, He decides to elevate him to a
rank or position he does not merit by his conduct. He causes the
deficiency to be removed by means of pain and suffering and by
granting him the good fortune to be patiently persevering in
adversity.
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(769/297) Sayyidina labir <% has said that the Messenger of
Allah 82 said: "On the Day of Resurrection, when people who
have suffered aftliction arc given their reward, those who are

healthy will wish their skins had been cut to pieces with scissors
when they were in the world.” (Tirmizi)
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(770/298) 1t is related on the authority of 'Aamir ar-Rami that
once the Messenger of Allah e spoke on diseases (i.e., he
described their philosophy and the aspect of goodness in them).
In the course of it, he said: "When a truthful Believer falls ill,
and, after it, Allah grants him recovery, the illness becomes an
atonement for his sins of the past and a warning for the future,
and when (heedless) Hypocrite falls ill, and, then, gets well, (he
learns nothing from it, and) his similitude is of the camel whose

owner tied it up, and, then, untied it, and it had no idea why it
was tied or untied." (Abu Dawood)

Commentary: The chief moral teaching these Traditions contain
is that illness or any other loss or calamity, which, anyhow, is apart
of living, should not be wholly looked upon as a misfortune or
manifestation of the displeasure of Allah. There is, in them, a great
deal of virtue and cause for gratitude for the devout bondsmen.
Through them, sins are expiated, worthiness for the special graces
of Allah increases, the shortage of good deeds is made up and the
inner diciplining of fortunate and dutiful bondsmen takes place.
Those of Allah's slaves who know the truth of these sayings
endure the severest of trials and illnesses and feel stronger for that.

Reward of Deeds of The Days

of Good Health During Illness ~
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(771/299) It is related by Abu Musa Al-Ash'ari &% that the
Prophet &% said: "When a bondsman is sick or in a journey (and
cannot carry out the daliy routine of worship etc.,) his deeds are
recorded in the sake way with Allah as when he was healthy or
staying at home." (Bukhari)
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Commentary: It, again, is a great favour of the Lord that if a
person cannot perform his duties of Zikr and worship owing to th&
constraints of illness or travel, he, by His command. causes the
duties to be recorded in his balance-sheet of deeds which he used
to observe during the days of good-health or staying at home.

Visiting of The Sick

The Prophet &% has declared the visiting of the sick and tending
to their needs to be a virtue of the highest order and an act of
worship. He used to visit the sick himself and talk to them in a
comforting manner. He, also, blew on them after reciting the
Names or words of Allah and exhorted others to do the same.
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(772/300) It is related by Abu Musa Al-Ash'ari <% that the
Messenger of Allah #% said: "Feed the hungry, visit the sick,

and seek the release of those who have been made captives
unjustly.” (Bukhrai)
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(773/301) It is related by Thauban <% that the Messenger of
Allah &% said: "When a truthful Believer visits a (sick)
believing bondsman, he is, sort to speak, in the Garden of
Paradise until he returns. (Muslim)

/////
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(774/302) Sayyidina Abu Hurayrah &% has quoted the Prophet
# as saying, "If anyone visits a sick person, some one cries out
from heaven, "May you be good, may your walk be good, and
may you come to an abode in Paradise!" (Ibn Majah)
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(775/303) It is related by Abu Sa'eed Khudri &% that the
Messenger of Allah &% said: "When you visit a 51ck person
make him happy about his age (i.e., talk to him in a reassuring
manner about his life, as for instance, say to him that he was
looking better, and, God willing, would soon be well). Such a
thing will not prevent what is decreed (i.e., it will happen in any

case) but make him cheerful (and this is the main object of
visiting the sick.)." (Tirmizi and 1bn Majah)
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(776/304) Anas <8 narrated that a Jewish boy use to attend to
the Prophet 2%. When he feel ill, the Prophet & went to him
and sat at the head of his bed and said: "Accept the Divine
faith." The boy looked at his father who, (also), was present.
"Do so Abul Qasim (i.e., the Prophet) says," his father told him.

The boy, thereupon, embraced Islam. As the Prophet & came
out, he said: "All praise to God who took the boy out of Hell."
(Bukhart)

Commentary: It shows, firstly, that some non-Muslims, too, used
to serve the Prophet &% secondly. that he visited the sick-among
the non-Muslims as well; and, thridly, that the non-Muslims who
had the opportunity of coming close to the Prophet . were so
greatly impressed by him that they preferred Islam as the religion
ol their children.

Blowing on The Sick Person
and Pravmg For His Recovery
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(777/305) It is related by Sayyidah Ayshah s & 2, "When
anyone of us fell ill, the Prophet 8 used to move his right hand
on his body and recite the prayer: Az-hibil baasa rabban-naasi
washfi antash-shaafi laa shifa-a illa shifaa-uka shifaa-an laa
yughaadiru sagma. [O Lord of mankind! Remove his sutfering
and grant him recovery. You are the Healer. Your healing is the
healing. Grant him a complete healing that may leave not (a
trace of illness)]." (Bukhari and Muslim)
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(778/306) Sayyidina Uthman bin Abul Aas &% said that he
complained to the Messenger of Allah B of a pain he had in his
body. He said to him to put his hand on the part of his body
which was sore and say three times “df p” In the name of
Allah," and seven times: \
5315 Al U5 o a8 alh 83, 541
"[ seek refuge in Allah's might and power from the evil of what |

am experiencing and trying to avert."
He said that he did so and Allah removed his trouble.  (Muslim)
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(779/307) Sayyidina Ibn Abbas aw said that the Messenaer of

Allah 5&& used to command Hasan % and Husain a«w to Allah's
protection saying:
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"With the perfect Words of Allah, I command you to Allah's

protection from every evil and poisonous creature and from

every evil eye."

And he used to say: Your ancestor (Ibrahim) used to commend

Isma'il and Ishaq sl pgde with these words to Allah's

protection. (Bukhari)
Commentary: The perfect words of Allah could be His commands
or His Book. He used to suplicate Hasan and Husain in this manner
and blow on them or gave them an amulet.
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(780/308) Sayyidah Ayshah s &' o, said that when the
Prophet % had a complaint he would blow on himself reciting
the mu'awwizar’. and wiped himself with his hand. She said.
"When he suffered from the pain of which he died, I would
blow on him and recite the mu'awwizat as he did and would
take his hand to wipe him." (Bukhari and Muslim)

Commentary: The mu'awwizat are the last two surah of the
Qurian. It could also mean the supplications in such refuge is
sought with Allah. We have already seen some of them and will see
more in the Kitab Ad-Da'wat.

When Signs of Death Appear
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(781/309) It 15 related on the authority of Abu Sa'eed Khudri &
and Abu Hurayrah <% that the Messenger of Allah 2% said:
"Instruct the Kalima of Laa ilaaha il-lallaah to the dying men."
(Muslim)
Commentary: Here the "dying men" denotes those who are at the
point of dcath and the word Talgeen (i.e., to teach, to instruct, to
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inform), occurring in the original, means that the Kalimah of Laa
ilaaha il-lallaah should be reited before them so that at the dying
momnient the doctrine of the Oneness of God might be upper-most
in their minds, and if the tongue was in a position to respond, they
could refresh their Faith by uttering the Confessional Formula. and
depart from the world in that state.
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(782/310) It is related by Mu'az bin Jabal <% that the Prophet
&% said: "He shall go to Heaven whose last words are: Lau
ilaaha il-lallaah.” (Abu Dawood)
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(783/311) It is related by Ma'qil bin Yasar that the Messenger of
Allah 2 said: "Recite surah Yaseen to those of you who are
dying." (Musnad Ahmad, Abu Dawood and Ibn Majah)

Commentary: Here, too. the dying men denotes those in whom
the signs of death may have appeared. Allah alone knows what is
the aim and significance of this command but this much is evident
that this Chapter of the Qur'an contains some remarkable truths
concerning Faith. and what is to follow after death has becn
described in it most vividly The last verse of it:

(M‘\”‘Luu)g}a?f )w&fu}gﬁcud.\.‘\&ﬁ.ﬁé
Theretore glory be unto Him in Whose hand is the dominion
over all things: Unto him you will be brought back. (Yasin 36:83)

is, particularly, appropriate for recitation when the end is near.
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(784/312) It is related by Jabir <& & " | heard the Prophet @ say
only three days before his death that 'Everyone of you should die

in the condition that he has a good assumption about God."
(Muslim)
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Commentary: It shows that faith in Allah and the awareness of
Him require that while the bondsman feared Him, and, at the same
time, was hopeful of His Mercy during the last moments of life, the
pleasureable expectation of Divine benevolence and forgiveness
should predominate. The sick person should strive to produce this
state within himself and his attendants and visitors, too, should talk
to him, or within his hearing. at that time in a way that was
conducive to it and made him hopefully expectant of Divine mercy.

Things To Be Done After Death
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(785/313) Umm Salmah s & 2, related that the Prophet el
came (to her house at the time of the death of her husband. Abu
Salmah). His (i.e.. Abu Salmah's) eyes had remained open; the
Prophet & closed them and said: "When life departs, vision,
also, departs with it. (The eyes should therefore, be closed after
death).” One hearing it, the members of Abu Salmah's family
began to cry very loudly (and in their grief they uttered words
that could have the effect of calling down God's Anger on
themselves). The Prophet @, thereupon, said: "O people! Pray
for what is good for you because the Angels say Aumeen on
what you are saying. "He, then himself prayed:"O Allah!
Forgive Abu Salmah and raise his rank among Your rightly
guided bondsmen and protect and support his survivors in his
place, and O Lord of the Worlds, forgive him and us and
illuminate his grave, and make it spacious." (Muslim)
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(786/314) It is related on the authority of Umm Salmah & 2,
s that the Prophet #% said: "When a misfortune befalls a
believing bondsman (and he suffers a loss), he should say what
he is commanded to say: "In-na lillaahi wa in-na ilaihi raji‘oon.
Allahumma ajirni fi musibati wakhluf li khairam minha (To
God we belong and to Him do we return. O God! Recompensc
me in this misfortune and bestow on me a better thing in place
of what has been tken away). God will, then, surely grant him a
better thing." (Umm Salmah went on to relate "When my first
husband, Abu Salmah died I though who could be better than
him. He was the first Muslim to migrate towards the Prophet e
with his family and belongings. Bu 1 prayed as taught by the
Prophet &% and Allah gave him to me in place of Abu Salmah
(1.e., the Prophet married ge)." (Muslim)
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(787/315) Husayn bin Wahwah narrated that when Talha bin

Bara' fell ill, he said to others: "I feel the time of his death is

near. (If he dies), I should be informed and (the bathing and

shrunding of his dead body) should be done quickly because it

is not proper for the dead body of'a Muslim to remin for long in

the midst of the family members.” {Abu Dawood)
Commentary: It shows that after death has taken place shrouding
and burial ete, should be done quickly.

Bewailing And Breast-Beating
It is natural to feel griet at the death of a dear one, to shed tears
and to show other spontaneous manifestations of mourning. It
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shows that one has not ceased to be human. The Shari'ah, as such,
has imposed no restiction on it. It commends and appreciates it.
But loud lamentation and breast-beating and deliberate bewailing
and crying are strictly prohibited. First, these practices are
opposed to the spirit of submission to the Divine Will. Secondly,
ceremonious mourning amounts to ingratitude and unthankfulness
at the priceless gift of thinking and reasoning Allah has conferred
upon man. Thirdly, it adds to one's own mental suffering as well as
that of others and paralyses, at least for the time being, the faculties
of thought and action. Crying and breast-beating, further, is hurtful
to the dead body.

-
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(788/316) Abdullah bin Umar % narrated that when Sa'd bin
Ubadah % fell ill, the Prophet &% came to see hlm with Abdur
Rahman bin Awt . Sa'd bin Abu Wagqqas <% and Abdullah
bin Mas'ud <¥%. When the Prophet && came in, he found him in
a very critical condition (or in such a condition that many
people were surrounding hlm) The Prophet & on seeing it,
said: "(He has) passed away." (He might have guessed it from
his condition or wanted to enquire from the people who were
arond Sa'd bin Ubadah % whether he had died). "No,
Messenger of Allah ey replied the people. "He is not dead.”
The Prophet = (then), burst into tears and when people saw it,
they also, began to cry. He, thereupon. said: "O people! Listen
carefully. Allah does not punish upon the tears of the eyes and
the grief of the heart (because one has no control over them,
and, then, pointing towards the tongue, he added), but He does
punish upon the (misconduct) of this tongue (i.e., upon
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lamenting and mourning with it) and blesses (those who say
In-na lillaak - and beg His forgiveness), and it, too, is a
fact that chastisement is inflicted upon the dead body for the
bewailment ot the family members." (Bukhari and Muslim)

Commentary: The main purport of the above Tradition is that
bewailment and loud lamentation should be avoided on the death
of anyone. It is a source of the anger and punishment. On the other
hand, /n-na lillaa and other Kalimah of prayer and repentance
ought to be uttercd which are the means of earning His good
pleasure. It. also, tells that the dead body is punished for the crying
and breast-beating of relatives.

Besides Abdullah bin Umar <%. his father, Umar bin al-Khattab
%, and some other Companions, also, have related that the
Prophet 22 said so. But Sayyidah Ayshah \gs &' .. and, with her,
Abdullah bin Abbas ¥ reject it. In the source-books of this very
Tradition — Sahih Buhari and Sahih Muslim — it is stated that
when the narrative of Sayyidina Umar <% and his son. Abdullah
bin Umar <%, was mentioned to Savyldah A) shah L@.&m 2 In this
connection she remrked. "Both of these gentlemen, indeed. are
truthful, but in this case, either their memory did not serve them
well or they failed to hear or understand correctly what the Prophet
&% said. The Prophet &% did never say that." Sayyidah Ayshah o=,
\gs &, also referred in her support, to the Quranic verse:

(AoY el {21 33585305 5 7Y
That no laden one shall bear anohter's load. (Al-Najm 53:38)

And observed "in this verse the rule has been laid down that no
one will be punised for the sin of any other person. How, then. can
it be that wailing is done by the members of the family and
punishment is meted out to the deceased?"

But the manner in which Sayyidina Umar 4% and Abdulah bin
Umar <% have related the incident leaves no room for believing
that they erred or mistook the emaning of the Prophet's words. At
the same time, the argument of Sayyidah Ayshah \gs & o), too,
cannot be ignored. Commentators in their attempt to reconcile the
two viewpoints have advanced various explanations. thu most
appealing of which is that the narratives of Sayyidina Umar <% and
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Abdullah bin Umar «% appertain to the situation in which the fault
or negligence of the deceased, too, had something to do with the
wailing of his relatives, as for instance, he might have exhorted
them to do so, as the custom was among the Arabs in olden days,
or. at least, failed to advise them against it. The same view was
been taken by Imam Bukhari as well.

It has, again, been suggested that when people wail over the
death of a near kinsman and extol his virtues to the skies, the
Angels ask him. "Why, were you really like that?" The same thing
has been mentioned in some Traditions also. -

Those who want to know more Shou d see Lath al-Mulhn. It
must be known that Sa'd bin Ubadah % recovered from the illness.
He dled after the Prophet #% had died in hands of Sayyidina Abu
Bakr <% or Sayyidina Umar &b.
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(789/317) It is related on the authority of Abu Burda. son of
Abu Musa Al-Ash'ari €%, that once Abu Musa (fell ill and
became) unconcious upon which his wife, Umm Abdullah,
began to cry loudly. Later, as Abu Musa's % & condition
improved and he regrained consciousness, he sald to her: "Do
you not know that hte Prophet #2 has declaed that He will have
nothing to do with anyone who shaves his head, raises long,
sorrowing cries, tears his clohes and follows ways of the Days
of ignorance on the occasion of death or any other misfortune?”
(Abu Burdah went on to add that Abu Musa Ash'ari &% used,
often to relate this saying to his wife). (Bukhari and Muslim)
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(790/318) 1t is related by Abdullah bin Mas'ud &% that the
Prophet & said: "Whoever slaps his cheeks, beats his face and
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tears his clothes and bewails in the mannerofthe (polytheistsofold.
in moments of loss or grief), isnotoneofus." (Bukhari and Muslin)

Tears of Eyes And Grief And Heart
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(791/319) Anas % narrated "l went with the Messenger of
Allah &% (0 the house of Abu Saif, the ironmonger. Abu Saif
was the husband of the wet-nurse of the Prophet's 2 son,
Ibrahim . (and, according to the custom of those days,
Ibrahim used ot live with her). The Prophet # lifted Ibrahin (in
his arm) and kissed himand placed his nose (on his cheeks as
people do when showing affectin to a child). Afterwards, we
went there once (during the last illness of Ibrahim). At that time,
Ibrahim < was on the point of death. Sceing his condition,
tears began to ﬂow from the eyes of the Prophet . Abdul

Rahman bin Awf %, (who believed, owing to ingorance, that
the Prophet & could not be affected by such things) exclaimed:
"You, too, O Messenger of Allah?" The Prophet e replied:
"(There is no harm in it. On the contrary), it is love and
sympathy." Then. as the tears rolled down his cheek, once again.
he said: "The eyes shed tears, and the heart is stricken with grief.
but by the tongue I will say only what is pleasing to Allah (i.e.,
In-na lllaahi wa in-na liaihi raji'oon). And O Ibrahim! I am sad
at your parting." (Bukhari and Muslim)

Commentary: It shows that the Prophet &% was duly moved by
situations of sorrow and suftering, and, he, also, shed tears in such
circumstanes. To feel happy at things of joy and sad at events that
cause grief and distress is a fundamental characteristic of human
beings. It any one behaves differently. it is a failing. not a virtue.
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Sheikh Ahmad Farooqi Mujaddid Alf-Thani aks & s>, writes
in one o his letter "One the condition of my heart was such that 1
neither felt happy at things that caused joy nor sad at things that
caused grief. During those days 1 forced myself to look happy or
dejected (as the case was)with the intention of complying with the
practice of the sacred Prophet B&. Later, the state of indifference
disappeared and, now, my condition is that I react in the natural
way to sad or joyful events."

Condolence

To grieve in sympathy with any one who is in distress and to
try to lessen his grief is a noble quality of the mind. The Prophet
# did so himself, and, also, advised the Companions to share the
sorrow of others and express sympathy for them.

e dl Lo alh 335 06 g6 Sl oh alhs 26 (vav/ryL
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(792/320) 1t is related by Abdullah bin Mas'ud <% that the
Messenger of Allah &% said: "whever consoled or comforted a
person in distress, for him is the same reward as for the
distressed one." (Tirmizi and Ibn Majah)

Sending Food to The Family of The Deceased

On the day of their bereavement, members of the house-hold of
the deceased are not in a fit condition to arrange for their meals.
Companionship and fellow-feeling, therefore, require that their
freinds are relatives send them food.

3. 2157 .
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(793/321) It is related on the authority of Abdullah bin J'afar 4%
that when news was recieved of the martyrdom of his father,
J'afar bin Abu Talib, the Prophet 2 said: "Food should be
prepared for J'afar's family. On the receipt of the news they will

not be in such a state as to attend to needs like that."
(Tirmizi, Abu Dawood, and Ibn Majah)
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Showing Patience at Death
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(794/322) 1t is related by Abu Hurayrah % that the Messenger
of Allah && said: "Allah says "When I take away (i.e., send
down death upon the dear one of a faithful bondsman (or
bondswoman) and he (or she) shows patience (on it) in the hope

of recompense, | have no reward for him (or her) save Paradise."
(Bukhart)
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(795/323) It is reported by Sayyidina Abu Musa Al-Ash'ari <&
that the Messenger of Allah EE& said: "When a child of'a slavc of
Allah dies, He says to His angels, 'Have you taken the soul of
the child of My slave?' They say. "Yes!" . so. He says. "You have
taken away the fruit of his heart.’ They say. 'Yes'. Then [He says.
'What did My slave say?' They reply. 'He praised You and said

(VoY Sl o )y &) Ul g do U}
"We belong to Allah and to Him will we return."(al-Baqarah 2:156)

Then Ailah says. 'Build for My slave a house in Paradise and
call it Bayt Al-Hamd (the House of Praise)." (Ahmad, Tirmizi)

A Letter of Condolence by The Prophet &%
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(796/324) It is related by Mu'az bin Jabal <& that when his son
died, the Prophet &% sent him a letter of condoleme

"In the name of Allah the Most Kind, the Most Merciful!

"From Muhammad, the Messenger of Allah &%, to Mu'az bin
Jabal

"Salaamun 'Alaika.

"First of all, 1 relate to you the Praises of Allah save Whom
there is no deity. (After it), I pray that Allah may recompense
you most bounteously on the loss and endue your heart with
patience and grant you and me the good fortune to be thankful
(to Him) for His favours. Our lives and our possessions and our
wives and our childen are the gifts of Allah and the trusts He
has placed in our charge. (Your son, also, was a trust fo Allah,
given in your keeping). as long as He wished, He gave you the
opportunity to profit from him with joy and to make yourself
happy. and when He willed, He took back the charge from you.
He is going to recompense you with a plentiful reward. (There
arc glad tidings of) the special favour of Allah and benevolence
and guidance from Him if you show patience in the confident
expectation of reward and with the intention of willing
surrender to His Will. So, O Mu'az, be patient and let not
bewailing and loud lamentation ruin th recompense, lest, you
feel sorrow (over suffering the loss, and yet, remain depreived
of the reward). And, believe it, no dead person returnst (to the
earth) by mourning and lamentation, nor does it lessen the grief.
And the Command that comes down from Allah shall be
fulfilled. In truth, it has been fulfilled (already). Was-Salaam."

Commentary: In the Qur'an good tidings ot three things have been
given to those who show patience:
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Such are they on whom are blessings from their Lord. and

mercy. Such are the rightly-guided. (al-Baqarah 2:157)

Alluding to the afore-mentioned verse, the Prophet 2 has
observed in his letter to Sayyidina Mu'az % that if he remained
patient in his bereavement with the propitation of Allah and Divine
recompense as the objective, there were for him the glad tidings of
the special favour of Allah and mercy and guidance.

Bathing And Shrouding of The Dead Body

The Shari'alh has prescribed a precise method of sending oft.
with proper solemnity and honour, a person who leaves this world
for the ultimate abode of the Hereafter through the pathway of
death. It is a most cleanly, noble and glady way of doing so. First.
the dead body should be washed throughly as a living person takes
a bath tfor making himself clean. Apart from cleansing and
pruification, due regard ought to be paid to the proprieties of a
bath. The cleansers that are , generally, used in a bath for removing
the grime and filthiness should be added to the water used in it.
Odorous substances like camphor should, also, be finally mixed
with the water so that the dead body becomes fragrant. It should.
then, be shrouded in a neat and clean cloth, but wastetul
expenditure to be avoided. Afterwards, the funeral prayer has to be
offered in which an earnest prayer is made for Divine mercy and
forgiveness tor the departed soul. People, then, should accompany
the corpse to the graveyard to bid it farewell. Lastly. it should
aparently. be consinged to the grave reverentially. and, in reality.
entrusted to the mercy of Allah.
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(797/325) It is related by Um "Atiya "When we were bathing the

Prophet's el daughter who had died, the Prophet £% came and

said to us: 'Bathe her three or five times or even more if you

think it proper with water boiled with jujube leaves, and, also,
add caphor to it when you bathe the body for the last time, and

let me know when you finish." So, when the bathing was

completed, we informed the Prophet 8%, then, he threw his

tahbund' towards us and said: 'First of all, dress her in it." In
another version of the same incident, it is stated that the Prophet

&% said: "Bathe her odd numbers of times, three, five or seven,

and begin with the right side and with parts that are washed in

ablution.” (Bukhari and Muslim)
Commentary: From the report quoted in Sahih Muslim, it appears
that it was the Prophet's &% eldest daughter, Sayyidah Zaynab »,
g &, who was married to Abul 'Aas bin Rabi', the bathing and
shrouding of whose dead body is described in the above Tradition.
She had died in the beginning of 8 A.H., and Umm Atiya Ansariya,
who i1s the narrator of this Tradition and was among those who had
given the bath, was a prominent Companion. She always offered
herself for such a service and was specially skilled in it. A
renowned legist-doctor like Ibn Sireen says that he had learnt the
correct way of bathing the dead bodies from her.

The above narrative speaks of bathing the dead body with
water boiled with jujube leaves. These have a marked cleansing
effect on the body and were used, in olden days, for the same
purpose for which we use soap now. What it under lines is that
fullest care should be taken to remove dirt from the dead body. For
the same reason, it has, also, been stressed that the body should be
washed thrice and even more than that, and since odd numbers are
more pleasing to Allah, the bathing should be done three or five or
even seven times if necessary, and camphor should be added when
the body is washed for the last time for it has a very strong,
agreeable and long-lasting smell.

The giving by the Prophet & of his own Tahbund for

O. A cloth worn round the waist. It is not passed between the legs nor fastned
behind.
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shrouding the dead body of his daughter — in some reports it is
distinctly stated that when the Prophet & was informed that the
bathing had been completed he removed the Tahbund from his
body and gave it for shrouding —, with the instruction that it was
to be used as an under-garment has induced some authorities to
conclude that it is propitious to use the dress etc., of virtuous
bondsmen of Allah for such purpose. But to attach an exaggerated
importance to these things and grow negligent of one's duties
because of a belief like that is, of course erroneous.

It does not show how many pieces of cloth were used for
shrouding the Prophet's e daughter but in Fath-Baari. Imam lbn
Hajr has quoted Jauzqi, as an addition to Umm Atiya's s & oo,
narrative.

@\Mwuby)u\y\wu;m:ﬁ
"We shrouded her in five clothes and. also, covered her with
Khamar! as is worn by living women."

It 1s on the basis of it that five pieces of cloth are accepted as
Musnoon for shrouding the dead body of a woman.

Shrouding
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(798/326) It is related by Sayyidah Ayshah \gs &1 -2, that (When
the Prophet fe 3 died) he was shrouded in three (pieces of) white
Yeminite cloth that were Saholi. In these was included neither
the shirt nor the head-gear.” (Bukhari and Muslim)

Commentary: A ccording to some commentators, Saholi was the
name of a place in Yemen which was famous for cloth-weaving.
The Prophet % used to wear Yemenite sheets and when he died.
he was, also, shrouded in them. His shroud did not include the shirt
or the turban. For the shrouds of men only three peices are required
according to the Shari'ah.
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0. A cloth worn by Muslim ladies to cover their head and the upper part of the
body.




340 Meaning and Message of the Traditions Part 111

(¢l 01 9 ) &Mﬂééiéﬁi&i '
(799/327) 1t is related by Jabir <8 that the Messenger of Allah
8% said: "When anyone of you gives the shroud to his deceased
brother. he should give a good one." (Muslim)

Commentary: It tells that no one possessing the means should
shroud a dead person in old and rotten clothes thinking that now he
will. after all, be buried in the grave and turn to dust. He should
cover him with a good shroud. Reverence for the dead body
requires it.
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(80()/328) ft is related on the authority of Abdullah bin Abbas
<% that the Prophet #% said: "Wear white clothes: these are

good clothes for you: and, also, shroud your dead in them."
(Abu Dawood, Tirmizi and 1bn Majah)
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(801/329) It is related by Sayyidina Ali &% that the Messenger

of Allah &% said: "Do not use a very costly shroud for it is going
to perish.” (Abu Dawood)

Commentary: It shows that just as it is improper to shroud the
body in the cloth of a poor quality, while one can afford a better
one, it is, also, unjustifiable to use a very expensive cloth.

It is worth remembering that to shroud men in three and women
in five pieces of a good, white cloth is applicable only when the
tamily of the deceased can spare the money for it without difficulty
or else an old cloth and only one piece of it can, also, suffice and
there is nothing to be ashamed of in it.

The Prophet's & own uncle, Sayyidina Hamza <%, who had
been killed in the Ballte of Badr was shrouded in a smgle piece of
cloth which was so small that it could not cover the whole body. If
the head was covered, the feet became bare, and it the feet were
covered, the head became bare. At last. at the command of the
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the object of pleasing the family of the deceased and is not mindful
of the command of Allah and the Prophet 2% and the reward on the
Day of Final Judgement, he will not be worthy of it.

Walking at a Brisk Pace With
The Bier And Need For Dispatch

/////
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(803/331) It is related by Abu Hurayrah % that the Messenger
of Allah &% said: "Take the dead body (for burial) at a brisk
pace. If he is virtuous, (the grave for him) is (a) good
(destination), and you will make him attain it in a short time (by
walking briskly), and if he is otherwise (i.e., not a virtuous
person) then there is an evil (load on your shoulders). You will
remove it (quickly) from you shoulders (by moving with greater
speed).” (Bukhari and Muslim)

“Commentary: It shows that the burial should be expedited as
quick as possible and unnecessary delay avoided in bathing and
shrouding the dead body. When the bier is taken to the graveyard,
those carrying it should not, needlessly, move slowly but at a
reasonably brisk pace.

Funeral Prayer And Solemn
Entreaty For The Deceased
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(804/332) It is related by Abu Hurayrah &% that the Messenger

of Allah & said: "Whenever you offer funeral prayer of anyone,
pray earnestly for him." (Abu Dawood and 1bn Majah)

Commetnary: The chief purpose of a funeral prayer is the making
of supplication for the departed soul. The glorification of Allah
after the first Tukbir and Durood after the second. in fact, are a
prelude to supplication. The supplications the Prophet & made in
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the funeral prayer, which are given in the folowing Traditions. are
most suitable for the occasion.
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(805/333) Awt bin Maalik % narrated that "the Messenger of
Allah £ offered the funeral prayer of a person who had died

and he remembered the words of the supplication (he made in it
for the deceased). He beseeched Allah (in these words):
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Allaahummaghfirlahu wa arhamhu wa ‘aafihi wa' afu ‘anhi ywa
ikrim nuzulahu ywa was-si'a mud-khlalahu waghsilhu bil-ma-i
wath-thalji wal-bardi wa nagqgihi minal khataya kama
nagaitath thaubal-abyadhu minad-danasi wa abdilhu daaran
Khairan min daarihi wa ahlan khaivan min ahlihi yea zaujan
khairan min zaujihi wa adkhil-hul-jan-ata ywa 'a-izhi min
‘uzaabil qabrivwa min -azaabin-nar

(O Allah! Forgive this, bondsman, bestow Your blessings on
him: favour him with safety; pardon him: extend respectful
hospitality to him: widen the grave for him: (instead of the Fire
of Hell and its sco.rching heat) give him a bath of water. ice and
hail (and make him cool), and purify him from the filthiness of
sin as You have made white cloth clean of dirt: and grant him
and good above of the Hereafter in place of the above of this
world, and a good household in place of his own household, and
a good spouse in place of his own spouse; and save him from
the chastisement of Hell and firm the chastisement of the grave).
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(The narrator. "Awf bin Maalik. adds that on hearing this
supplication,) he wished that it was his dead body)."  (Muslim)
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(806/334) 1 is related by Abu Hurayrah &% that when the
Messenger of Allah B offered prayer on a dead body he used to
supplicate, in these words: Allahummaghfir lihivyina wa
maiyvitina wa shaahidinag wa gha-ibina wa sagheerina wa
kabeeri-na wa zakaring vwa onthaana. Allahummea alyaitab
min-na fa-anvechi ‘alal-islami wa man tavwaffaitahu min-na

Jatewatahu alal-imaan. Allahumma laa tehrimna ajrahu wa laa

taf-tinna b'adathe (O Allah! Forgive our dead and living. present
and absent, old and young, men and women--all and everyone.
O Allah! Whoever of us You may keep alive, keep him alive in
the state of Islam, and whoever of us You may take away from
this world. take him away in the state of Faith. O Allah! Deprive
us not of recompense on his death in hereafter nor plunge us in
trial and mischict in the world after him).

(Musnad Ahmad Abu Dawood, Tirmizi and Ibn Majah)
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(807/335) It is related by Wathilah bin al-Asga' "The Messenger

of Allah &% led the funeral prayer of a Muslim. | heard that, he
suppicated: Allahumna in-na falaanab na fulaanin fi zimmatika
wa habli jaarika fagihi min fitnatd gabri wa ‘azaabin-naari wa
anta ahlul wata-i-vwalhagqi. Allahummaghfirlihu wa arhamhu
in-nuka antalghafoorur raheem (O Allah! This bondsman of
Yours. so-and-so, son of so-and-so, is in Your refuge and
protection. Keep him safe from the mishcief of the grave and
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the punishment of Hell. You are the One Who Keeps His

promise in Truth. You arc Oft-forgiving. Merciful)."

{Abu Dawood and Ibn Majah)
Commentary: Other supplication. also. are reported to have been
made by the Prophet e during the funeral prayer but the threce
mentioned above are more popular. One. however. 1s frec to recite
any one or several of them.

The narrative ol Wathilah bin Asqa' shows that the prophet i
used to make these supplications so loudly that the Companions
heard them and preserved them for posterity. The Prophet Y
often. said some supplication in prayers with a loud voice so that
others could hear and learn them by heart. The saying aloud of
these supplication in the funeral prayer. probably. was for the same
recason. otherwise. as a gencral principle. 1t is better to make
entreatics to Allah quiet. In the Qur'an. too. it is stated:
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And do thou remember thy Lord within thyself humbly and with
awe, below thy breath. (Al Aral 7:.203)

Propitiousnes of A Large Number
of Men Partncnpatmg in Funeral Prayer

wwudu@mﬂ_’x& w'gsx"’gs“”u"‘*"“‘\‘u“(/\ AYTYT)

y.n_:;‘ﬂ/ QMWMQQMM\&@M\W&.@
(H—w’“»)
(808/336) It is related by Sayyidah Ayshah s & 2, that the
Prophet @ said: "The dead body on which a large number of
Muslims as many as a hundered — offer prayer and plead
solemnly with Allah on behalt of the deceased (i.e.. pray for
mercy and forgiveness for him). their prayver and intercession
will. positively. be granted." : (Muslim)
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(809/337) The freed slave of Abdullah bin Abbas ié“:e), Khrayb, a
Taba'ee, narrated "A son of Abdullah bin Abbas died at Qudayd
or Usfa. (When some people had assembled), Abdullah bin
Abbas told me to go and have a look at them. So, I went out and
saw that a good number of men had collected. When |
inoformed him about it, he asked; 'Do you think there are forty
of them?' 'Yes (I am sure they are forty)', I replied. Abdullah bin
Abbas a“é“e) said: Now take out the dead body. | have heard the
Prophet & say that if a Muslim dies and forty persons whose
lives are wholly free from polytheism offer his funeral prayer
(and, they ask for forgiveness for him), Allah, surely, grants
their prayer and inercession on behalf of the deceased." (Muslim)

Commentary: Qudaid was a town lying on the road between
Makkah and Madinah, near Rabigh, and Usfan was the name of a
settlement between Makkah and Rabigh, some 30 miles from
Makkah. The narrator is not sure at which of the two places
Abdullah bin Abbas's % son had died.
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(810/338) It is related on the authority of Maalik bin Hubayrah
% that he heard the Prophet e say: "If a Muslim bondsman
dies and three rows of Muslims offer his funeral prayer (and
beseech Allah, to forgive his sins and grant him Paradise),
Allah, surely, makes forgiveness and Paradise his due." Merthad
Yazni who related this Tradition on the authority of Maalik bin
Hubayrah, adds that) it was the practice of Maalik bin Hubayrah
when he felt that the number of participants in a funeral prayer

was 1ot much he divided them into three rows in light of this
saying. (Abu Dawood)

Commentary: Confident expectation of the acceptance of the
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supplication for forgiveness and Paradise has been expressed. in
the first saying, on the participation of a hundred Muslims in the
funeral prayer, in the second, of forty Muslims, and, in the third, of
three rows of them. Apparently, it was inspired to the Prophet by
Allah on three different occasions. At first, he was told that it a
hundred Muslims offered up the funeral prayer ot a Believer, and,
supplicated, on his behalf, forgiveness and mercy. Allah will.
certainly, grant it, then the number was reduced to forty. and. then
again, to three rows.

Nevertheless, the above narrative distinctly shows that it is
good and a means of felicity and propitiousness that a large number
of Muslims participate in the funeral prayer. Endeavour should.
therefore be made, to a reasonable extent, to arrange for it.

Burial
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(811/339) 'Aamir bin Sa'd bin Abu Waqqas <&, narrated "My
father. (Sa'd bin Abu Waqqas <#%) had willed, during his last
illness, that a grave with a niche in the side should be prepared

for him and unbaked bricks placed in an upright position to seal
it, as had been done for the Prophet ﬁ%." (Muslim)

Commentary: It shows that the better and more proper way of
preparing the grave was that a niche was dug i its side (in which
the dead body was deposited), and it was closed with unbreaked
bricks. The grave of the Prophet % was made in the same way.
But should the soil be so soft that a grave of this kind cannot be
dug, the other type of grave (i.e.. the straight one) should be made
which is called, Shiqq. From vartos accounts it appears that both
kinds of graves were dug, as the circumstances required. during the
days of the Prophet % But a grave with a small recess on one of
its side is preferable.
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(812/340) It is related on the authority of Hisham bin 'Aamir &%

that, on the day of Uhud. the Prophet & said: "Dig graves (for

the martyrs) and make them wide and deep and prepare them

well and bury two or three in one grave, and, among them, give

perference to him who has more of the Qur'an."

(Musnad Ahmad, Tirmizi, Abu Dawood and Nasai)

Corﬁmentary: In the Battle of Uhud about 70 Companions were
killed and it avas not easy to dig a grave for everyone of them.
Besides. the Prophet &%, also. had to set a precedent for such a
situation. He. therefore, ordered two or three martyrs to be buried
together in one grave which was to be deep as well wide. It was.
further. indicated by him that when more than one martyr was
buried in a single grave. he should be the first to be deposited in it
and placed in the direction of the gibla who knew more of the
Qur'an. On the strength of this Tradition. the principle has been
enunciated that seveal corpses can be buried in one grave in a war
‘or other extra-ordianary circumstances.
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(813/341) Abdullah bin Umar % related to us that when the
Prophet & lowered a dead body in the grave (or a dead body
was lowered into it), he used to say: "Bismillahi wa billaahi "ala
millati rasulillah (We bury him in the name of Allah and with
His help and in accordance with the way of the followers of His
Messenger". (In some other versions of the same Tradition "4/a

Sunnati rasulillah has been mentioned in place of "Ala millati
rasuliflah).  (Musnad Ahmad, Tirmizi, Ibn Majah and Abu Dawood)

/)‘

.cuw\uu 6..5\ u.cv&.»,»u\ u.c«.\wd}avuﬁ (MY EIYEY)
'/,Hé;w)uiijuLuwub@tJﬁé;@uj

P

(adi g b Sisgrdielyy) ;wwcp,,ﬁ\,s



Book of Pravers 349

(814/342) It is related, by way of Irsal, by J'afar Sadiq & s>,
e, on the authority of his father, Muhammad Bagar is & i,
that the Messenger of Allah £% took dust thrice in both of his
hands joind together and threw it on a dead body (i.e.. on its
grave at the time of burial), and he poured water (or had it
poured) on the grave of his son, Ibrahim, and caused gravel to
be laid on it.” (Sharh-us-Sunnah)
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(815/343) Abdullah bin Umar <% related "I heard the Prophet
4 say: 'When anyone of you dies, do not retain his corpse in
the house for a long time, but make haste in taking it to the
grave and burying it. and (after the burial) recite the opening
verse of surah A/-Bagarah (up to Muflihoon) on the side of the
head and concluding verses of it (from Aamanar rasul up to the
end) on the side ot the feet'." (This Tradition has been quoted by
Baihaqi in Sh'ab-el-Imam with the remark that, in fact. these
are the words of Abdullah bin Umar &% and there is no
documentary evidence on the basis of Wthh they can be
attributed to the sacred Prophet B2

Commentary: The instruction not to delay the burial
unnecessarily is contained in a number of Traditions of the Prophet
&% As for the recitation of the opening and concluding verses of
Sura Al-Bagarah at the grave, lbn Umar &% could. not have
prescribed it on his own. He must have learnt it from the Prophet
- % Thus. though the documentary evidence of the transmission of
this Tradition may not be available, it falls in the category of
Marfroo! according to the criteria laid down by the scholars of the

Traditions and the jurists.

©. Meaning a Tradition whose authenticity is established by an unbroken chain
of transmission right up to the Prophet féfj‘ .
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Graves
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(816/344) It is related by Jabir &% that “The Messenger of Allah
% has ordered against making a solid grave by plastering it
w1th lime or erecting a building over it or sitting on it." (Mustim)

Commentary: Concerning the grave, the doctrinal point of the
Shari'ah, on the one hand, is that it should be regarded with respect
because of its association with the dead and everything that is
desecratory to it is prohibited — that is why, it has been frobidden
in the above saying to sit on it — and, on the other, that it should
be plain and simple, arousng in the heart of the viewer the
realisation of the transitoriness of the world and an earnest anxiety
for the Hereafter. It is for this later reason that it has been
disallowed to build it at a solid, permanent or imposing sturcture or
to erect a monument or any other building over it. Another wisdom
of it is that when a grave will be plain, clay-built and
unornamented, people with a polytheistic disposition will not be
tempted to turn it into a place of worship. We, thus, find that
absurd and un-Islamic practices are not carried out where the
graves of the Companions #, spiritual mentors ks 4 Lo, and
other high-souled men have, in compliance with this command,
been built of clay and kept strictly unadorned while most
undesirable things are witnessed where mausoleums have been
erected over the graves of holy men.
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(817/345) It is related by Abi Marthad Ghanawi that the
Messenger of Allah &% said: "Neither sit on the graves nor offer
prayer with your face turned towards them." (Muslim)

Commentary: It is not only an act of irreverence to sit on a grave,
but as we shall see in the next Tradition, also hurtful to the
occupier. The object of restraining people from offering prayer
tacing the grave was to guard them even against the semblance of
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polytheism.
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(818/346) Amr bin Hazim related "Once on seeing me reclmlngj

on a grave, the Prophet 2% remarked: 'Do nto hurt its occupier.”
(Musnad Ahmad)

Visiting The Graves
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(819/347) 1t is related by Abdullah bin Mas'ud <% that the

Messenger of Allah #£ said: "1 had forbidden you from visiting

the graves. Now. I allow you to visit them for it promotes

disinterestedness in the material world and solicitude for the

Hereafter." (Ibn Majah)
Commentary: In the beginning when the Muslims had only
recently come out of the fold of paganism and the creed of Divine
Unity as not firmly entrenched in their hearts, the Prophet & had
prohibited the visiting of the graves to them because there lay the
risk of their slipping back into the folly of polytheism and
tomb-worship. But as they grew into staunch believers in
Monotheism and revulsion to all forms of polytheism became a
part of their nature and it was feared no more that by visiting the
graves they would lapse back into polytheistic beliefs and
observances, it was permitted to them. It was, however. made clear
that permission was given because visiting of the graves was
helpful in making a man think less of worldly desires and interests
and more of afterlife.

The above Tradition, also, underlines a fundamental principle
of the Islamic Canonic law that if there is an aspect of goodness in
anything but it, also, possesses the possibility of a grave harm, the
element of virtue will be ignored and it will be prohibited. But it. at
any time the circumstances alter and the fear of injuriousness
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disappears, it will be permitted.

Salutation To Occupiers of Graves
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(820/348) It is related on the authority of Buraydah «¥ that the
Messenger of Allah &% used to instruct the Companions s that
when they visited the graves, they should greet their occupiers
and pray for them in these words: ds-salaamu alaikum
ahl-ad-davari minal momineena ywa muslimeena wa in-na insha
Allahu bikum lalaahiqoona nas-alullaahu lama wa lakumul
'aafivari (Peace be on you, the dwellers of these abodes. among
thruthful Believers and Muslims! Allah willing we are going to
join you. We pray to Him and beseech Him for peace and safety
for ourselves and for you.) (Muslim)
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(821/349) 1t is related by Abdullah bm Abbas 4 that the
Prophet 3 happend to pass by some graves in Madmah He
turned his face towards them and said: "As-salaamu alaikum
yaua ahlal quboori. yaghfirullaahu lanaa wa lakum antum
salafuna wa nahnu bil asari (Peace be on you, O occupiers of
the graves! May Allah forgive us and you. You have preceded
us; we are coming after you). (Tirmizi)
Commentary: There is a slight difference in the phraseology of
the formulas of prayer and supplication for the occupiers of graves
indicated in the two Traditions. But their substance is the same.
They simply contain salutation and supplication of mercy for them
and the remembrance of one's own death. These two considerations
should be the main object of paying a visit to anyone's grave.
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Consigning Reward to The dead (Isaal Sawab)

A way of doing service to the dead is to pray to Allah to forgive
them their sins and to show them mercy. It is, also, the chief aim
“and purpose of the funeral prayer, and, as we have seen, in the
Traditions appertaining to the visiting of the graves, too, the
supplication for forgiveness has been made for those buried in
them along with salutation. Apart from it, another method taught
by the prophet # is 10 do an act of charity or any other noble deed
on behalf of the dead and make a gift of the Divine recompense
thereon to them. This is what is, commonly, meant by consigning
reward.
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(822/350) it is related on the authority of Abdullah bin Abbas
% that the death of Sa'd bin Ubadah's mother took place at a
time when he was not present. (He had gone on a military
expedition with the Prophet @) (On his return), Sa'd bin
Ubadah said to the Prophet & o Messenger of Allah e My
mother had died during my absence. Now, if I give away
something in charity, will it be of service to her (i.e., will the
Divine reward on it reach her)?" "Yes", replied the Prophet 2.
"It will reach her". Then, Sa'd bin Ubadah said, "I make you a
witness that I have given away my orchard (called, Mikhzaaf) in
charity on behalf of my mother. (Bukhari)

Commentary: The above Tradition, positively, settles the issue of
Isaal' Sawaab. Another Tradition conveying almost the same
meaning 1s quoted in Bukhari and Muslim, on the authority of
Sayyidah Ayshah \gs &\ o, in which though the name of Sa'd bin
Ubadah does not appear, the authorities believe that it is related to
the aformentioned incident.

0. [saal, literally, means to convey; to pass forward; to send; to transfer; to make
over to another. In Islamic usage, Isaal Sawaab denotes conveying or making
over the Divine reward on a good deed to the dead. .
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(823/351) It is related by Abdullah bin 'Amr bin al-'Aas that his
grandfather, 'Aas bin Waii (who had not embraced Islam) had
told his sons to set one hundred slaves at liberty on his behalf
(after his death). (So), one of his sons, Hishaam bin al-'Aas,
freed fifty slaves (as his share of the obligation), and (the other
son), 'Amr bin al-'Aas, also, decided to release the remaining
fifty slaves, but he thought that he would, first, seek the
Prophet's @ advice. He went to the Prophet »%*é«» and said: "Our
father had advised (us) to set one hundred slaves free (after his
death), and my brother, Hishaam, has freed (his share of) fifty
slaves on his own behalf. Now, fifty remain, and I want to know
whether 1 should (also) set them at liberty in the name of my
father." The Prophet 3 replied: "Had your father died in the
state of Faith and Islam then if you freed the slaves or did
charity or performed the Hajj (on his behalf) the Divine reward
on these acts would have reached him." (Bukhari)

Commentary: This Tradition is very clear regarding Isaal Sawaab
(Consiging reward). In it, besides charity, the Hajj is, also,
mentioned as a means to convey or make over the Divine reward to
the dead and, in another version of the same Tradition related in
Musnad Ahmad, fasting is stated in place of the Hajj.

Anyway, it lays it down as a general principle that Divine
recompense can be conveyed or passed forward to the dead through
all these virtuous deeds but it is subject to the essential condition of
Faith and Islam.






